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INTRODUCTION

Codex Zacynthius is a palimpsest manuscript, the undertext of which contains portions of
a commentary on the Gospel according to Luke in the form known as a catena. The
manuscript first become known to scholarship in 1820, when it was presented by Prince
Comuto to General Colin Macaulay on the island of Zakynthos (Zante), hence its name.
It was donated to the British and Foreign Bible Society the following year. In 2014, fol-
lowing a public appeal, the manuscript was purchased by Cambridge University Library
where it currently bears the shelfmark MS Additional 10062. Between 2018 and 2020, the
Arts and Humanities Research Council funded the Codex Zacynthius Project, led by Da-
vid Parker and Hugh Houghton at the Institute for Textual Scholarship and Electronic
Editing (ITSEE) in the University of Birmingham, to make a thorough examination of the
manuscript. This included the production of multispectral images of the codex and a com-
plete electronic transcription of both the undertext and the overtext, published online on
the Cambridge Digital Library.'

The present volume is an edition of the palimpsest undertext, along with an English
translation of the catena. It draws on the material produced by the Codex Zacynthius Pro-
ject for its electronic edition of the manuscript. As a printed edition was not one of the
planned outputs of that project, this book has been prepared under the auspices of the
European Research Council CATENA Project, led by Hugh Houghton at ITSEE be-
tween 2018 and 2023. It was felt that the permanence of a printed text, along with the
presentation of the transcription and translation on facing pages, would provide a useful
complement to the digital edition. In addition, the preparation of this volume has permit-
ted the CATENA Project to undertake further investigations, building on the work of the
Codex Zacynthius Project. These have included the identification of a further manuscript
witness to the first portion of the catena of Codex Zacynthius (corresponding to folios
IIr-XXv), which includes the text of portions of commentary on pages which were not
used for the palimpsest. The evidence from this manuscript, Codex Palatinus (Vatican
City, BAV, Palatinus graecus 273)—which includes the majority of the least legible pages

! https://cudLlib.cam.ac.uk/collections/codexzacynthius/. A full description of the Project, along
with its findings, is published as H.A.G. Houghton and D.C. Parker, ed., Codex Zacynthins: Ca-

tena, Palimpsest, Lectionary (T&S 3.21. Piscataway NJ: Gorgias, 2020): reference should be made
to this set of studies for a fuller discussion of all the matters touched on in this introduction.
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of Codex Zacynthius—has been incorporated in the present transcription, as well as an
update to the electronic edition initially released in January 2020.>

The Manuscript

The date at which the original manuscript of Codex Zacynthius was produced is unclear.
Based on the style of writing and form of the catena, Parker and Birdsall proposed in a
2004 article that it was copied around the year 700.> On the basis of the complete set of
information now provided by the multispectral images created for the Codex Zacynthius
Project, including examples of decoration and other features (such as accentuation), Par-
ker maintains 700 as the earliest admissible palacographical date for the manuscript, but
allows that ‘anything up to the middle of the ninth century’ may be considered.* In the
same study, Parker notes some changes in presentation which suggest that the manuscript
was the work of several scribes despite the overall consistency of the scripts. The clearest
disjunctures occur at two points: on folio XXXVIr the size of the catena section numbers
reduces significantly and the paragraphos symbol begins to be used (see Plate 5); from folio
LXXr, numbers and titles start to be written in red ink (indicated by bold text in the present
edition; see Plate 7). Parker also draws attention to inconsistencies in the decoration and
script of the paratextual features, suggesting that these may have been added at different
points. Given the paucity of evidence for Greek majuscule script between the sixth and
ninth centuries, points of comparison for Codex Zacynthius are relatively few.

The catena manuscript was palimpsested around the end of the twelfth century and
overwritten with a Greek gospel lectionary following the Constantinopolitan rite (Lec-
tionary 299 in the Gregory-Aland Liste). This was the work of a copyist named Neilos,
who copied two other lectionaries for the monastery of Patmos while on the island of
Rhodes: all three books feature marginal verses which mention the name Neilos, although
these are most prominent in Codex Zacynthius.> The lectionary consists of 176 folios,
measuring 280 mm in height and 170-178 mm in width. Apart from folio 173, a replace-
ment paper leaf added in the fourteenth century, all the pages of the lectionary are made
up of parchmentleaves from the catena manuscript: there are a total of 86 leaves and 3 half
pages (folios VII, LXVIII and LXXXIX). Although the catena pages were numbered sequen-
tially by Tregelles, using Roman numerals, they do not present a continuous text. Instead,

* A full presentation of Codex Palatinus is given by Panagiotis Manafis in a forthcoming article.
*D.C. Parker and J.N. Birdsall, “The Date of Codex Zacynthius (£): A New Proposal,’ /75 ns 55.1
(2004), 117-131.

4D.C. Parker, “The Undertext Writing,” in Codex Zacynthius: Catena, Lectionary, Palimpsest (ed.
Houghton and Parker), 19-32, here 31.

> See further A.C. Myshrall, ‘An Introduction to Lectionary 299,” in Codex Zacynthius: Catena,
Lectionary, Palimpsest (ed. Houghton and Parker), 169-268, especially 196-202.
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there are twenty-eight separate portions of the original manuscript, ranging from half-
leaves to a run of ten consecutive folios.

The beginning of the catena manuscript is extant, consisting of a short preface to the
catena (fol. Ir; Plate 1) and a synoptic table of chapters (folios Iv—IIv; Plate 2), in which
Luke is compared with the other three gospels.® The catena itself begins on folio IIIr (Plate
3), with Luke 1:1, and gives out in the commentary on Luke 11:33 on folio LXXXIXv.
Houghton and Parker note that 359 of the first 545 verses of the Gospel according to Luke
are present in whole or in part, and estimate that the whole gospel would have occupied
around 240 folios.” This total, along with the prefatory matter focussing on Luke, suggests
that the original manuscript only contained this one gospel. The original size of the pages
was around 350 mm high and at least 300 mm wide, making the manuscript roughly
square in appearance. The loss of text in the top margin and right margin of fol. Iv indicates
that the pages have been trimmed slightly (see Plate 2), but this has not affected any of the
text or marginalia of the catena. Due to the tight binding of the lectionary, however, there
are often one or two lines of text which are illegible in the central gutter of the manuscript.

The commentary, a compilation of extracts from early Christian writers arranged in
the sequence of the biblical text, is written in the format known as a ‘frame catena’® A
portion of the gospel is written in the central portion of each page, while the commentary
is arranged in the three outer margins, spanning the whole page above and below the bib-
lical text and in a narrower column alongside the gospel verses. While a large biblical ma-
juscule script is used for the gospel, the commentary is written in a smaller upright pointed
majuscule (and the preface in slanting pointed majuscule).” The biblical text is divided into
aseries of numbered portions of differing lengths. These numbers are used to connect the
commentary to the corresponding verses, as described in the preface to the catena (fol. Ir).
Each of these ‘catena sections’ has between one and five different extracts, with the num-
bering restarting every time the number one hundred is reached. The majority of the ex-
tracts also have an indication of their source written directly above the commentary. Ten
authors are identified in this way: Cyril of Alexandria (on 83 occasions), Titus of Bostra

¢ For more on the preface, which is found in numerous other catena manuscripts but may be orig-
inal to the catena of Codex Zacynthius, see further H.A.G. Houghton, “The Layout and Structure
of the Catena,” Codex Zacynthius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker), 59—
96, especially 67-8.

7H.A.G.Houghton and D.C. Parker, “The Gospel of Luke in the Palimpsest,” in Codex Zacynthius:
Catena, Lectionary, Palimpsest, 33-58; see 33.

$See H.A.G. Houghton and D.C. Parker, ‘An Introduction to Greek New Testament Commen-
taries with a Preliminary Checklist of New Testament Catena Manuscripts,’ in Commentaries, Ca-
tenae and Biblical Tradition (ed. H.A.G. Houghton. T&S 3.13. Piscataway NJ: Gorgias, 2016),
1-35.

? See Parker, “The Undertext Writing,” 19.
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(38), Origen (29), Severus of Antioch (24), Victor the Presbyter (5), John Chrysostom,
Isidore of Pelusium and Eusebius of Caesarea (4 each), Basil of Caesarea (3) and Apolli-
narius (1). Thirty-two extracts are indicated as ‘unattributed’ (2£ dvemrypdov; see Plate 5),
suggesting that they were taken from an earlier collection in which sources were not
named. Fourteen extracts have no title or are indicated as ‘Other’, while sixty-nine scholia
are introduced as continuations from the same source as the previous extract. It has been
possible to identify the source of 329 of the 343 extant scholia, all of which are from the
ten authors already mentioned by name."” However, only forty-three of these can be veri-
tied from the surviving direct tradition of these writers; 286 are transmitted in other pub-
lished catena compilations (sometimes with different attributions), while fourteen appear
not to have been published elsewhere. Certain extracts from Severus and Isidore also give
the title of the work in the initial heading (e.g. Plate 4). Where the commentary extends
over several pages, the gospel text in the central panel is repeated. Luke 2:21 and 9:1 are
written three times for this reason. Conversely, there are two pages with no scholia (folios
XXXv and LXIr), indicating that the copyist intended to provide a complete text of Luke
to accompany the commentary; on other pages, one or two of the margins are left blank
where there are no extracts.

As the only surviving New Testament catena manuscript in which both the com-
mentary and the biblical text is written in majuscule script, Codex Zacynthius has long
been considered to be the oldest surviving example of this genre by around two centuries.
A terminus post quem for the date of the compilation is the death of Severus of Antioch,
the latest author included in the catena, in 538. As Severus is referred to as ‘Saint Severus’
in several scholia titles (despite his condemnation for heresy), it seems probable that some
time had elapsed following his death. Nevertheless, Lamb’s observation that the catena
shows little evidence of the mid-seventh century promotion of the doctrine of ‘Monener-
gism’ suggests that it may have been assembled before that date.! Manafis notes that, de-
spite a few shared scholia, the catena of Codex Zacynthius largely stands apart from the
main traditions of Lukan catenae, as identified in the Clavis Patrum Graecorum: of the
215 catena manuscripts of Luke, this compilation is only found in two fragmentary man-
uscripts, Codex Zacynthius and Codex Palatinus (Vatican City, BAV, Palatinus graecus

19 See Panagiotis Manafis, “The Sources of Codex Zacynthius and their Treatment,” Codex Zacyn-
thius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker), 97-120 and Appendix 2 in the
present volume.

"' William Lamb, ‘A Question of Attribution: The Theological Significance of the Catena in Co-
dex Zacynthius,” in Codex Zacynthius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker),
121-136; see especially 133-5.
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273), with a later development from a similar origin in Codex Parisinus (Paris, BnF, sup-
plémentgrec 612)."* As would befita catena manuscript from early in the tradition, Codex
Zacynthius is largely accurate in its identification of scholia and preserves a good text of
the sources quoted, albeit with frequent abbreviation and other editorial interventions.
However, there are several instances on which the attribution is demonstrably incorrect
(e.g. the occasions when Titus appears in place of Cyril of Alexandria).” In addition, there
are several minor copying errors as well as the omission of an entire phrase due to homoeo-
teleuton on folio LXr. These, along with indications that the copyist was adjusting the lay-
out of the manuscript 7z scribendo (e.g. folios Vr, XIIlv, XLIIv, LIVr, LXr) demonstrate that
Codex Zacynthius is a copy of another catena manuscript.'* This is also shown by the in-
corporation of what appears to be a short scholium into the biblical text at Luke 7:31 on
folio XLVIIv (odxétt éxeivorg diehéyeto dAa Toig padntais). The copying of additional mar-
ginal comments by the first hand (e.g. VIIIv, XVIIIv [Plate 4]; possibly also XXr, LXXIVr)
suggests that the exemplar was also in frame catena format.

The gospel text in Codex Zacynthius is recognised as being of high quality. The man-
uscript is a consistently-cited witness in NA28, with the siglum = (or GA 040). In the
majority of variation units, it corresponds to the reconstructed editorial text of this edi-
tion, although it also transmits readings which characterise an early stage of the Byzantine
text."” Overall, the closest witness to the gospel text of Codex Zacynthius is the eighth-
century majuscule Codex Regius (Paris, BnF, grec 62; GA 019). The marginal gloss on
folio LXIr is worthy of note: this supplies a Byzantine form of Luke 9:10, ei¢ £pyu.ov témov
Toewg kahovévng alongside the reading of the main text, eig oAy xedovuévny. The latter
is a rare form also found in P75, Codex Sinaiticus (GA 01), Codex Vaticanus (GA 03) and
Codex Regius, and adopted as the editorial text in NA28.

Codex Zacynthius has two other systems of division of the text of Luke, in addition
to the catena sections. One is the standard set of eighty-three Byzantine chapter divisions
(kephalaia), accompanied by the #itlor which summarise the content of each chapter.
These are written above the biblical text or in the top margin of the relevant page (e.g. Plate
5). All eighty-three are also found in an initial list on folios Iv to IIv, where the numbers of

12 See Panagiotis Manafis, ‘Catenae on Luke and the Catena of Codex Zacynthius,” in Codex Za-
cynthius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker), 137-68; for the CPG, Mau-
rits Geerard and Jacques Noret, ed., Clavis Patrum Graecorum. IV Concilia. Catenae. Editio ancta
(Turnhout: Brepols, 2018). The catena of Codex Zacynthius is identified there as C137.3, with
Codex Palatinus as C137.5; in the online Clavis Clavium platform, the catena of Codex Parisinus
has been assigned the siglum C137.7.

1 Scholia 186-1, 188-2, 271-2, 276-1 and 277-1; note also the overlap between Severus and Origen
mentioned by Manafis, “The Sources of Codex Zacynthius,” especially scholia 080-2 and 081-1.

' See further Houghton, “The Layout and Structure of the Catena,’ 65, 68-70.

15 See further Houghton and Parker, “The Gospel of Luke in the Palimpsest,” 51.
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the corresponding chapters in John, Matthew and Mark are also added (see Plate 2). Codex
Zacynthius is the earliest surviving example of these capitula parallela, which become
common in later centuries.'® In addition, this manuscript is the only other witness to a
series of gospel divisions known as the Vatican Paragraphs from their appearance in the
fourth-century Codex Vaticanus (GA 03). In Codex Zacynthius, these are added in the
margins in larger script, often on both sides of the biblical text and preceded by a cross
with serifs which resembles the letter ps7 in the manuscript (examples on Plates 3, 4 and 7).
The offset ink on folio LXXVIv from the Vatican paragraph at the top of the opposite page
suggests that these numbers were added separately at a later stage in the manuscript’s pro-
duction or use, without time for the ink to dry properly before the page was turned. Nev-
ertheless, the presence of these two systems of division, in addition to the careful layout of
the catena and the high quality of the biblical text, supports the characterisation of Codex
Zacynthius as a manuscript produced for scholarly use.

The Transcription

An edition of the gospel text of the manuscript was produced by Samuel Prideaux
Tregelles in 1861, using the British Museum’s Alexandrian typeface to imitate the script
of the manuscript."” Study of the catena, however, had to wait until 1950 when J. Harold
Greenlee spent a year in Oxford at the invitation of G.D. Kilpatrick as a Senior Fulbright
Fellow. In addition to three short published articles on the manuscript, including a list of
corrections to Tregelles’ edition, Greenlee made a transcription of the catena text based on
what could be read in sunlight on a window ledge of the Bodleian Library.* Despite the
provision of a lengthy introduction, Greenlee’s edition was never published."” Extensive
use was made of his transcription three decades later by Joseph Reuss in his collection of

' See further Houghton and Parker, “The Gospel of Luke in the Palimpsest.” 34-7.

v Samuel Prideaux Tregelles, Codex Zacynthius (Z). Greek Palimpsest Fragments of the Gospel of
Saint Luke, Obtained in the Island of Zante, by the late General Colin Macaulay, and now in the
Library of The British and Foreign Bible Society (London: Samuel Bagster and Sons, 1861).

' J.H. Greenlee, ‘A Corrected Collation of Codex Zacynthius (Cod. =), JBL 76 (1957): 237 41;
J.H. Greenlee, ‘Some Examples of Scholarly “Agreement in Error™ JBL 77.4 (1958): 363—4.; ].H.
Greenlee, “The Catena of Codex Zacynthius,” Brblica 40 (1959): 992-1001. For Greenlee’s method
of working, as related in his personal correspondence to J.N. Birdsall, see D.C. Parker, ‘History of
Research on Codex Zacynthius,” in Codex Zacynthius: Catena, Lectionary, Palimpsest (ed. Hough-
ton and Parker), 1-8.

' The introduction has now been published as J.H. Greenlee, ‘Codex Zacynthius: The Catena and
the Text of Luke,”in Codex Zacynthius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker),
281-300.
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material from commentaries on Luke only preserved in catenae, the bulk of which is con-
stituted by Cyril of Alexandria.” The principal published edition of a catena on Luke re-
mains that of John Anthony Cramer in 1844, relying on just two manuscripts, which pro-
vides some comparative material for Codex Zacynthius.” In addition to Cramer, Greenlee
also consulted an even earlier compilation by Angelo Mai of material from Cyril of Alex-
andria and Severus of Antioch to fill out some of the less legible portions of the manu-
script, as well as the collection of some of the Homilies on Luke by Titus of Bostra made
by Joseph Sickenberger and the first edition of Rauer’s GCS volume of the fragments from
Origen’s Homilies on Luke preserved in catenae and Jerome’s Latin translation.”

The Codex Zacynthius Project was able to make use of a typescript copy of Green-
lee’s transcription acquired by David Parker from the Ancient Biblical Manuscript Center
in Claremont, California, in 1997. Both this and Tregelles’ edition of the gospel text were
transcribed into electronic files by Rachel Kevern and Panagiotis Manafis while the new
imaging for the project was in progress. The multispectral images were created by mem-
bers of the Early Manuscripts Electronic Library team (EMEL) and the Centre for the
Study of Manuscript Cultures at the University of Hamburg in Cambridge in July 2018.
Fifty-one high-resolution digital photographs were taken of each page using different
wavelengths of light (from infrared to ultraviolet) as well as X-ray.”* These were then com-
bined by Roger Easton and Keith Knox in such a way as to maximise the legibility of the
undertext. The most successful images, based on three particular wavelengths, were
known as ‘triples’ and were used exclusively by the transcribers for their superior legibil-
ity.”* In them, the main undertext is artificially coloured dark blue, with rubrication as
mid-blue; the distraction of the overtext is reduced by the use of a light blue or cyan colour

0 Joseph Reuss, Lukas-Kommentare aus der griechischen Kirche (TU 130. Berlin: Akademie, 1984).
' John Anthony Cramer, Catenarum Graccornm Patrum in Novum Testamentum Tomus II in
Evangelia S. Lucae et S. Joannis (Oxford: OUP, 1844). His manuscripts for Luke are Paris, BnF,
Coislin grec 23 (GA 39, saec. xi) and Oxford, Bodleian Library, Laud. Gr. 33 (GA 50, sacc. xii).

** Angelo Mai, ed., Classicorum auctorum e Vaticanis codicibus editorum. Tomus X (Rome: Colle-
gium Urbanum, 1838); Joseph Sickenberger, Titus von Bostra. Studien zu dessen Lukashomilien
(TU 21.1. Leipzig: Hinrichs, 1901); Max Rauer, Origenes: Werke. Neunter Band. Die Homilien zu
Lukas (GCS 35. Leipzig: Hinrichs, 1935: a second edition was published in 1959). Greenlee does
not mention Sickenberger’s later collection of material from Cyril of Alexandria (1909), and his
partial transcription of scholium 279-2 on folios LXXIIr-v indicates that he did not have recourse
to this.

» The raw images have been made available on the University of Birmingham Institutional Re-
search Archive, at https://edata.bham.ac.uk/428 (DOI: 10.25500/eData.bham.00000428).

* A fuller description of the process is given in H.A.G. Houghton, “The Codex Zacynthius Project,’
in Codex Zacynthius: Catena, Lectionary, Palimpsest (ed. Houghton and Parker), 9-18 (especially 10-
13), as well as a YouTube video: https://www.youtube.com/watch?v=XxXb8qBYgPQ.
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for black ink and purple for red ink. Seven of these images are included in the section of
plates in the current volume, and the full series is available in high resolution online in the
electronic edition in the Cambridge Digital Library.”

Once the imaging was completed (including the joining of the two pages which made
up each folio of the original), the files of Tregelles and Greenlee were revised on the basis
of the new images. Greenlee’s transcription was unlineated, so Manafis added full details
of layout during his comparison of the typescript and the manuscript. Differences from
Tregelles’ edition, along with Greenlee’s published corrections, were mentioned as notes
in the transcription. Given the increased legibility of the catena on the new images, changes
to Greenlee’s unpublished transcription were not recorded, although it was noted when
this was used to supply text no longer visible: Greenlee was sometimes able to see further
into the gutter than possible on the new photographs. Manafis also applied his research
on other catenae, as well as printed editions, to confirm difficult readings. The related ca-
tena in Codex Parisinus was particularly helpful in this regard during the production of
the initial transcription.”

The completed transcription of the catena went through multiple iterations of revi-
sion. The basic text file was used by Houghton as the basis for the first version of the Eng-
lish translation, during which unexpected or problematic readings were reviewed (see be-
low). The file was also converted into XML for the purpose of archiving, and from that
into HTML for presentation in the Cambridge Digital Library. An online rendering of
each HTML page using a cascading stylesheet (CSS) developed by Catherine Smith was
proofread against the images by Amy Myshrall, with any changes to the transcription also
made in the XML file. During Houghton’s final revision of the translation, which in-
cluded cross-checking with published scholia collections and the updating of the refer-
ences to printed editions, the transcription was again revisited. Towards the end of this
process, Manafis identified Codex Palatinus as a second witness to the first eighteen folios
of the catena and revised the transcription of this section. This remarkable discovery ena-
bled the full reconstruction of the text of Codex Zacynthius on some of the most poorly-
preserved pages of the manuscript, including unpublished scholia on folios VIIlv, XVr and
XXr. A transcription of the seven pages missing from Codex Zacynthius but present in
Codex Palatinus will be published separately in a forthcoming article by Manafis.

The multispectral images enabled the present editors to adjudicate when Tregelles
and Greenlee differed in their account of the gospel text.”” Almost all of Greenlee’s correc-
tions were confirmed, with the exception of Luke 7:33 (apto”) and 10:21 (o) where

5 https://cudLlib.cam.ac.uk/view/MS-ADD-10062-UNDERTEXT/1.

*¢ For a comparison of these two catenae, see Manafis, ‘Catenae on Luke and the Catena of Codex
Zacynthius,” 154-8.

¥ For a list of these, see Greenlee, ‘A Corrected Collation.’
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Tregelles’ readings were upheld. On two occasions, the editors preferred a different read-
ing to both predecessors, reading eatyv at Luke 6:36 and oapapntyg at Luke 10:33. The
transcription makes eleven further corrections to Tregelles which were not noted by
Greenlee, along with several more minor alterations involving the disposition of marginal
numbers or the division of words across lines. The full list of these is as follows:*®

1:6 EVWTLOY | evavTiov

1:22  ewpaxev | eopoxey

2:36  avvng | avvag (in the zZtlos)

5:27  7ov | tov (in the ##los)

7:21 oty Oe ] exetvy

8:30  ot1t:no erasure

8:46  ekedbovoay | ekednivbuiay

9:3 unTe dvo | unde dvo

10:1  etepoug | etepov

10:1  nueAdev | eueddey

10:33  xat avtov | xat gy
As the catena has not previously been printed, differences between this and other editions
of the same scholia are not noted consistently, although a few are mentioned when they
result in a text different to that underlying a published translation. Reuss cites Codex Za-
cynthius frequently and accurately in his collection of material from Cyril of Alexandria,
based on Greenlee’s typescript, although there are three further extracts from Cyril iden-
tified by the project which do not appear in Reuss (scholia 171-2, 198-1 and 329-1), and
those in Reuss’ third sequence of material attributed to Cyril are only given as an incipit
and explicit.*® The manuscript is not cited in Rauer’s edition of Origen’s fragments on
Luke, while a complete edition of Titus of Bostra and a modern revision of Mai’s compi-
lation of Severus of Antioch are desiderata to which it is hoped that the present edition
may contribute.

The goal of the transcription was to record the entire undertext of the manuscript,
consisting of biblical text, commentary and paratextual features such as numbers or titles.
The format was reproduced as closely as possible, with an indication of the placing of the
titles and marginal numbers. Punctuation was included, comprising capital letters (with
an approximate indication of their relative size), blank space, marks such as the releza (full-
stop) ano teleia (mid point) and high point, symbols at the end of scholia or titles, and the
diple used to indicate quotations. Many of the punctuation dots, however, are likely to be
obscured by the overwriting, while extraneous ink or other material may have resulted in
some false positives on the multispectral images: a maximalist policy was adopted in the

28 This list is reproduced from Houghton and Parker, “The Gospel of Luke in the Palimpsest,” 45—
6, where the new reading at Luke 1:6 is discussed in detail.

? The available space in the manuscript is not sufficient for Tregelles’ reading: while the opening
characters are visible, the rest of the reading is very unclear.

0 Reuss, Lukas-Kommentare, 54—297.
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recording of such cases. The orthography of the manuscript was maintained, along with
all abbreviations (including the nomina sacra and the use of supralinear nx), accents,
breathings and diaereses where these appear in the text. Where corrections were identified,
including adjustments made by the first hand 7% scribendo, the initial reading was also tran-
scribed. If text was no longer legible, the project team offered a reconstruction based on
the sources described above and indicated it accordingly: if no clear parallel could be
found, the approximate number of missing characters was noted. Overlines were included
where these were used to mark abbreviations and numerals, but no attempt has been made
to reproduce decorative lines and dots above titles or the flourishes below certain numer-
als, such as the Vatican Paragraphs. Decorated initials were noted in footnotes.” The dif-
ferent series of paratextual features and numbers were tagged in the electronic transcrip-
tion, enabling details to be displayed in mouseover boxes; these were also used to give the
full form of abbreviations, information about corrections and the identification of the
source of each scholium. Biblical verse numbers were supplied in order to assist with nav-
igation. The uncial font GFS Decker was adopted to facilitate comparison of the transcrip-
tion with the manuscript, although the file consists of standard Unicode characters. The
tull transcription is available on the University of Birmingham Institutional Research Ar-
chive (UBIRA) in two XML files, one for the biblical text (including the kephalaia) and
one for the catena; these were combined to produce the Greek text in the electronic edition
and the present volume.*

The Translation

The translation is intended to render the manuscript and its catena accessible to readers
with little or no Greek. An approach has therefore been adopted of being as literal as pos-
sible while conforming to English usage. As mentioned above, Houghton created a first
draft of the English version directly from the initial transcription, overwriting the Greek
in that file: this included attempting to make the English correspond to the original linea-
tion and rendering corrections and supplied text in addition to paratextual features such
as titles and numbers. This procedure, however, resulted in several idiosyncracies such as
nonsense readings where the manuscript (or, indeed, the transcription) was in error or am-
biguous. For example, in scholium 176-1, Codex Zacynthius reads ovv (‘accordingly’) ra-
ther than ov (‘not’), giving entirely the opposite sense to that intended; in the second line
of scholium 050-1 on folio XIIv where the overline on the nomen sacrum is hard to make
out, G0ty (‘the [nature] of God’) was originally transcribed as Qutyy (‘sacrifice’); in scho-
lium 270-1, the presence of the diaeresis in wpociaow (‘they approach’) makes it look as if
the copyist intended this as two words, wpog inow (‘towards healing’). While this method
of translating resulted in a thorough re-examination of the transcription, as described

3! See further the list of decorations given in Parker, “The Undertext Writing’, where many are illus-
trated.

32 The initial files are at https://edata.bham.ac.uk/429, with a revised version matching the present
edition at https://edata.bham.ac.uk/496.
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above, it was felt that the end result attempted to convey too much incidental detail from
the transcription (such as the use of nomina sacra) and risked misleading its users by re-
producing the errors of the manuscript.

Following feedback from William Lamb, who kindly read the whole draft, the trans-
lation was then revised on the basis of printed Greek texts and English translations, where
these could be identified, in order to take account of the wider tradition of the catena
sources. Mai’s edition of Severus of Antioch, for example, showed that in scholium 268-3
the addressee is being urged to adopt ‘a childlike and youthful condition’ (mwoudtcny tver
ol veapdrw Ew) rather than ‘to take in marriage a slave girl and young woman’ (roudioxny
Tvo kol veapow EEerv)! Lamb drew attention to Payne-Smith’s translation of the Syriac text
of Cyril of Alexandria’s commentary on Luke: this proved to be sufficiently literal to ena-
ble it to be used for comparison with the Greek original.* In fact, when the Syriac manu-
scripts are not extant Payne Smith translates items from Mai’s collection of Greek catena
fragments, indicating this by a small marginal note. The preservation of many homilies
complete in Syriac, however, offers a fascinating insight into the process of excerption and
abbreviation by the compiler of the catena. On occasion, it even clarifies anomalies such
as the unexpected conclusion of scholium 296-2 (a pév-clause with no corresponding d¢)
or the symbol in the middle of scholium 328-1. Lienhard’s translation of Origen’s Homi-
lies on Luke, including many of the catena fragments collected in Rauer’s edition, provided
a control for much of the material from Origen in Codex Zacynthius insofar as it corre-
sponded to Rauer’s text.** As with the homilies of Cyril, a translation by Brooks from the
Syriac of selected letters of Severus of Antioch offered parallels for two of the scholia.* No
translation could be found, however, for the other extracts from Severus and the scholia
from Titus of Bostra. New Testament quotations in the scholia were taken from the
NRSV if their text matched that of NA28, and adjusted accordingly if it did not; Old Tes-
tament quotations were translated directly from Greek as they are based on the LXX ra-
ther than the Hebrew text of modern Bibles.

The translation of the verses from the Gospel of Luke in the middle of each page
followed a similar procedure to that of the catena. The Greek text of the transcription file

33 Robert Payne Smith, The Gospel According to S. Luke by S. Cyril, Patriarch of Alexandria. Now
first translated into English from an Ancient Syriac Version (2 vols. Oxford: OUP, 1859).
*Joseph T. Lienhard, Origen: Homilies on Luke, Fragments on Luke (Fathers of the Church 94.
Washington DC: Catholic University of America, 1996).

35 Scholia 082-1 and 259:3: see E.-W. Brooks, ed. and trans., 4 Collection of Letters of Severus of An-
tioch from Numerous Syriac Manuscripts. (Patrologia Orientalis 12 and 14. Paris: Firmin-Didot,
1919-20). Indeed, before Manafis’ identification of Codex Palatinus, attempts were made to re-
construct the illegible Greek text on fol. XXr from Brooks’ translation. Although there are four ex-
tracts from letters from Severus to Anastasia the Deacon in Brooks’ collection, none of these fea-
tures scholia 204-1 or 204-4.
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was replaced with that of the NRSV by Robert Ferro, a pupil from King Edward’s School,
Birmingham during a work experience placement at ITSEE. When Codex Zacynthius de-
parted from NA28 (or the text underlying the NRSV), the translation was altered to re-
flect this. Despite repeated attempts by the project to contact the copyright holder of the
NRSV to gain approval for the use of their version in this way, no response was forthcom-
ing. For this reason, the translation of the continuous biblical text has not been reproduced
in the printed volume. It is hoped that the reference given at the top of each opening and
the quotation of verses in the commentary provide sufficient indication of the text under
consideration: it may also be borne in mind that the original context from which these
scholia were taken did not necessarily include the text of the Gospel. Electronic files of the
translation, matching those of the transcription, are also available on the University of Bir-
mingham Institutional Research Archive.*

As has already beem mentioned, the translation tends towards a literal rendering of
the Greek text in order to assist users in matching it with the text of the manuscript. Some
of the connective particles have been omitted and minor emendations have been made
when these make better sense and are supported by other witnesses to the same scholia.
Punctuation and capitalisation have been supplied in accordance with English usage. Tra-
ditional renderings have normally been maintained, such as ‘virgin’ for mapfévog, ‘hand-
maid’ for dovAn, and ‘type’ for thmog. An attempt has been made at consistency in trans-
lating key theological terms such as évépyeta (‘[divine] activity’), oixovouia (‘dispensation’,
‘purpose’), odaia (‘substance’), wovoyevig (‘only-begotten’) or dmdotacic (‘state of being’).
The rendering of Toudaiot always poses a problem in the contemporary world: after some
consideration, the choice was made to preserve the traditional rendering of ‘Jews’, as this
is how it would have been understood by the original exegetes. In the case of two common
phrases, a literal translation has been replaced with the customary English form: where the
Greek reads ‘the kingdom of the heavens’ this has been translated with a singular, while
the instances throughout the catena of ‘the God and Father’ have been rendered as ‘God
the Father’. Although infelicities and inaccuracies undoubtedly remain, it is hoped that
the translation achieves its goal of enabling a wider public to appreciate this fascinating
manuscript and undertake further study.

Conventions

The conventions adopted in the printed Greek text are relatively few in number, and re-
flect the transcription process as described above. Visible text and punctuation is printed
in normal type, along with diacritical marks when these occur in the manuscript. Bold face
is used for rubrication. Text which has been reconstructed where the original is illegible or
parchment has been lost is enclosed in square brackets; where it has not been possible to
supply a reconstruction, the approximate number of missing characters is indicated by a

% https://edata.bham.ac.uk/431 (DOI: 10.25500/eData.bham.00000431).
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series of dots within square brackets.” Thanks to the transmission in other catenae of para-
llels for most scholia, it has been possible to reconstruct text with a high degree of confi-
dence and to identify as visible letters which are only partially preserved in Codex Zacyn-
thius. On a few occasions, however, characters are marked as unclear by means of an un-
derdot (e.g. the bottom line of folio XXr). Punctuation is rendered by the unicode charac-
ter closest in appearance. Lines to mark numerals and nomina sacra are indicated by a com-
bining overline on each character, although it should be noted that these and underdots
are occasionally displaced due to inconsistencies between fonts. Abbreviations (apart from
numerals, nomina sacra and supralinear nu) are expanded in parentheses. The greater flex-
ibility offered by the printed presentation means that the location and relative size of mar-
ginal numbers and capital letters has been adjusted to reflect better the actual page. In ad-
dition, the disposition of the text on alternate pages enables readers to view a complete
opening by looking down from above on either side of the intervening page of translation.

The text on each page represents the final reading that can be made out in the under-
text. There appear to be very few corrections, although, as Parker notes, some of the para-
textual material may have been added at different points.” Where a correction has been
identified, details of the earlier reading are provided in a footnote. Some corrections were
clearly made by the first hand 7% scribendo, as shown by the letter spacing, and these are
indicated as such in the note. Others appear also to have been made at an early stage, but
the corrector hand has not been specified: it is not clear how reliably the pseudocol-
ouringof the multispectral images reflects the colour of the original ink (apart from the
distinction between black and red) and the letter forms are very similar throughout. De-
tails of the identification of the source of each extract are provided in a footnote which
follows the scholium title in the manuscript or, where there is no title, is placed at the be-
ginning of the extract.

While layout and some paratextual features have been retained in the translation pre-
sented as part of the electronic edition, in this printed volume the presentation has been
standardised. This permits the inclusion below of editorial observations on both the Greek
text and the translation in the form of footnotes. These notes refer to the entire opening:
although they are numbered sequentially, not all references are present on both pages as
some may refer only to the Greek text or the English rendering. Each scholium in the trans-
lation begins with the unique identifier assigned by the Codex Zacynthius project. These
are based on the ‘catena sections’ in the manuscript (see above): the first three numbers
correspond to the section numbers in sequence, while the suftix indicates the place of the
extract within that section. Thus the scholium from Apollinarius at the bottom of folio
LIIIv is assigned the number 221-3: it is preceded by the number ka (21) in the third set of

7 Full stops have never been reconstructed: every dot within square brackets indicates a missing
character.
3 Parker, “The Undertext Writing’, 30-1.
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one hundred, hence 221, and it is the third scholium which appears in this section, hence
the suffix 3. Occasionally, the examination of source texts revealed that what is presented
as a single scholium in the manuscript combines multiple fragments: in these cases, the
scholium has been subdivided by appending 2 and & to the number (e.g. both scholia on
fol. mv).”” A full list of scholia is given in Appendix 2, including details of printed sources.
The translation gives the heading of each extract as it appears in Codex Zacynthius in ital-
ics, even when this appears to be inaccurate. Biblical quotations are identified in the Eng-
lish text even when these are not marked in the manuscript: verse numbering follows
NA28 and the Septuagint of Rahlfs-Hanhart, the principal difference from modern trans-
lations being in the numbering of the Psalms. For Synoptic parallels, the passage in NA28
closest to the form of the quotation has been chosen, with a preference for Luke where
readings are otherwise identical. A full list of quotations is given in the Index of Biblical
Passages. The titles of the biblical kephalaia are also translated in footnotes. Every scho-
lium ends with the hedera symbol regardless of the practice in the manuscript.

3 For more details on the system of identifying the scholia, see Houghton, “The Layout and Struc-
ture of the Catena’, 63.
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Preface

The person who encounters this book ought to know that sections are inserted not
just from many works of holy and orthodox fathers, but also from exegetes who were
discredited and met the fate of heretics. These sections emerge as there are teachings
in them unharmonious with church tradition, which were spoken by the heretics. I
did not do this of my own accord, but I followed our most holy father, Archbishop
Cyril of the great and Christ-loving city of Alexandria, who says in his Letter to Eulo-
gius: ‘One ought not to avoid and refuse everything which heretics say. For they grant
many things which we also grant.” I thought that it was indispensable to add this to
the present introduction as a clarification and explanation for those who encounter it.
For they should know that those who have interpreted this divinely-inspired scripture
have not only been carried in different ways in their ideas but, indeed, have not divided
the very words of the same divine scripture identically, and have laid out their inter-
pretation accordingly. For one of them made their exposition setting out more words
and another fewer. Because of this, the numbers which are assigned to the chapters
seem to provoke those who read the text to go further forwards.

So one ought to read the first and the second or even the third chapter of the text of
the divine scripture, and the accompanying interpretations in this manner so that the
ideas may be easily comparable for those who encounter them.

1 See also Plate 1.
*There is a decorative band across the width of the page.
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Table of Kephalaia

The Chapters of the Gospel according to Luke.2

1. On the Census.

2. On the Shepherds in the Fields.

3. On Simeon.

4. On Anna the Prophetess.

5. On the Word which Came to John.
6. On Those who Questioned John.
7. On the Temptation of the Saviour.
8. On the Man who had a Demon
Spirit.

9. On the Mother-in-Law of Peter.
10. On Those Healed from Various
Diseases.

1. On the Catch of Fish.

12. On the Leper.

13. On the Paralysed Man.

14. On Levi the Tax Collector.

15. On the Man with a Withered Hand.
16. On the Call of the Apostles.

17. On the Beatitudes.

18. On the Centurion.

19. On the Widow’s Son.

20. On Those Sent by John.

21. On the Woman who Anointed the
Lord with Myrrh.

22. On the Parable of the Sower.

23. On the Rebuke of the Waters.

24. On the Man who had Legion.

25. On the Daughter of the Synagogue
Leader.

26. On the Woman with a Flow of
Blood.

27. On the Sending of the Twelve.

28. On the Five Loaves and the Two
Fish.

29. On the Questioning of the
Disciples.

30. On the Transfiguration of Jesus.
31. On the Man Possessed.

32. On Those who Discussed who was
the Greatest.

33. On the Man who was Not
Permitted to Follow.

34. On the Appointed Seventy.

35. On the Questioning Lawyer.

! See also Plate 2.

2The remains of a number can be seen
in this column, but there is a hole in the
parchment.

3 It seems that there was also a number
in this position, but there is a hole in

the parchment.

*Initial reading: 1~

° Initial reading: z

¢ The additional numbers in this column
are not noted by Tregelles.

7 Initial reading: 1A

¥ Initial reading: 1€

? Initial reading: 1g°

' Initial reading: 2B

! Initial reading: kB~

"2 Initial reading: 1 (the number has been
repeated).

"% Initial reading: kA~

" Initial reading: ke

"> Initial reading: kg

' Initial reading: kz_

"7 Initial reading: 1G. The correction was
unclear, so Hwas written again.

'8 Initial reading: k6

Y The end of the number was cut off
when the page was trimmed.

»TInitial reading: A

*! Initial reading: AB-

**Initial reading: Ae

» Only the titles and numbers of the
Lukan kephalaia have been provided in
the translation: the cross-references in the
manuscript may be seen in the transcrip-
tion of the Greek.
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36. On the Man who Fell Among Robbers.

37. On Martha and Mary.

38. On Prayer.

39. On the Man with a Mute Demon.

40. On [the Woman from the Crowd who Raised her Voice]*
41. On Those who Asked for a Sign.

42. On the Pharisee who Invited Jesus.

43. On the Woes to the Lawyers.

44. On the Leaven of the Pharisees.

45. On the Man Wishing to Divide the Property.
46. On the Rich Man whose Land was Productive.
47. On the Galilaeans and Those in Siloam.

48. On the Woman who Had a Spirit of Infirmity.
49. On the Parables.

50. On the Man who Asked if Few would be Saved.
s1. On Those who Spoke to Jesus because of Herod.
52. On the Man with Dropsy.

53. On not Loving the Seats of Honour.

54. On Those Invited to the Meal.

5s. Parable by Building a Tower.

56. Parable by the Hundred Sheep.

57. On the Man who Went to a Distant Country.
58. On the Unjust Steward.

59. On the Rich Man and Lazarus.

60. On the Ten Lepers.

61. On the Unjust Judge.

62. On the Pharisee and the Tax Collector.

63. On the Lawyer who Questioned Jesus.

64. On the Blind Man.

65. On Zacchaeus.

66. On the Man who Journeyed to Receive a Kingdom for Himself.
67. On Those who Received the Coins.

68. On the Colt.

69. On what the Chief Priests and Elders Asked the Lord.
70. Parable by a Vineyard.

71. Question Because of the Tax.

! The latter part of this title is absent here, but appears alongside the gospel as usual.

* The first number, transcribed as B, might be a transposition marker co-ordinated with & in
the fourth column, which has erroneously been transcribed as part of the number. Alterna-
tively, it could be .

? This numeral does not make sense: & may be a transposition marker co-ordinated with B in
column 2, or it may be an error for A.



TIEPI TOY €MTTECONTOC €IC TOYC AHCTAC
TIEPI MAPOAC KAl MAPIAC

TIEPI TTPOCEYYHC'

TIEPI TOY €XONTOC AAIMONION KWHON
mept !

TTEPI TGN AITOYNTON CHMEION'

AB TTEPI TOY (PAPICAIOY TOY KAAECANTOC TON IN”

TTEPI TOY TAAANICMOY TN NOMIKWN'

TTEPI THC ZYMHC TWN (I)APICAI())N'

TTEPI TOY OEAONTOC MEPICACOAI THN OYCIAN
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TTEPI TOY ETTEPWTHCANTOC €1 OAIFOI OI COZOMENOI’
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TIEPI TOY YAPWTTIKOY'

TIEPI TOY MH AFATTAN TAC TTPWTOKAHCIAC
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TTAPABOAH Al 0IKOAOMHC TrYProy'

TIAPABOAH Al €KATON TTPOBATWON'

TIEPI TOY ATTOAHMHCANTOC EIC Y WPAN MAKPAN
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72. On the Sadducees.

73. A Question How Christ is Son of David.
74. On the Woman with Two Coins.

75. A Question on the Consummation.

76. On the Passion.

77.0On Those who Argued who was the Greatest.

78. On the Demand of Satan.

79. Contempt of Herod.

80. On the Mourning Women.

81. On the Repentant Thief.

82. On the Request for the Lord's Body.
83. On Cleopas.
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"' The bottom half of this page appears to have been left blank by the firsthand. However, there
are six larger smudged lines which seem to be in a large minuscule script but cannot be read.
For an image, see Houghton and Parker, Codex Zacynthius: Catena, Palimpsest, Lectionary,

71.



Luke 1:1

oor-1. From Saint Jobn the Bishop of Constantinople. One might call it good news,
since not only fixed and immovable things are good and beyond our value, but be-
cause it is also given to us with complete intelligibility. For it was not by toil and hard-
ship but only by being loved by God that we have received what we have received. &

oor-2. Some define the gospel in this way: a gospel is a term denoting a report of mat-
ters, gladdening the hearer because they benefit according to the ‘good news’ from the
point when the message is received. &

oor-3. Alternatively. A term denoting the appearance of a good. &
ool-4. Alternatively. A term indicating that the expected good is present. &

002-1. The blessed Luke was a physician by profession, but he became also a physician
of souls, having risen from the lesser to the greater. For he has left behind for us the
written memorial of both the words and the miracles of Jesus. This was granted to
him, thanks be to God, as he was genuinely instructed by Christ. Alone of the other
evangelists, he accurately made the writing of the gospel and many matters on which
the others were silent. He it was who both remembered this and recounted accurately,
on account of which the preface of this gospel writing proclaims the accuracy. &

003-1. Just as in times past many people proclaimed prophecy, but some of these were
false prophets and others were truly prophets. The gift of the discernment of spirits
was given to the people, the gift from which the true and the false prophet were
judged. In the same way now, too, in the New Testament, many wished to write gos-
pels: the trustworthy stewards did not approve everyone but chose some of them. Per-
haps the attempt of those who came to the composition of gospels without the gift
has fallen into oblivion. For Matthew did not fail in his attempt but wrote from the
Holy Spirit, just as Mark and John, and likewise Luke. However, those who wrote the
Gospel according to the Egyptians and the Gospel according to the T'welve failed. Basi-
lides also dared to write the Gospel according to Basilides. On one hand, then, many
attempted (for it is said that there is also a Gospel according to Thomas and one ac-
cording to Matthias and many others), but the Church of God approves the four Gos-
pels. &»

! See also Plate 3.

*Scholium 001-1: Chrysostom, Homily 1 on Matthew.

3 Scholium 001-2: Origen, Commentary on John.

#Scholium 001-3: Origen, Commentary on John.

* Scholium 001-4: Origen, Commentary on John.

¢ Scholium 002-1: Unknown source (also in Cramer’s edition of the Catena on Luke).

7 'The initial € is decorated.

8 It is possible that the first two letters of anaTaZac6ai are at the end of the previous line, but
we have followed Tregelles’ reconstruction.

? Scholium 003-1: Origen, Homily 1 on Luke.
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+ TOY ATI0Y IGANNOY GTIICKO(HOY) K(A)CTANTINOYTTO)\(GOOC) 2

A
e YAITEAIA KANOIT AN* OYK €TTEIAH B[ € |BAIA KAI AKINHTA MONON ECTIN AFA0A KAl YTTEP THN aZI

AN THN HMETEPAaN® aAA 0TI Kal [ M€ JT eykoAiac amacHe HMIN €[ 0 ]6H oyAe rap TTonHcan| Te Jc k[ ai]
'I'AP(DCANTGC AAA ATATTHOENTEC TTAPA TOY GTMONON [e)\AB]OMeN ATTIEP EAABOMEN:-

& 3 Opizoyci TINec 0YT| ¢ T]o €YArTEAION” EYATTEAION ECTIN AOFOC TIEPIEY N ATIAFTEAIAN TIPAT
MATON KaTa T[0] eYArTEAION Ala TO 0PEAEIN [ € ]YPPAINGON TON AKOYONTA. ETIAN TTAPAAEZH
TAl TO €TTATTEAAOMENON:-
AAAC

% Aoroc mepiey N araBoy mapoycian:- aAAC

& Aoroc amarreAwn map[eiN]al AraBoN To TIPOCAOKWMENON:-

B Aoykac o makapioc [T]aTpoc men HN THN TeyNHN' reronen Al e ] kal yyyawn iaTpoc’ [a]naBac atro
TOY EAATTON[ 0 |C €TT1 TO KPEITTON KATAAEAOITIEN [P HMIN TN IY Aor®N T €] kal faymaTe”
THN MNHMHN €TPadoN” ToYTo Ae AedwpHTal O @ Y Jap[ic alyTe rHCIBC Yoo MaBHTEYOETI:
MONOC A€ TGN AAAMWN EYAITEAICTWN AKPIBOO[C erromc](xr[o THN] T[OY eY]Al‘re)\IOY MPADHN KAl n[o])\
A& TN TOIC AAAOIC cecmn[HM]ENa)N' [O]YTOC THN [A]TGMNHMO]N[G]YCE [Te KAI] A[le]ZH)\eeN AKPIBoC
A10 Kal TO TTPOOIMION TH ¢ eyarreAik Jne rpad[H]c [akpiBeian emarre [AAeTal-

[r]> (DcTrep rap en To TMaAal

EYArTEAION KATA AOYKAN® AAG TTOANOI TTPOGHTE!
N r AN ETTHITEAAONTO. AA +A
€ meian[ mep 7 moAAol eme Jye[1]pHcan A& TOYTGON TINEC MEN

HCAN YEYAOTTPODHTAI’

TINEC A€ AAHOWC T[PO(I)HTAI'

KA HN YAPICMA T Ad®

[AIAKPICIC TINEYMATWN AP 0Y XAPICMATOC EKPINETO O TE AAHOHC TIPODHTHC Kal 0 kerAo]
NYMOC™ 0YT KAl NYN €N TH KAINH AIABHKH T EYATTEAIA TTOAAOI [HGG)\HCAN FPA\VAI]

AAA 01 AOKIMOI TPAT[AIZIT&I. OY TTANTA ANEKPINAN. AAAA TINA AYTWN €ZEAEZANTO Ta

X& A€ Kal TO ETIEYEIPHCAN AEAHBYIaN [€ Jyel kaTHropian TooN [y Jeopic [y JapicmaToc eABoNT”
E€TTI THN ANATPADHN TWN EYAITEAIN’ ma[T]6al0c rap oYK €1T€[X€I]PHC€N QAN €rpayeN

ATIO AFIOY TINC [0 ]MoloC Kal MAPKOC KAl IWANNHC. TTAPATTAHCIOC A€ Kal AOYKAC™ TO MEN

[an]aTaZacOal ® AIHTHCIN

TOI ETTIFEMPAMMENON KATA AIFYTITIOYC emrre[)\]mN' KAI TO ETTIFEFPAMMENON TGN AG
AEKA EYATTEAION Ol CYNTPAYANTEC erre)(elpHCAN' HAH A ETOAMHCE Kal BACIAIAHC [payal
KATA BACIAIAHN €YATTEAION" TTOAAOI MEN OYN GWGXGIPHCAN' DEPETAI TAP KAI TO KATA 6
MAN EYATTEAION KAI TO KATA MATOIAN KAl AAAA TTAEIONA ™ Ta A€ TECCAPA TIPOKPINEI A TOY
0Y EKKAHCIA-
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TOY AYTOY:- a)P(lreNoYc>'
A . ,

THN AIABECIN €AYTOY 0 AOYKAC EMPAINEI TTETTAHPOMOPHTO AP Kal EN OYAENI €AICTA
Z€ TTOTEPON OYTWC €YEL HOY TOYTO A€ [INETAI TTEPI TOYC BEBAIGC TTICTEYONTAC Kal
TAP 0 ATTIOCTOAOC TTEPI TGN BEBAIGN BHCIN. N HTE EPIZOMENOI KAl TEOEMEAIWMENOI TH
TTICTEI" OYAEN A€ OYTO TTAHPODOPEL (OC NOYC KAl AOFOC™  OYIC [ap OY TTAHPODOPEI* erel?
OYK ATTO CHMEIMWN Kal TEPATWN OPATWN KPINETAI TA TIPATMATA® AAAA AOT@ KPINETAI*
TTOIA TA AAHOH® KAl TTOIA T YEYAH > TTPATMATN A€ PHCIN: ETTEIAHTIEP OY KATA $aN
TACIAN KATA TOYC TN AIPETIKWN TTAIAAC EAPAMATOYPIHCEN 1C THN ENCAPKON AYTOY
TTAPOYCIAN® 3 aAAa TYTYANWN AAHOEIA. TTIPOC AAHOEIAN ENHPTHCEN Ta TIPATMATAL-

éz anemirpadoy:- *

€ OT1 MeN OYN TTAPA TN AYTOYIA OEACAMENWN KAl AYTHKOWN TENOMENMN TI'APe)\ABeN. Ca

HWC OMOAOTHCEN KAl YPH TOYTG MEN KAl TG MAPKG TTEIBECOAI (OC ATTEP AKHKOACIN'
AKPIBWC ANATPAYAMENOIC™ IGOANNH A€ KAl MATOAIG ATTEP EWPAKACIN FPADOYCIN' Ta 0Y”
NOMIMA EYATTEAIA

TIMHTEON €2 1COY. A_ TTEPI TN TreTr)\HPOC[)O]_DHMeN(DN
MH MONON THN OYIN € ENHMIN TTPATMATOON, © KABWC TTA
TGN EQPAKOTON T PEAOCAN HMIN O1 ATT APYHC AYTO

MONTON. AAAA KAl .
TTTAIl

THN AKOHN TN AKH

KOOTWN" AAHOEIC FAP AAHOWN AIAAOYOI™ KAl TO TTAPAAOBEN [ayToOIC PdC €IC HMAC TTa |
[PaneMnoy]gN- ETTAINON KOMIZOMENOI AIKAION TTAP HMWN  ° TOY AOFOY A€ AYTOTITAC
EITTWN TOYC ATTOCTOAOYC* CYMTTEPWNHKE T TWANNH AE[ONTI TON AOFON CAPKA MEFO
NENAI KAl ECKHNWKENAI EN HMIN' KAl TEDEWPHCOAI THN AOZAN AYTOY: AOZAN GOC MO

NOFENOYC TIAPATIPC ™ Al FAP THC CAPKOC BEOPHTOC O AOTOC KATECTH* AGEWPHTOC GON TO KAD €AYTO +°



Luke 1:1—2

004-1a. From the same. Origen. Luke makes known his intention. For he gave full as-
surance and did not waver on any point whether it was this way or not. This is how it
is for those who have a firm faith. For the Apostle also says of those who are firm: ‘that
you may be rooted and grounded in faith’ (cf. Ephesians 3:17, Colossians 2:7). Nothing
is as fully assured in this way as mind and reason. For appearance does not offer assur-
ance, since the facts of events are not established from signs and visible wonders, but
which are true and which are false is assessed by reason. He says ‘of the events’. Since
Jesus embodied the role of his incarnate presence not as a fantasy (according to the
followers of the heretics) 004-1b. but by attaining truth, he brought events to
truth. §®

00s-1a. From an unattributed source. So he clearly acknowledged that he received from
those who saw with their own eyes and heard it themselves. This man and Mark ought
to be believed, as having written up accurately what they had heard, but so should
John and Matthew, writing what they had seen. So the legitimate gospels are to be
equally honoured; not only honouring the sight of those who saw, but also the hearing
of those who heard. For the true are the successors of the true, and they transmit to us
the light which was handed down to them, receiving fitting praise from us. 0os-1b. In
saying the apostles were eyewitnesses of the word, he agreed with John who states that
“The Word became flesh and dwelt among us and his glory was seen, glory as of the
only-begotten from the Father’ (cf. John 1:14). For the Word was established as visible
through the flesh, being invisible in itself. &

' Scholium 004-1a: Origen, Homily 1 on Luke.

*The first hand initially wrote emeia and corrected it to emer.

? Scholium 004-1b: Origen, Fragment 1c on Luke.

#Scholium 005-1a: Origen, Fragment 5 on Luke.

> Scholium 005-1b: Cyril, Fragments on Luke.

¢ The text ka8 eayTo + projects into the right margin at the end of the line. Greenlee suggested
that a page with catena text may be missing here (see Houghton and Parker, Codex Zacynthius,
298), but the catena in Codex Palatinus is continuous at this point.



Luke 1:2

o0os-2a. From Origen. Itis written in Exodus that ‘the people saw the voice of the Lord’
(Exodus 20:18), even though a voice is not seen but heard. This was to show paradox-
ically that the voice of God is seen by those with the capacity to see. In the gospel,
however, it is not the voice which is seen but a word, which is greater than the voice.
This is why it says ‘Just as they were handed on to us by those who from the beginning
were eyewitnesses and servants of the word” (Luke 1:2). For if seeing the Lord in bodily
form made someone an eyewitness of this, Pilate was also an eyewitness of the Word
when he condemned him, and Judas who betrayed him, and everyone who cried out
‘Crucify, crucify him’ (Luke 23:21). Seeing God’s word is understood where the Sav-
iour said: “The one who has seen me has seen the Father who sent me’ (John 14:9).
And, having grasped what a fine lesson this is, Luke teaches us next that contempla-
tion is the purpose of some things seen, while practical application is the purpose of
other things seen. For through ‘eyewitnesses” he refers to the contemplative element,
while through ‘servants’ he has established the practical element. 0os-2b. Yet the
phrase ‘who were servants of the word’ (Luke 1:2) can also be taken in another way.
They may be ‘servants of the word’ of instruction which the Saviour passed on to
them, or ‘servants of the Word’ of God himself, whom the present disciples also
served. &®

005-3. From Severus, Archbishop of Antioch, from Sermon 33. He calls the apostles
‘eyewitnesses’ of the word of God and ‘servants’ (Luke 1:2). Yet, tell me, how have they
seen the incorporeal? And do you see that, unless it was subjected, how then did he
unite flesh to himself without sin, according to the state of being which is like in na-
ture to us? It has a soul which is both rational and intellectual, from the Holy Spirit
and from the holy God-bearer and ever-virgin Mary. It sees completely what is both
touchable and conforms to a heavenly reality. Likewise Paul too, when he says ‘He
was revealed in flesh for this reason and he was seen by angels’ (1 Tim. 3:16). &

! Scholium 005-2a: Origen, Homily 1 on Luke.

* Tregelles suggests that there was a ka1 which was later erased at the end of this line, but neither
Greenlee nor we see this.

?Scholium 005-2b: Origen, Fragment 4 on Luke.

*Scholium 005-3: Severus, Sermon 33.
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EN TH €20Am FEMPATITAI* OTI 0 AAOC EWPA THN GWNHN TOY KY* KAITOI [€ GONH 0Y BAETTETAL

AAA [a]KOYETAI TNA AHAGOH Ta TTAPAAOZC  OTI H TOY BY PONH BAETTETAI 0IC BAETTETAI* €N A€
T EYATTEAIW OYK H GNH BAETTETAI* AAA 0 KPEITTWN THC GNHC AOFOC* Ala TOYTO KABWC
TIAPEAOCAN HMIN O1 ATT APYHC AYTOTITAI KAl YTTHPETAI FENOMENOI TOY AOroY' [e]i Fap TO EWPa
KENAI TON KN KATA COOMA AYTOTITHN TOYTOY FENECOAI HN* KAl THIAATOC AYTOTITHC HN TOY
AOTOY KATAAIKAZWON AYTON Kal T0YAAC O TIPOAOTHC* KAl TIANTEC Ol AE[ONTEC* CTAYPOY
CTAYPOY AYTON' TO OYN €IAENAI TON AOTON EKEI ENOEITO OTIOY EAETEN O CH—P 0 EWPAKWC
EME EWPAKEN TON T[P_ATON TTEMYANTA ME" KAl AEAHOOC A€ TI KAAON MAOHMA AIAACKEI
HMAC 0 AOYKAC ENTAYOA OTI TINGN MEN BEWPHMATWN TO TEAOC H BEWPIA ECTIN TING

¢ A€ GemPHMATa)N TO TE
KabmcC WAPEAOC&N HMIN AOC H TTPAZIC €CTIN' Ala

Ol ATT APYHC AYTOTTTAI ? Fap TOY AYTOTITAI AHAO!
KAl YTTHPETAI FENOMENOI TO OEPHTIKON® Ala A€
ToY )\OFOY TOY YTTHPETAI* TO TTPA

KTIKON AYTON TIAPECTH
CeN’ 3AYNACAI A€ Kal ETEPWC EKAABEINTO ?TrHPeTAl FENOMENOI TOY AOFOY HTOI TOY
AIAACKAAIKOY AOTOY. ON TTAPEAIAOY O CH—P H Kal AYTOY TOY 8Y AOTOY. @ Kal €ZYTTH
PETHCANTO TTAPONTEC Ol MAOHTAI:-

[CEYHPOY APYIETTICKOTIOY ANTIOY (emc) ATTO AOroy )\r] 4
[AYTOT[TAC TOY 6Y AOFOY Kal YTTHPETAC TOYC ATTOCTOAOYC KAAEI Kal TT(C Te]
[eeAle] TON ACWOMATON €ITTE MOI KAl OPAC €1 MH Y'ITO'ITI[TTTONTA TTOOC ETTEIAH Xa)plc]
AMAPTIAC CAPKA HNGCEN EAYTW KAB YTTOCTACIN THN HMIN OMOOYCION YYYHN €Y0Y
CAN AOTIKHN T€ KAl NOEPAN. €K TINC AT10Y Kal €K THC AMIAC BE0TOKOY Kal A€l TTAPOENOY
MAPIACT TTANTWC OPA THN OYCAN KAl YHAADHTHN KAI ANTITYTTON OYTG Kal TTay
Aoc [e]rre|AH €PANEPWOH EN CAPKI AlA TOYTO AYTON Kal POl ATTEAOIC PHCIN:-
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S AIABG BAIOYTAI OTI ANGOEN TIAPHKOAOYOHCEN [OY] TICI TGN EIPHMEN®N. AAAA TTACIN'

KAl TIAYAOC A€ ETTAINEI TON AOYKAN AEON. OY 0 ETTAINOC EN TG EYAITEAIW:=  TOY AYTOY:- 2

Z €ikoc YTTOAAMBANEIN TINAC OTI €0PIAG TINI ErpPaye To EYATTEAION™ TTANTEC €aN T[Ol]

q

OYTOI WMEN WC AFATIACOAI YTTO TOY Y Kal DIAEICOAIT BEOPIAOI ECMEN® KAl OYK AN TIC
0€0PIAOC ACOENHC OCTTEP MAP MEMPATITAI ETTI TOY AAOY €ZEPYOMENOY EK THC AII‘YTT[TO]Y
OYK HN €N TAIC PYAAIC AYTWN 0 ACOENWN. OYTWC EITTOIMI AN* OTI TTAC BE0PIAOC K[P]ATI
CTOC ECTIN EYWN TO KPATOC KAl THN AYNAMIN THN ATTO TOY BY Kal TOY AOFOY AYTOY*
KAl OYTOC ETTIFNWCETAI TIC THN TTEPI (ON KATHYHOH AOFCON THN ACPAAEIAN CYNIEIC TO™

AOFON TOY EYATTEAIOY > ETTAITEAAETAI TOINYN THC INGCEWC TO BEBAION TN ATTEP EKEI

NOC AKOH TTAPEAABEN. TAY
To Kal FPAMMACIN ENTYT
YANON ACPAAECTEPON TH[ ]
TTICTIN AIATHPEI:-

€z anemirpagoy *

AamBanel TIPGTON TON Y PO
NON TN& MH AlADYTH TWN
TIPATMATWN 0 KAIPOC ™ Kal
DHCIN BaCIAE®C THC ToYAal
ac’ etmeidn Ta Tapa [10y2a1]
[0|c E€AIAACKE CYNHOWC TOIC]
[ podHTaIC TOY BaciAewc]
TN 10YAMON PEPEl TON

S

N

B
H

€ r0ze Kkamol TTAPHKOAOYOH

KOTI ANWOEN TTACIN aKPIBwC®
[KA]GGZHC COl FPAYAl KPATICTE
Be0dINE” INA ETTITNGC TTE

P! ON KATHYHOHC AOTON TH-
ACOHAAEIAN

EreNETO eN TalC HMEPAIC HPW

[ Aoy BaciAewc THC 10YAal |

[ac]

YPONON K&l OYT, CTHPIZEI THC TTAPOYCIAC TOY IY THN FNGCIN:-



Luke 1:3—5

006-1. From Origen. This is confirmed because from the beginning there followed not
some of what was said but all of it. Paul, too, praises Luke, saying, ‘who is famous for
his gospel’ (2 Corinthians 8:18). &

007-1a. From the same. Some might reasonably assume that Luke addressed the gospel
to a particular man named Theophilus. But if we are the sort of people who are loved
and befriended by God, we are all Theophiluses.s And no Theophilus is weak. For just
as it is written about the people who came out of Egypt that ‘there was no weakling in
their tribes’ (Psalm 105:37 LXX), so I would say that everyone who is a “Theophilus’ is
‘most excellent’, possessing the excellence and power which comes from God and his
word. In this way, anyone will recognise ‘the assurance concerning the words about
which which they have been instructed’ (Luke 1:4) when they understand the word of
the gospel. 0o7-1b. The reliability of this knowledge is now proclaimed, so that what-
ever they received through hearing, when they encounter the same in writing they will
keep the faith with greater assurance. é®

008-1. From an unattributed source. He first establishes the time in order that the sig-
nificance of the events should not escape us. And he says ‘of the king of Judaea’ (Luke
1:5) since he gave these proofs from the Jews in the custom of the prophets. He men-
tions the time of the king of the Jews and in this way he reinforces the knowledge of
the coming of Jesus. &

! Scholium 006-1: Origen, Homily 1 on Luke.

*Scholium 007-1a: Origen, Homily 1 on Luke.

? Scholium 007-1b: Origen, Fragment 8 on Luke.

*Scholium 008-1: Unknown source (also in Cramer’s edition of the Catena on Luke).
*i.e. loved by God,’ the literal translation of the name Theophilus.



Luke 1:5-6

009-1. From an unattributed source. He names the father of John the forerunner so
that he might begin the gospel narrative from the forerunner and thus arrive at Jesus.
For it was necessary that the herald of the coming of the master might be sent out in
advance, because the sort of person is sent out as it was fitting for the one to be who
prepares in advance of the coming of our Lord and God and Saviour Jesus Christ. This
is why the evangelist relates his birth first as being a miraculous deed of God, which
itself is a good reason for faith. &

oro-1. From Victor. The Book of Chronicles set out this man as the eighth Abijah,
naming him as from the division of priests who did not attend and minister daily but
weekly in the temple (¢f. 1 Chronicles 24:10). &®

ou-1. From an unattributed source. It says that he was a legitimate priest on both sides:
from both his paternal and maternal line he related to Aaron. &

oxz-1. From Origen. Being righteous in the sight of God is perfect praise. For he himself
is the only one who knows the hearts of humans. He allows that someone may in ap-
pearance be righteous in the sight of humans, butin the secret place of the understand-
ing they may not be so, as they harbour wicked plans lurking within. Hear such mat-
ters also from the Apostle, when he says: “The praise of which is not from humans but
from God’ (Romans 2:29). For humans do not know how to praise in a worthy fash-
ion, since they see the appearance alone and are unaware of what is concealed. God
alone knows how to praise the one who is praised in a worthy fashion, and to make
judgment in a worthy fashion of what is blameworthy. &

! Scholium 009-1: Unknown source (also in Cramer’s edition of the Catena on Luke).

2 Scholium 010-1: Victor, Unknown work.

3 The first hand initially wrote €xa here, erased this and began again on the subsequent line.
*Scholium 011-1: Unknown source (also in Cramer’s edition of the Catena on Luke).

> The section number a1 should be 1, but there is no correction.

¢ Tregelles reads enwmion but the new images show the base of a as the third letter. See the
image and discussion in Houghton and Parker, Codex Zacynthius, 46.

7 Scholium 012-1: Origen, Homily 2 on Luke.
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Luke 1:6—9

o13-1. From Origen. Perhaps someone will ask why the word ‘blameless’ is applied to
them. For it would have been sufficient for them to have walked in all the ways of God
‘and in righteousness’, unless it is possible to ‘walk in all the commandments’ (Luke
1:6) yet not without blame. How, then, someone says, is it possible to ‘walk in all the
commandments’ not without blame? I say to them that, if this were not the case, it
would not have said, ‘Follow justly what is just’ (Deuteronomy 16:20). So whenever
we observe the commandments, there should not be in our conscience the filth of van-
ity or sycophancy or anything else of this sort as we observe the commandments with-
out blame. &

o14-1. From an unattributed source. The mother was barren and an old woman; the
father was an old man too. Through the law of righteousness they did not escape the
deprivation of childlessness, even though the law holds it out as a curse for those who
are childless. Through Christ, however, the barren woman becomes a childbearer and
the old woman a mother. And she bore to a husband who was very old indeed. It was
not the law which provided in this way: it was provided by the coming of Christ. And
the birth of the Lord, which was truly extraordinary, prepared another extraordinary
birth before it. For in the case of the barren woman, there was the strengthening of
her weak nature, while in the case of the virgin, there was the introduction of a totally
new nature which did not exist previously. The reasons for this was that he was creator
of nature: he himself came to dwell, and he created afresh for himself his means of
entry. His coming to dwell was both new and according to custom: it was new because
it was from a virgin, but it was according to custom because it was from a woman. &

' Scholium 013-1: Origen, Homily 2 on Luke.

2 Scholium 014-1: Source unknown.

> We have followed the reading armion (‘reason’) as found in Codex Palatinus, which also offers
the best fit for the letter spacing in Codex Zacynthius. However, the horizontal of the T extends
to the left of the serif, which could be interpreted as ayytov (‘vessel’).

* Two pages are missing, which would have contained Luke 1:10-18. The text of the catena
may be found in Codex Palatinus (fol. 2v and 271r).



Luke 1:19—20

023-1. From an unattributed source. It says that you disbelieve the angel who stood
beside God: you do not believe the one who sent the angel, nor do you take account
of the power of the one who speaks but you only see the impossibility of the matter.
Therefore, because of this speech of disbelief you are deprived of speech, until you
recognise your disbelief and the power of God by the accomplishment of the
matter. §®

024-1. From Origen. Zechariah the priest is condemned to be silent: the minister of
God, who was offering the sacrifices in silence, is silent too. He spoke only with ges-
tures and remained mute until the birth of John. What does this mean? It is the silence
of the prophets in the ancient people of God. For God no longer speaks to them, but
the Word which was ‘in the beginning’ (John r:1), which was ‘with God” has passed
over to us. God the Word is with us and he is not silent in our presence, but in their
presence he has been silent. For this reason, the prophet Zechariah is silent, for he is
reckoned to have become a prophet. &

024-2. From Severus, Archbishop of Antioch, from Sermon 32. Zechariah provides the
type of both legitimate priesthood and service, which is in its innermost sanctuaries
and depths. It is just as if incense had the hidden supernatural fragrance of spiritual
priestly service and the mystery of the gospel. While the Jews disbelieved this, the law
remained for them mute and unprofitable and ineffective and, in keeping with the
barren women, fruitless and without offspring. For the sacrifices accomplished ac-
cording to the law stopped. But for those from the circumcision who were faithful
and for the nations, it is not only not voiceless, but even gives utterance with prophecy
and is spiritually efficacious. &

024-3. From Isidore the elder of Pelusium. The muting of Zechariah did not take place
in some kind of terrible disturbance, as you suggested. For the priest was continually
in the presence of God and the sight of the angels, ministering the mysteries in purity.
But for the type of his silence was the silencing of the law. What this voice bore

! Scholium 023-1: Eusebius, Fragments on Luke.

*Scholium 024-1: Origen, Homily 5 on Luke.

? Scholium 024-2: Severus, Sermon 32. The division of lines in this title has been adjusted for
ease of presentation: the second line begins with ck(omoy).

* omoc is an error for o Nomoc.

> Scholium 024-3: Isidore, Letter on Divine Interpretation.
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Luke 1:20—23

from the silence and barrenness and old age, I think that this shows what came from
that which was antiquated and grown old and made barren in not being willing to
listen to those who received the prophecies of the written law about Christ: he would
come, and his mother would come from this. &

o025-1. From Origen. What does ‘And he kept motioning to them’ (Luke 1:22) mean?
The motioning while he remained mute is of the following nature: deeds without a
word do not differ from gestures. But deeds with a word are not gestures, for they are
endowed with reason. Therefore, if you think the practice of the Jews was unintelligi-
ble, because they were not able to give a reason for the things which they did, look at
the type which came to pass in the case of Zechariah. He remained mute and motioned
to them. For these people are mute and dumb to this day, for how could they not
intend to be without reason and speech when they rejected the word from their midst?
They are unable to give a reasonable explanation about anything to do with the law
or the predictions of the prophets. &

' Scholium 025-1: Origen, Homily 5 on Luke.

* Tregelles erroneously breaks this word at AaAH [ ca.

3 Tregelles has ecopaken for eopaken.

* One page is missing, which would have contained Luke 1:24-27a. Much of the text of the
catena may be found in Codex Palatinus (fol. 271v).



Luke 1:27—

027-1. ... as about the divine conception. And just as regarding the birth of the future
prophet among the people, she no longer hid herself, but spoke as she should and de-
clared freely that her offspring would be the forerunner of our Lord Jesus Christ. &

! The top half of this page is missing.
*Scholium 027-1: Origen, Homily 6 on Luke.
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Luke 1:30

029-I. ... besides setting out that which orchestrates holiness in the whole creation with
power. But where there is the memory of holiness, there is total purity and pleasure
and no trace of sin. &

' The top half of this page is missing.
* Scholium 029-1: Severus, Fragments on Luke. The missing text is supplied from Codex
Palatinus.



Luke 1:30-31

o30-1. From Origen. The phrase ‘you have found favour’ was common. For other
women also found favour before her. However, to say ‘You will conceive’ was still not
common, but a personal message. A virgin: the matter was alien to her. ‘For you have
found favour with God’ (Luke 1:30). So do not fear, for the indwelling of the Saviour
is the removal of all fear. &®

030-2. From Severus, Archbishop of Antioch, from Sermon 2. Since he says to you, ‘I
have proclaimed the good news of the coming of the Lord’, do not be troubled. Do
not think that the birth will be suddenly at hand and that it will penetrate your womb
like the passage of a flash of lightning in keeping with futile expectations. For the con-
ception will be in accordance with nature, as will the gestation without procreation
and the childbirth. For the Word of God came to restore to order human nature and
origin and the very beginnings of the pathway to existence. This is why he said ‘And
see, you will conceive in your womb’ (Luke 1:31), so that she might reveal the Lord
from her virginal insides. He took flesh and human substance from our essence; he
blessed the bringing forth of our manner of birth. For unless he came through all the
ways that we do without sin and human procreation, conceived according to the flesh,
gestating for a period of nine months and being born, he would not have done away
with the declaration “You will bear children in pain’ (Genesis 3:16) which was passed
against Eve. &

o31-L. From the same, from the same sermon. For the one who came for the salvation
of our race would justly be called Jesus. The name Jesus means the salvation and rem-
edy of God when it is put into the Greek language.’ For ‘T remedy’ is the God of
all. &

! Scholium 030-1: Origen, Fragments 22b and 23 on Luke.

2 Scholium 030-2: Severus, Sermon 2.

3 TTapaAON seems to be an error for TapoAoN.

*Scholium 031-1: Severus, Sermon 2.

5 The Greek word for remedy, Zasis, resembles the name Jesus.
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A Emedn col PHCIN KTTTAPOYCIAN EYHITEAICAMHN* MH TAPAYOHC* MHAE AYTOCY €AIWC

€CECOAI NOMICHC TON TOKON* KAl (OC ACTPATTHC HAPAAON3 THN CHN [ACTEPA AIAAPAMEIN
KATA TOYC AHPOYC TN AOKHTWN CYAAHYIC FaP AKOAOYOWC ECTAL Kal ACTTOPOC KYO
bOPIA KAI TOKETOC™ THN [AP ANBPTTINHN PYCIN Kal FENECIN AIOPOWCWON HABEN

0 TOY BY AOFOC. KAl AYTAC TAC APYAC THC E1C TO EINAI TTAPOAOY Al1a T]oyTo ermmen kai
TAOY CYAAHYH €N [ACTPI. TN& A€IZH TON KN €Z AYTHC THC TTAPOENIKHC NHAYOC® Kal

€K THC HMETEPAC OYCIAC AABONTA THN CAPKA KAl TO ANOPWTTINON PYPAMA KAl €YAO
THCANTA THN BAACTH ™

THC HMETEPAC [ENE

L CEMC™ €I MH Iap Ala
TTAPA TW 60" Kal TAOY CYAAHMYH TTANTGN HABE Al 0

A MH GOBOY MAPIAM ™ EYPEC AP YAPIN

A% €N TACTPI™ Kal TEZH YION. ™ Kal KaAe COONHMELC XOPIC AMAP

o TIAC KAl ANOPWTTINHC
CEIC TO ONOMA AYTOY IN CTTOPAC. CYAAHDOEIC
KATA CAPKA™ KAl EN
[NAMHNIAION XPONON KYO](DOPHGEIC Kal TEYOEIC. OYK AN €ZHDANICE TO EN AYTTAIC
TEZH TEKNA THN KATA THC EYAC ATTODACIN:-
TOY AYTOY €K TOY aYTOY Aoroy:- *

Ao
0 FAP €T COTHPIA TOY HMETEPOY MENOYC EABN. IC AN KAHOEIH AIKAIWC™ TO A€ IC. OY

ECTI COTHPIA KAl TACIC” €1C THN €AAAAA FTAWTTA MEN BAAAOMENON Ta0d AP ECTIN
0 TGN OAWN OC:-
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wpirenoyc:-

AB . —
OYX C IWANNHC MEFAC AAA (C AECTTOTHC KAl AHMIOYPIOC KAl KC TOY TTANTOC AAHOWC

Merac’ OP& FAP METEDOC AYNAMEWC AYTOY* OTI EIC TTACAN THN MHN €ZHAO€EN O cb[e]orroc
[T]Hc AdackaAiac [ayToY]™ Kal €1 Ta TTEPATA THC OIKOYMENHC Ta PHMATA AYTOY TH
AIKOYTOC €CTIN [ ¢ ] AIHKEIN TIANTAYOY ANaBa Fap T Aora €ic TON 0YN[ 0 N Kai
TA€ AYTON Kal T& €KEI TTAHPOYNTA* KaTaBa T Ao[ Fd ] Kal €1c THN aBYCCON. Ka
> TEBH [aP KAKEI* INA TTAHPWOH [Ta CYMTT JaNTa INA EN T ONOMATI AYTOY TTAN [0
> NY KaMyH €TTOYNION mmireif o N Kal KaTaYOONIGON™ AIEBH Fap OAON TON KOCMO ™
> AleAHAY00Ta [ JHCIN Toyc oyNoYC [IN] TON YN TOY Y €aN OYN TAYTa IAHC: OYel-
oTi oyy! pHmaT 10N [ec]Ti To ecTal merac™ aAA eprod AEIKNYTAI OTI MEFAC ECTIN O KC.
HMON IC YCi- > ceyHpoy apylemick (omroy) antioy (elac) amo A(oroy) B:- 2

AB
[ c oynerereren oy Jy wc ena Ton [ToA]AwN [ancn] kare[ ceic] ay[To]NIN. aAA ac meranTH

AAHOEIA METAC [P O

>
> KC HMWN Kal Me[ raAH H] 0YTOC ECTAI METAC Kal YToC Y 370 Awcol
N - AYTO AP
exLre] avlroly adwle] | 55 yicToy KAHOHCETA[ 1] *® kal Awcel moT
> WAAAEI AAA KAl 1C ON o TElTH
> Ta KaTa GYCIN YN AYT KC 0 6C TON OPONON Aay 0IKO
< — NO
TOY YyieToY TpC €1A TOY TIATPOC AYTOY: Mi
TO A€ ECTAI KAl KAHOH A

CETAl. TTPETTON TH KATA CAPKA OIKONOMIA KAl TOIC THC TITWYIAC METPOIC, HN €KW"
[errTcoxeyce ALHMAC IN HMEIC TH EKEINOY TITWYEIA TTAOYTHCWMEN:- |
TOY AYTOY €K TOY aYTOY Aoroy: *

AT
ToYTo Al 0YAEN ETEPON EIPHTAI TG FABPIHA H INA THN TTAPOENON aNa[ MN JHCH Tw™

TTPODPHTWN Kal MABH CADWC OTI [0€e]zayTHC TEYOHCOMENOC OYTOC ECTIN O X? oy
T €KEINWN TTPOPHTEYOEIC [e]K C]‘r[e]PMATOC EAEYCECOHAI TOY AAA :-
€YCEBEIOY KalCAPEIAC:-

AT ePONON AETEl AdA. TON €TTAFFEABENTA MEN AYT OY MHN Kal AOOENTA” ATTAZ rap

DHCIN WMOCA EN TO AT €1 TG AdA YEYCOMAI™ TO CTTEPMA AYTOY EIC TON AIWNA ME
NEI* KAl 0 BPONOC AYTOY WC O HAIOC ENANTION MOY Kal ol c]H ceAHNH KATHPTICMENH €ic
TON AIWNA" KAl TIAAIN® MOCA AAA TG AOYAW MOY* €WC TOY AIGNOC ETOIMACK TO
CTTEPMA COY Kal OIKOAOMHC EIC FENEAN KAl FENEAN TON BPONON COY TAYTA A€ OY TTE ¢

v v v v



Luke 1:32.

o032-1. From Origen. It does not mean ‘great’ like John, but as a master and creator and
Lord of everything is truly great. See, then, the greatness of his power: ‘the sound of
his teaching has gone out into all the land and his words to the ends of the earth’ (cf.
Psalm 18:5 LXX). He is so great that he extends everywhere. Go up, then, in your im-
agination into the heaven and see, he fills what is there too. Go down in your imagi-
nation even into the abyss, for he went down there so that he might fulfil all things,
so that ‘at his name every knee should bend of those in heaven and those on earth and
those under the earth’ (Philippians 2:10). For he has traversed the whole world. It says
that ‘Jesus the Son of God has passed through the heavens’ (Hebrews 4:14). So if you
see these things by sight, ‘He will be great’ is not a trifling saying, but it shows indeed
that our Lord Jesus Christ is great. &

032-2. From Severus, Archbishop of Antioch, from Sermon 2. So not as one of the
multitude of humans did he say ‘you will call him Jesus’ (Luke 1:31), but as one great
in truth. For ‘Great is our Lord and great his strength’ (Psalm 146:5 LXX), as David
sings. And as he is by nature Son of the Most High Father, this he will be and this he
will be called. It is fitting for the dispensation according to the flesh and the measures
of poverty, that he willingly became poor for us so that we should be enriched by his
poverty. &

032-3 (in the right margin). ‘He will give to him’ fits the dispensation.

033-1. From the same, from the same sermon. This was spoken to Gabriel for no other
reason than that he should remind the Virgin of the prophets and instruct her clearly
that the one who would be born of her is the Christ, who was prophesied by them as
coming from the seed of David. &

033-2. From Eusebius of Caesarea. It says ‘the throne of David’ (Luke 1:32). While this
had been announced to him, it had not also been given. For it says ‘T have sworn once
in the holy place that, if I lie to David, his seed will remain for ever and his throne will
be like the sun before me and like the moon restored for eternity’ (Psalm 88:36-37
LXX). And again, ‘I have sworn to David my servant, I will prepare your seed for
eternity and I will build your throne from generation to generation” (Psalm 88:4—s
LXX). These were not ... ¢

' Scholium 032-1: Origen, Homily 6 on Luke.

* Scholium 032-2: Severus, Sermon 2. There is also verbal overlap with Origen, Fragments 24
and 25 on Luke, and Cyril, Commentary on Luke.

3 Scholium 032-3: This marginal comment is attributed to Origen in the catena edited by
Cramer. The second word is Awcel in the biblical text.

*Scholium 033-1: Severus, Sermon 2.

> Scholium 033-2: Eusebius, Fragments on Luke.

¢ One page is missing, which would have contained Luke 1:33-35. The text of the catena may
be found in Codex Palatinus (fol. 272r-v).



Luke 1:36

037-1. ... of the Virgin is said particularly appositely. When she said ‘Since I have not
known aman’ (Luke 1:34), this too leads understanding from bodily meaning towards
what is true and not imaginary. For the sake of the incarnation and for the manifesta-
tion of matters which are more self-evident, it required what was unspoken yet spo-
ken, since there was something of wonder in what was said. &

038-1. From Eusebius of Caesarea. God brings it to pass: do not doubt. He is the one
who reinforces nature which is grown old and weak and makes innovations in nature
when he wishes. &

038-2. From Severus, from Sermon 63. As the God-bearing Virgin was descended from
the tribe of Judah from David, how did Gabriel say to her: ‘And behold, Elizabeth,
your kinswoman’ (Luke 1:36)? For she was the wife of Zechariah, the priest, and from
the tribe of Leviticus in all respects. For it was not permitted by law that one who
originated from a different tribe should take a wife from another tribe. For the Lord
says through Moses in the Book of Numbers: ‘Each in the inheritance of the tribe of
his father will the sons of Israel be joined. And every daughter who enters the inher-
itance from the tribes of the sons of Israel, they will be wives to one of the men from
the city of their father’ (Numbers 36:7-8). This, then, is why when Joseph’s genealogy
is given in the customary manner for the divine scripture, it constructs its genealogies
from men and not from women. Mary seems to be given the genealogy as she was of
the same tribe as her betrothed according to the law. So in this manner is the holy
Virgin a kinswoman of Elizabeth. &

038-3. And a litrle later on. The angel said to the Virgin ‘See, Elizabeth your
kinswoman’ (Luke 1:36) as a special token of recognition. But as he
was a minister of divine oracles and spiritual commands, he did not simply
say this. When the angel also uttered a message to Joseph in a dream, he said:
‘Joseph, son of David’ (Matthew 1:20). This was so that he should draw out his
understanding towards the promise through which God had promised that
the Christ would be from the line of David. So, in this way, followed on

! Scholium 037-1: Severus, Sermon 115 (the attribution is taken from Codex Palatinus).
*Scholium 038-1: Eusebius, Fragments on Luke.

3 Scholium 038-2: Severus, Sermon 63.

#Scholium 038-3: Severus, Sermon 63.
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' 9ENOY AIAN EYKAIPC EIPHTAI® GHCACHC: TO ETTEI ANAPA OY MINGCK. COMATIKHC
ENNOIAC KAl TOYTO ATTATE! AIANOIAN” ETTI THC '€ AAHOOYC Kal adanTal ¢ JiacToy CAPKM
CEMC ENEKA KAl ENAPIECTEPN EIC TTAPACTACIN TOY ATTOPPHTOY MEN. PHTOY A€E. (OC ENECTI
BAYMATOC €AEI PHMATON:-

i €YCEBEIOY KalCAPEIAC:-

Oco ENEPION. MH AMPIBAAAE. 0 KAl THN BYCIN FEFHPAKYIAN Kal ACOENOYCAN ETTIPGNNYC
Kal GYCIN KAINOTOM®N 0TE BOYA€ETAI:-
o CEYHPOY ATTO AO[OY:- -3
H
THc BE0TOKOY TTAPOENOY KATATOMENHC €K BYAHC T0YAA €K AaA* TTGC EAETEN O FABPIHA &Y
TH' Kal TAOY €AICABET, H CYTTENH COY* Kal FAp TEPEWC YTTHPYEN AYTH TOY ZAYAPIOY Y
NH THC A€YITHKHC
TTANTOC 0YCA PYAHC'
OY Fap NENOMICTO TO™
€K PYAHC €TEPAC OP
pel &YTHC' MOWMENON* EZ AAAHC
ATECOAI TYNAIKA
dYAHC Aerel FAP €N TOIC APIBMOIC Ala MOYCEWC 0 KC™ €KACTOC ENTH KAHPONOMIA THC
> YAHC TOY T[P—CAYTOY TTPOCKOAAHBHCONTAI Ol Y701 IHA* Kal TTaca OYTATHP aryICTeEY
> 0YCA KAHPONOMIAN €K TGN PYAWN YI@N IHA* €NI TWN €K TOY AHMOY TOY TTATPOC &Y
TOON. ECONTAI FYNAIKEC ™ AlATOl TOYTO Kal Toy i wxcH |, [ renearornoenToc ] kata To
[cynH]BeC TH Bela FPAGdH* TAC FTENEAAOTIAC €2 ANAPGON TTOIOYMENH KAl OYK €K [YNAI
KWN* H MAPIA FTENEAAOMEICHAI AOKEI* THC AYTHC 0YCA KATA NOMON T MNHCTHPI Y

AH KAl TAOY EANICABET, H CYITENH COY
KAl AYTH CYNEIAH(DEN YION EN [H

AHC™ TTC OYN CYITENHC THC €AICABET, H alla TIAPOENOC:- KAl MET OAITA :- 4

Tfpoc THN TTAPOENON A€ 0 ATTEAOC EAEMEN® WOC EZAIPETON FNWPICMA: TO Aoy eAicaBeT
A eyr[rlennc c[o]y” aAAa AIAKONOC cON B€EION YPHCMOON KAl TINEYMATIKGON TIPOCTAR
MATON, 0YK ATTAGC TOYTO EITTEN. ETTEI Kl TIPOC TON TWCH} YPHMATIZWON KAT 0
NAP ATTEAOC EAEMEN” TwCHE, Yioc AdA- TNa TIPOC THN ETTAITEAIAN ANAFATH THN Al
NOIAN AYTOY* Al HC ETTHITEIAATO O 6 €k AaA, Ecechal TON XW OYTWC OYN Kal ENTAYOA*
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TO TAOY H €EAICABET, H CYTTENHC COY. TTAHPEC ECTI MYCTHPIOY OEOTTPETTOYC® OTTEP €M TTI
CTEY MHAE THN TIAPAENON HINOHKENAI TINC ATI0Y METEYOYCAN Al TOYTO Kal TIPO
BYMOC YTTHKOYEN* KAl TIAPAYPHMA TIPOC THN EAICABET ETTEITETO  ETTEIAH [P 0 YC
Kal BACIAEYC HN TGN BACIAEYONTGON* ATE AH OC KAl KC TOY TIANTOC 0 AYTOC A€ KAl &P
YIEPEYC EXPHMATICEN OTE FEFONEN ANOC* EAYTON TTPOCENEMKWN OYCIAN Kal TTPOCHOPAN
THC AMAPTIAC TOY KOCMOY KAOAPCION® K&l THN €1C AYTON OMOAOTIAN FMON KA '|'€Poo'

> EAYT®™ TE KAI TG TIPIT KATANOHCATE &P GHCIN 0 TTAYAOC TON ATTOCTOAON Kal apYTepea

> THC OMOAOTIAC HM®N WﬂpowKONOMHeH TOYTO ANWOEN CYNADOHNAI TO FENOC THC

> BACIAIKHC TOY T0YAA KAl THC TEPATIKHC THC A€YT PYAHC™ INa YC 0 BACIAEYC Kal apyT
€PEYC €Z AMPOTEPWN TO KATA CAPKA KATATHTAI FEMPATITAI TAP EN TH €20A0* TTPI
TEOHNAI THN EN
TOAHN THN [e]i €TE AH
pac GYAHC AamBa
NEIN FYNAIKA KO
AYOYCAN OC Aapw” pel AYTHC'
0 TTPWTOC KATATO™
NOMON &pYTEPEYC EAABEN €K THC T0YAA GYAHC THN EAICABET. MYNaIKA™ BYTaTEPa
AMINAGAAB " 0 A€ AMINAAAB. €K TOY T0YAA KATHIETO* KAl TN&A MH TIC ETEPON AMI
NAAAB YTTOAABOI THN TTAANHN® ETTEYWON Kal CA[(DEC]TePON AYTO AEIKNYON TO rpa'M
Ma TO IEPON e[ N BYFATEPA AMINAAAB Kal AAEADHN | NAACON Kal OPA MOI THN TTa”
CODON OIKONOMIAN TOY TINC KAl TAYTHN THN ZAYAPIOY FYNAIKA THN Mpa [TOY ]
BATITICTOY THN CYTTENH THC OEOTOKOY MAPIAC* OIKONOMHCANTOC: €AICABET, TTPO
CAFOPEYECOHAI™ TIPOC EKEINHN HMAC THN EAICABET, ANAOYCAN® HN AAPWN HIAMETO
Kal Al HC YTTHPZEN H CYNaela TN AY[ 0] dYAN: Kal Ala TOY ONOMATOC ENAPFradC
BOMWCAN. (C €2 EKEINHC MOI THC EAICABET, H rrpo[c] THN TTAPOENON cy[r]reneia” kal mH
AEN AETETM THN BABYAWNIWN AIYMAAWCIAN CYTY€EE TO TOYAAIWN EBNOC OC MH

Kal TAOY EAICABET H CYITENHC coy
KAl AYTH CYNEIAHDEN YION €N [H

AEMIAN AOITTON FENWN H GYAWN® INa 118 Ka[ AJEIN" AHAOI Fap 0 cApact wc o1 aNa



Luke 1:36

‘See, Elizabeth your kinswoman.” It is full of mystery which befits the divine. I believe
that the Virgin was not unaware thatshe was in partnership with the Holy Spirit. This
is why she too submitted eagerly and hurried off straightaway to Elizabeth. For since
Christ was also the ruler of the rulers, just so indeed is he God and Lord of everything.
The chief priest himself pronounced an oracle when Christ became human, offering
himself as a sacrifice and an oftering which purifies the sin of the world, and the ac-
knowledgment in him of us by what is consecrated both to himself and to the Father.
For Paul says, ‘Observe well the apostle and chief priest of our confession, Jesus’ (He-
brews 3:1). This was predisposed from the beginning that he should belong to the
kingly tribe of Judah and the priestly tribe of Levi, so that Christ might be descended
as king and high priest from each side in what concerned the flesh. For it is written in
Exodus, before the command was imposed which prohibited taking a wife from an-
other tribe, how Aaron, who was the first high priest according to the law, ‘took as his
wife Elizabeth from the tribe of Judah, the daughter of Aminadab’ (cf. Exodus 6:23).
Aminadab was descended from Judah: so that no-one should erroneously assume that
this was another Aminadab, the sacred text continues showing it more clearly: say
‘Daughter of Aminadab but sister of Naason’ (Exodus 6:23). Consider, I ask you, the
all-wise dispensation of the Spirit who also brought it about that this woman, the wife
of Zechariah, the mother of the Baptist and the relative of Mary the God-bearer,
should also be named Elizabeth and lead us back to that Elizabeth whom Aaron mar-
ried and through whom the unification of the two tribes began. I think that through
her name she distinctly proclaims that the kinswoman to the Virgin is descended from
this Elizabeth. Let no-one say that the Babylonian captivity confounded the Jewish
people such that there was no distinction of races or tribes afterwards. For Esdras



Luke 1:36—39

shows that those who withdrew from Babylon devoted much labour to gather to-
gether, as far as possible, the sons of Aaron and the remaining Levites. For it was des-
tined for them of the hereditary nations. The one who records this, however, indicates
not only the tribe but also the cities and villages of those who returned. Luke, too,
setting before us the accuracy of the reports, spoke about Zechariah, saying ‘And his
wife was from the daughters of Aaron, and her name was Elizabeth’ (Luke 1:5). &

039-1. From Eusebius. 1 am a ‘handmaid of the Lord’ (Luke 1:38); I am the tablet of the
one who writes. Let the writer write what he wishes; let the Lord of all do what he
wants. &®

040-1. From the same. Having received the confession of faith of the Virgin. &

o41-1. From the same. To her kinswoman. The greater go to the lesser so that they
might show kindness to them. Thus too did the Saviour come to John so that he might
make holy his baptism. ‘T came into the world’ (cf. John 9:39) so that he might save
humanity. &

o41-2. It was appropriate for this blessed Mary after Gabriel’s visit to her, and the glad
tidings, to set off and go up to the hill country. She journeyed with haste, being led by
the Spirit in her which had come upon her and which had overshadowed her by the
power of the Most High (cf. Luke 1:35). &

' Scholium 039-1: Eusebius, Fragments on Luke.
*Scholium 040-1: Origen, Fragment 27b on Luke.
3 Scholium 041-1: Origen, Homily 7 on Luke.
*Scholium 041-2: Origen, Homily 7 on Luke.
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ZEYFNYNTEC €K BABYAWNOC TTOAYN TTONON Y(DICTANTO KATA TO AYNATON TOYC YTOYC
AAPWON KAl TOYC AOITTOYC AEYITAC CYNAFONTEC* EMEAAEN TP AYTOIC TGN TIATPICGON €ONW
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eyceBioy:-!
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Luke1:40—41

042-1. From Eusebius.* For Jesus was in her, and he already intended to show kindness
to John, who was already in Elizabeth. This is clear from the fact that John does not
leap before Mary comes and before she greets Elizabeth. At the same time as the word
of Mary’s greeting which Christ the word of God prompted, ‘the baby leapt in her
womb in joy’ (Luke 1:41). For in this way, Jesus began to make him a prophet from
that point onwards. &

043-1. From an unattributed source. Where are the wanderers, who have stuffed-up
ears and bleary eyes? The clarity of their soul’s vision is dimmed; they are withered in
their mind and sealed up in their understanding. These are the people who say that
the Lord took on nothing from the Virgin, but made his entrance through her as if
through a channel. They are not put to shame by the time period, nor the months,
nor the womb, nor do they take account of the struggle of Joseph, nothing of these at
all, butitis as if they travel through the holy scriptures in pathless and trackless deserts.
Tell me, what sort of entrance of the God who pervades all things requires a period of
nine months? In what manner is the new body by your soul? Do you not hear the
Holy Spirit which filled Elizabeth as she blesses the Virgin and the fruit of her womb?

Or have you forgotten that first comes the shoot, then the flower and then the fruit?
&

043-2. From Origen. That which was not granted to any of the prophets was
granted to John, because he was close to the coming of Christ and preceded it.
For he was not filled with the Holy Spirit earlier on, before the pregnant mother of
Christ stood there: at that point was he filled with the Spirit and leapt. He shared
this with his mother, for Elizabeth also cried out in prophecy because of the
baby she was carrying inside her. For childbearing also gave her this honour,

1 Scholium 042-1: Origen, Homily 7 on Luke (the attribution in the manuscript is incorrect).
*Scholium 043-1: Severus, Fragments on Luke.

3 Codex Palatinus reads 1o con, but there are clearly two N in Codex Zacynthius, giving either
a grammatically erroneous ToN con or the text reconstructed here.

*Scholium 043-2: Origen, Fragments 31 and 32c on Luke.



Luke 1:41—42

as the truly divine childbearing honoured Mary and, through her, the entire female
sex. As Paul says with regard to women in general, “‘Woman will be saved through
childbearing’ (1 Timothy 2:15), that is to say that a woman gave birth to the Christ. &

044-1. From an unattributed source. For no woman had become a participant in such
grace, nor is one able to become so. For there was a single divine embryo, and a single
divine childbirth and a single woman who gave birth. Why do you, the first of women,
greet me? For I am not the one who bore the Saviour. I should have come to you. For
itis you who are ‘blessed among women and blessed is the fruit of your womb’ (Luke
1:42). She speaks of the fruit of the womb according to the promise from God to Da-

vid, which says: ‘Of the fruit of your womb will I set upon your throne’ (Psalm 131:11
LXX). 6®

044-2. From Origen. Itis termed ‘the fruit of the womb’ (Luke 1:42) by its not being
from a man, but from Mary alone by the indwelling of the Holy Spirit in her and the
power of the Most High overshadowing her. For the fruits of the fathers are those
who have their seed. &

044-3. May they be put to shame who relate the truth of the God-bearing Virgin’s
conception as a dreamy illusion. She carried the heavenly Word in her womb, who
from her unchangeably took flesh. Elizabeth also declared to her, ‘Blessed is the fruit
of your womb’ (Luke 1:42). For assuredly, the fruit of the very substance of the tree
has sprung forth. This is a wonder worthy of God, since the childbirth was real and it
was not the entry of a phantasm. It did not break through the bond of her virginity
and it calls us by his great mercy through true salvation to immortality. &

044-4. From the same, from a sermon. Therefore, the one who blessed the fruit blessed the
womb which bore the fruit. But, for I do not know how it gained currency, this is also

! Scholium 044-1: Origen, Fragments 32 and 33 on Luke.

*Scholium 044-2: Origen, Fragment 33b on Luke.

3 Scholium 044-3: Severus, Fragments on Luke.

# Scholium 044-4: Severus, Fragments on Luke. Unusually, the number of the sermon is not

provided.
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Luke 1:43

the refutation of the objectionable belief of Eutyches. For every fruit has sprung from
the substance of the fruit-bearing tree: it is of the same nature as that, and not from
anything else. So, he says, how was the body of Emmanuel not from Mary? Fool ! You
have rejected the womb which produced the blessed and true fruit, and you invent the
appearance of some non-existent phantasm, making the mother a ghost and our sal-
vation a dream. For if the woman who was taken from his rib and created was of the
same substance as Adam, and sin is derived from her as she offended with him in the
transgression of the commandment, the Virgin too was assuredly of the same sub-
stance. From her, Christ, the second Adam, has risen up, who takes away the sin of the
world, so that ‘those who have died in Adam might be made alive in Christ’ (1 Corin-
thians 15:22), as the Apostle says. &

045-1. From an unattributed source. She utters a sound in harmony with her son. For
John too said that he was unworthy of being placed beside Christ, and Elizabeth that
she was unworthy of the coming of the God-bearing Virgin. é®

045-2. From Origen. For why has so great a good been performed for me ‘that the
mother of my Lord comes to me?’ (Luke 1:43). She calls the one who is still a virgin a
mother, anticipating the fulfilment by a prophetic word. So on one hand the divine
dispensation brought witness to Elizabeth, so that the witness of John to the Lord
even from the womb should be fulfilled. Yet the visit of the Virgin to her relation had
its own eagerness. For she came to see Elizabeth and the miraculous embryo in her,
according to the speech of the angel, so that through this, childbirth was given greater
credence. And, I say, what came from the Virgin herself and what is consistent with
this faith is the word of Elizabeth, saying ‘And blessed is the she who believed that
there would be a fulfilment of what was spoken to her from the Lord’ (Luke

1:45). &®

! Scholium 045-1: Origen, Fragment 34 on Luke.

*Scholium 045-2: Origen, Fragments 35 and 36 on Luke.

? Greenlee gives the standard text of Origen as two unusually short lines here. However, our
reconstruction follows the text of Codex Palatinus with the omission of Aia THc 1A1ac MHTpOC,
which corresponds exactly to one standard line in Codex Zacynthius.



Luke 1:43—46

o4s-3. From Isidore, Presbyter of Pelusium, from Letter 363. Let not the prophecy of
Elizabeth disturb you, when she says: “Why has this happened to me, that the mother
of my Lord comes to me?’ (Luke 1:43). For the one who established in her the forming
of the Baptist made the forerunner holy even before he came forth from the womb to
be a prophet. He provided the revelation of the mystery to him internally, but since
he did not grant embryos the power of speech at an unseasonable time, his mother
used the instrument of her mouth on behalf of the Baptist who was hurrying to an-
nounce the Redeemer. §®

046-1a. From an unattributed source. God has promised thatin my body he will bring
wonders to pass. But come, someone says to me, will the soul not be fruitless for the
Lord? For the fruit of the body is not a success of my choosing but it is of God, who
works miracles in me which are beyond nature. I ought also to bring forth fruit of my
own choosing. 046-1b. For inasmuch as I am at the service of great wonders, so I
should be the first to glorify the one who accomplishes the marvels within me. &

046-2. From Origen. Just as sin took its beginning from the woman, and
after that reached the man, so too good things took their beginning from women, so
that women should put their weakness to flight and, setting aside what is
womanly, be eager to imitate the lives of these blessed women. Let us see,
then, the Virgin’s prophecy: ‘My soul magnifies the Lord’ (Luke 1:46).

! Scholium 045-3: Isidore, Letter 363.

*Scholium 046-1a: Origen, Fragment 38 on Luke.

® The section number m¢ should be me.

*Tregelles has me for eme (corr. Greenlee).

> Scholium 046-1b: Origen, Fragments on Luke (in catenae).
¢ Scholium 046-2: Origen, Homily 8 on Luke.
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Luke 1:47-49

How the soul magnifies the Lord must be considered. If we are behaving worthily,
according to the image of the one who created us, and we resemble the prototype as
far as is possible, through good works we magnify the Lord in words, in deeds and in
thoughts. Yet a person diminishes this in proportion to the vice which exists within
them. So the soul of Mary ‘magnified the Lord, while her Spirit rejoiced in God the
Saviour’ (cf. Luke 1:46). First her soul magnified and then her spirit rejoiced. &

047-1. From an unattributed source. For God is my Saviour, granting to the world a
Saviour from me. It says that both spirit and soul are the same thing. &

048-1. From the same. Who am I for so great a deed? He considered it; I did not expect
it. For I was lowly and cast aside, and now I cross from earth to heaven and I am drawn
into an inexpressible dispensation. &

049-1. From the same. It is clear that these generations are of the believers, not you
alone, Elizabeth. é®

0so-1. from the same. For how is it not ‘great things’ that while she is a virgin she
conceives, having gone beyond nature by the will of God? She has been considered
worthy, without a husband, not simply to be a mother but even of the only-begotten
Saviour. Yet she says ‘the Mighty One’, so that if anyone should disbelieve regarding
the divine activity of the conception and whether she might conceive while being a
virgin, she says: “The Mighty One has done great things for me’ (Luke 1:46), so that
someone by the power of the one who accomplishes it might respond with the correc-
tion. &

' Scholium 047-1: Origen, Fragment 39 on Luke.

*Scholium 048-1: Origen, Fragment 40b on Luke.

3 Scholium 049-1: Origen, Fragment 41a on Luke.

#Scholium 050-1: Origen, a scholium in Cramer followed by Fragment 42 on Luke.



Luke 1:49—52

ost-1. From an unattributed source. For since the only-begotten does not come into a
woman, he is already tainted by this. ‘For holy is his name’ (Luke 1:49). The Saviour
who is conceived is not at all defiled as he forms his own body in me, the Virgin. This
is also why the Holy Spirit comes, so that, as the conception was holy, it should pre-
pare the birth to be holy. &

0s2-1. From Victor the Presbyter. For I also grasp the meaning of ‘having mercy from
one generation to another’ (Luke 1:50). He himself unites in his ensouled body the
rational soul and the spiritual one according to its state of being. He comes into the
world, and he spends his time with humans, and he leads his life below, and he dis-
poses everything as he brings about our salvation through his love of humanity
alone. §®

053-X. From an unattributed source. For those who are completely unworthy are not
shown mercy, but those who through repentance turn themselves to reverence. &

054-1. From the same. For his hand is not the deed of a human. &

oss-1. From the same. The wicked and unclean spirits: the ruler of these is the devil,
who fell because of his pride; the wise ones of the Greeks, who did not accept what
seemed to be the foolishness of the message; the populace of the Jews, which did not
wish to believe. All this was in accordance with prophecy. &

056-1. From the same. Great were the thoughts of the demons and the devil who were
scattered, of the wise ones of the Greeks, and of the Pharisees and the scribes. But he
‘brought them down and exalted those who humbled themselves’ (cf. Luke 1:52) un-
der his powerful hand. &

! Scholium 051-1: Titus, Homilies on Luke.

% Scholium 052-1: Victor (in Catena on Luke, ed. Cramer).

3 Tregelles incorrectly records section number NB as NI above line.

#Scholium 053-1: Unknown source; possibly Cyril (also in Cramer’s edition of the Catena
on Luke).

5 Scholium 054-1: Unknown source; possibly Cyril (also in Cramer’s edition of the Catena
on Luke).

¢Scholium 055-1: Cyril, Fragments on Luke.

7 Scholium 056-1: Cyril, Fragments on Luke.
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Luke 1:53—56

057-1. From an unattributed source. For the race of humans was famished, apart from
the Jews. &

058-1. From the same. Clearly this is the Jews enriched by the giving of the law and by
the teaching of the holy prophets. They became excessively wanton by the promises
and raised themselves up too much at their worthiness. Because of not coming hum-
bly to the Incarnate One, they were sent away empty, bearing nothing with them: nei-
ther faith, nor knowlege, nor the hope of good things. Instead they have fallen out
from both the earthly Jerusalem and the life to come. &

059-1. From the same. It means the true ‘Israel’ (Luke 1:54), not those who are exalted
in name, but those who have kept the faith of their appellation. &

o6o-1. From the same. He accomplishes the prophecy, not only his own but also that
of the prophets, according to the promise of God, who destined that from her should
be born the Saviour of the world, Christ. &

o61-1. From the same. Because the Virgin was holy, and the house of Elizabeth was
priestly. So the priestly vessel remained in a holy house before it was led into the kingly
house. &

061-2. From Victor the Presbyter. I think that, according to the evangelist, when the
time was fulfilled for Elizabeth to give birth, Mary departed into her own house. For
if, in the sixth month of Elizabeth, Gabriel was sent to the Virgin in Nazareth to pro-
claim the good news to her, and the Virgin hastened into the hill country to see her
relative and remained there around three months, it is clear that when the time

' Scholium 057-1: Cyril, Fragments on Luke.

* The firsthand initially wrote To here, then erased the letters and began the scholium title again
on the line below.

?Scholium 058-1: Cyril, Fragments on Luke.

#Scholium 059-1: Cyril, Fragments on Luke.

> Scholium 060-1: Cyril, Fragments on Luke.

¢Scholium 061-1: Source unknown.

7 Scholium 061-2: Origen, Fragments 46 and 472 on Luke.



Luke 1:57-61

of the conception was fulfilled, she departed into her own house. For what purpose
did she stay? Perhaps it was to see the fulfilment of the miracle and, since she was per-
plexed and frightened by the matters concerning her, she resolved to allow what was
necessary to happen. &

062-1. From Origen. It would be necessary to search throughout the Old and New
Testaments to find if it is said anywhere of a sinner’s birth, ‘the time was fulfilled for
her to give birth’ (Luke 1:57): I do not think that anyone would find it, except where
itis specified that the one born is righteous. &

063-1. From an unattributed source. Elizabeth, being a prophet, did not hear the reve-
lation which happened to her husband, but came to know in the Spirit the name
which was spoken by the angel. And she indicated that the child should be called John.
But when they also asked to find out from his father and they gestured to him, as if he
did not hear and was unable to speak, he took a writing tablet and wrote the name of
the child in harmony with his wife, so that all were amazed at this (cf. Luke 1:62-3).
For John is translated as ‘the gift of God’. é®

! Scholium 062-1: Origen, Homily 9 on Luke.
*Scholium 063-1: Origen, Homily 9 on Luke.
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Luke 1:62-66

064-1. From an unattributed source. After Zechariah wrote on the writing tablet that
‘His name will be John’ (Luke 1:63), his voice which had been bound was loosened
and he received back his speech. It was no longer bound as before in his unbelief, but
it blessed God and prophesied what is written here: first with regard to Christ, as if he
had already been present in this life, when he said: ‘Blessed be the Lord, the God of
Israel, for he has looked favourably on his people and redeemed them’ (Luke 1:68),
and then with regard to John. é®

064-2. From Severus, Archbishop of Antioch, from Sermon 32. For just as Zechariah
was the father of John, the voice crying in the desert, and was incapable of calling him
John with his tongue, but took a writing tablet and wrote his name on it, so too is the
law. It was a root and beginning of the great voice of the gospel, which filled the desert,
meaning the inhabited world, with the knowledge of God. The law was not suffi-
ciently powerful to call out clearly through speech, but it was written down with let-
ters, as on a writing tablet. &

' Scholium 064-1: Origen, Homilies 9-10 in Luke.

2 Scholium 064-2: Severus, Sermon 32.

3 At least one page is missing, which would have contained Luke 1:67-77. The corresponding
catena in Codex Palatinus (fol. 274r) suggests that this was a single folio with little commen-
tary.



Luke 1:77-79

o7o-1. From Victor the Presbyter. It is clear that those who believe in Christ are also
called his people, Jews and Greeks. For to these he provided the knowledge of salvation
which they wished to know. é®

o711 From the same. Such a great gift was lavished not because of what we ourselves
did, but through the relieving of his mercy. &

072-1. From an unattributed source. He gives thanks for the appearance of the Saviour,
saying that it is the mercy of God and ‘the breaking dawn of the light from on high’
(cf. Luke 1:78), so that those in the darkness of ignorance may be enlightened; that
those who are lying under the power of death may become under the power of life;
that those who are in the grip of spiritual conflict may find the path which leads to
peace. For it says that ‘He is our peace’ (Ephesians 2:14). But having come to enlighten
Israel, for he did not come ‘except to the lost sheep of the house of Israel’ (Matthew
15:24 ), principally through the promise made to their fathers but which they did not
receive. He has made more clear by far the illumination of the light for all the nations.
&

072-2. From Severus, Archbishop of Antioch, from Numbers. Not from a mountain-
top, as previously on Sinai when there was a voice giving the law and a vision of flame
standing there both signified and shone around the appearance of divine glory. And
that was concealed in darkness, but on high it is not possible to understand anything
of the one who is most exalted and has no bounds. The broad and most conspicuous
rising involves the sun of righteousness, which comes round ‘to those who sit in spir-
itual darkness and the shadow of death’ (cf. Luke 1:79). It remains above with
its full beams, and is fully present on earth, and fully illuminates the dark
corners of Hades. It never relinquishes its fullness, nor in its dwelling with us
does any division or outline remain behind. How is this? Our weak mind

! Scholium 070-1: Victor, unknown work.
2Scholium 071-1: Victor, unknown work.

3 Scholium 072-1: Severus, Fragments on Luke.
*The numeral 08 has been added by a later hand.
5> Scholium 072-2: Severus, On Numbers.



Fol. XVr

BikTopoc mpec[ B Jyrepo[c]:-

© Anaon oTi Toic [TicTeyoyciN eic XN 10YA Jatoic Te kat eAAHCT K[t Aaoic] ay[Toy ypH]
ma[Ti]zoy[ein] T[o]y[Toic rap T]He caotHpi[ac Ta Jpecyen T[HN PNaciN emmirnewNal]
9€)\H[C]A[CI]:- TOY AYTOY: 2

02 OyA[eN TAY]T[A A e]rromc(xMeN HMEIC H TOCAYTH [e]q)[l)\o]T[lMH]eH Ampe[a] AAAA

Ala [0 a]daip[ein ay]Toy eAeoc- ez anemirpadoy:-

0B eYXAPICTGI TH €TTIPANIA TOY cP_c EAEON )\er[mN OTKAI GTIICKG]\VIN KAl ANATOAH™
bWTOC €2 YYOYC FENOMENHN. IN’ 01 €N CKOTEI [ THC arNoIac] GTICOWCIN' 01 YTT €
zoyc[1]aN BANATOY KEIMENOI YTT €20YCIAN FENGNTAI ZWHC* 0 TTOAEME NOHT
KATEYOMENOI THN 0AON THN [€TT1] €IPHNHN €YPCIN aYTOC Fap €[ cT]IN GHCIN H
€IPHNH HMON [eA]0a”

0 TOY AOYNAI TNGCIN COTHPIAC [&]em [To] porica
[TONHA 0]y Fap HA

0a T Aaw ayToy ® €[ N] adecer amapTi [0en &1 un] mpoc Ta arro
N AYTWN Ald CTTAATYNA €A€0YC AwAOTA [TpoBaTa o1 ]
0B* Oy HMWN EN 0IC ETTECKEYATO H KOY IHA* TTPOHTOYME

NOC Ald THN TrPOC TOYC
MAC ANATOAH €2 YYOYC. ETTIDANAI —
TIPAC AYTWON ETIAITE

[Toic en ck]oTel kal cki[a] 0aNaT(0Y)  [iaw oy sezamencs]”
KAOHMENOIC” A’ EKEINWN® ETTIDA
NECTEPAN TTIOAY THN
TOY Cb(DTOC enl)\AM\VlN ETTOIHCATO ETTI TIANTA TA EONH:-
ceyrpoy apy (1) emick(omoy) antioy (e1ac) ammo apio(Man):-

0B
Ovyk ez AKPWPIAC KABA KAl TIPOTEPON ETTI TOY CIN& (PONH TIC HN NOMOBETOYCA

KAl TTYPOC OYIC EKEI CTACA KAl TTAPAAHAOYCA KAl YTTOPAINOYCA BEIAC AOZHC
PANTACIAN. KAl TAYTHN TNOD® CYTKAAYTTTOMENHN® AAA €2 ?\onc TOY

ANWTAT® KAl OY TTEPA MHAEN [e]CTlN ENNOEIN" ANATOAH TTAATEIA Kal TIEPIDA
NECTATH TON HAION €Y0YCA THC AlKAlocYN[H]c' TTPOC TOYC EN CKOTEI T® [No JHTw
KAl CKIA OANATOY KABHMENOYC AYTOMOAHCANTA® KAl OAAIC AKTICIN ANG

MENONTA® KAl OAON ETTI [HC TTAPONTA' K&l OAON TOIC TOY AAOY MYYOIC ETTIAAM
YANTA KAl MHAAMOY TO TTAHPEC ADENTA* MHTE MHN TH TTPOC HMAC ETTIAH

MIA MEPICMON H TTEPIFPADHN YTTOMEINANTA  TO A€ TTOC. OYTE NOEIN 0 ACOENHC



Fol. Xvv

KAl HMETEPOC NOYC. OYTE 0 AO[OC PPAZEIN AYNHCeT[a |1+ TTacHc TP KTICTHC Y
CEMWC ?nePBmNel KATAAHYIN:- €2 ANETTIFPAdOY:- !
or CTGIPA H MH_PKAI AMPOTEPOI TIPECBYTAI OI FONEIC™ THN A€ TOIAYTHN [ENECIN 0 &
TTOCTOAOC KaTa TINA €INAI AE[EI* GC ETTI TOY OMOIWC FENNHOENTOC TCAAK® OTI
KATA TINA FEFENNHTAI TOYT ECTI KATA AYNAMIN KAl XAPI[N Tloy NG TO
A€ EN TINI FENOC. EN TINI KAl HYZANETO  TOIOYTON FAP A€l €EINAI KAl TON YTTH
PETHN TOY KY* TON ?nePBA)\AONTA TIPOPHTAC TIANTAC ™ OYTWC OYN KAl H
TPOPH ZENH® KAl EN EPHMOIC €YOYC* KAl HAH TTGC HN EKAEKTOC ATTO KOCMOY.
0 TON YTTEP KOCMION MHNYGWN YN* €2() THC EN ANOIC KAKIAC, ANACTPEDOME

NOC. TN& Kal aZ10TTI A TIEPI THC ATTOFPAGDHC :- 2

CTOC TENHTAI THN TOY KATEYOYNAI TOYC TTOAAC
KAKIAN EAEMY EIN: oF Cor
GpireNoyci-? MN €1C OAON EIPHNHC °T TO A€

0A TIAIAION HYZANE KAl EKPATAIOY
MycTHpioN TI mera -

TO TINI KAl HN EN TAIC EPHMOIC €WC
BoyAeTal 0 Aoroc mma

PACTHCAI®* OTIEIC TH HMEPAC ANAAEIZEWC &Y[TOY TI'POC]
THC OIKOYMENHC 0 — TON IHA®
[ AHC anarpa]d[rn €] A
— A€l TPAGHNAI YN IN
+H TNA CYNANN'PA(DGW e [ENETO EN TaAIC HMGPAIC EKEINAIC

TOIC EN TH OIKOYME
NH ATIACH THN 0I1KOY )
MENHN KAl METAOH AYTOYCTOY TOY AHOFPA(I)€CGAI
THN ATTOTPAGHN TaY
THN €1C BIBAON ZGONTOON* IN& TA ONOMATA TGN CYFTPAGENTON AYT®
Kal THICTEYONTGON AYTO EFTPAYH EN TOIC OYNOIC:-

Toy arioy Tiroy emck(omoy)- BOCTP(mN):- 4

H' eznuABeN dorma Tapa Kalcapoc

0A
ETelAH rap KAOOAIKH XAPIC EKAAMTTEIN EMEAAEN €IC TTACAN THN HN. [INETAI

EN TIPOCTAMMa KAB[ '] OAHC THC 0IKOYMENHC CPC ENOC EN OAH TH OIKOYMENH [EN
NGWMENOY  Ka[1 M]eT oAIra-°  TOYTO Ae ereNeTO. IN ATTEABH



Luke 1:79-2:1

will be unable to understand it, nor will reason express it, for it surpasses the compre-
hension of all creation. &

073-L. From an unattributed source. The mother was barren and both the parents were
aged. The Apostle says that such a birth is according to the Spirit, as in the case of Isaac,
born in a similar manner, that he was born according to the Spirit (cf. Galatians 4:28—-
9), meaning according to the power and the gift of the Spirit. What was born in the
Spirit also grew up in the Spirit. For it is necessary that the servant of the Lord should
be the type of person who surpasses all prophets. So, in this way, his food was strange
and he was straightaway in the desert: somehow, the one who indicated the Christ
beyond the worldly norm was already selected away from normality. He was raised
away from the evil of humans so that he might become trustworthy in condemning
evil. &®

074-1. From Origen. The account wishes to present a great mystery, that in the census
of the whole world it was necessary for Christ Jesus to be written, so that having been
recorded with those of the world he might make holy the world, and he might change
this census into a book of living people, in order to write up in heaven the names (cf.
Luke 10:20) of those who were recorded with him and who believed in him. &

074-2. From Saint Titus, Bishop of Bostra. For since universal grace was about to shine
forth onall the earth, one command comes to pass throughout the whole world, when

one Saviour is born in the whole world. é®

074-3. And a little later on. This came to pass so that Joseph should depart into

! Scholium 073-1: Origen, Fragment 54 on Luke.
*Kephalaion 1: On the Census.

3 Scholium 074-1: Origen, Homily 11 on Luke.
4Scholium 074-2: Titus, Homilies on Luke.

> Scholium 074-3: Titus, Homilies on Luke.



Luke 2:1-4

his own country, in preparation of religious harmony, in entering what was an-
nounced. The government of the earth corresponds to the observation of religion. &

075-1. From Saint Cyril. The conception happened when they were only betrothed.
The birth of Emmanuel was miraculous and did not follow the natural human laws.
For the holy Virgin did not give birth after accepting the sowing of human seed. What
is the reason for this? Christ was born the firstfruits of all, the second Adam, according
to the scriptures, born of the Spirit so that he might send its grace to us as well. For we
were about to be called children of humans no longer, but rather to obtain God’s re-
birth through the spirit first in Christ, ‘so that he might come to have first place in
everything’ (Colossians 1:18), just as the all-wise Paul says. &

075-2. And a little later on. The occasion of the census most purposefully dispatched
the holy Virgin to Bethlehem, so that we might see another prophecy fulfilled. For it
is written “And you Bethlehem, house of Ephrathah, are very small to be among the
thousands of Judah. From you shall there come forth for me to be as ruler in Israel’
(Micah 5:2). &

075-3. From Isidore the Presbyter, from Letter 48. The Lord was enrolled while he was
being carried in the womb. The lawgiver completed the census to be subjected to Cae-
sar in power when it caused no harm for religion. &

! Scholium 075-1: Cyril, Fragment II.1 on Luke.
*Scholium 075-2: Cyril, Fragments I1.1 on Luke.
3 Scholium 075-3: Isidore, Letter 48.



Fol. XVIr

TOCHP, €1C THN TAIAN TIATPIAA. €1C TIAPACKEYHN CYMPWNIAC THC €YCEBEIAC
€1C TTAPOAON TOY KHPYFMATOC* KAl CYNTPEYEI H MONAPYI& THC FHC. TH TOY A0l

MATOC €YCEBEIA:- TOY arloy KYPI)\)\(OY):- !

o€

€11 moNoIc Tolc MNHCTPOIC H CYAAHYIC TTAPAAOZ0C H [ENNHCIC TOY EMMANOY

HA. KAl TOIC THC ANBPWTTINHC BYCEMC OYK AKOAOYOOYCA NOMOIC™  OY Tap TE
TOKEN H AllA TIAPOENOC ANBPWTTINOY CTTEPMATOC AaBoyca KATABOAHN™  Kal
TIC 0 TOYAE AO[OC. H TTANTWN ATTAPYH XT 0 AEYTEPOC AAAM, KATA TAC [‘PA(DAC
FENNHTOC FEFONEN TINC. INA KAl €1C HMAC TTAPATTEMYH THN )(o\PlN' EMEANOME™

TTACAN THN OIKOYMENHN| | ayTH
H ATTOPADH TIPWTH EFENETO ™ H
FEMONEYONTOC THC CYPIAC KY
PINIOY KAl ETTOPEYONTO TTANTEC
ATTOrPAPECHAI EKACTOC €IC TH-
€AYTOY TIOAIN” %€ ANEBH A€ Kal
TWCH® ATTO THC FAAIAAIAC €K TTO
AEWC NAZAPET, €IC THN TOYAAl
AN EIC TTOAIN AAYEIA, HTIC Ka
AEITAI BHOAEEM ™ Ala TO EINAI
AYTON €Z OIKOY Kal TIATPIAC AaY
EIA,

AP Kal HMEIC OYK &
NN ETI YPHMATI
ZEIN TEKNA. Y A€
MAAAON THN Ala TOY
TINC ANATENNHCIN
EN TTPWOT®W AAYON
TEC YO+ INA FENHTAI
AYTOC TIPWTEYWN
€N TTACI. KaBa OH
[cIN 0 TTa]Ncodoc TTay
Aoc:-

KAl MET OAIra-

OikoNOMIKWTATA
A€ THC ATTOrPAdHC
0 Kalpoc TTeTTomdpe”
€1C BHOAEEM, THN &
TIAN TTAPOENON. IN
ETEPAN TAWMEN TIPO

DHTEIAN EKTETEAECMENHN [ETPATITAI TAP - Kal CY BHOAEEM, OIKOC TOY
qu)PAeA' OAIFOCTOC €1 TOY EINAI EN XI)\IACIN'I'OYAA. €K COY MOI EZEAEYCETAI

TOY EINAI €EIC APYONTA EN TW IHA:-

iciapoy mpecByT(epoy)” emictoA(Hc) M i3

o€
ArmerpadH [0] KC €N TH MHTPa GPEPOMENOC Kal KHNCON ETEAECEN KAICAPEI* T

KPATEI NOMOOETWN YTTOTACCECOHAL. OTAN MHAEN TTAPABAATITH TTPOC THN

€yYceBelan:-



Fol. XVIv

ez anetmirpadoy:- '

()_ =
S Tloion, APA TIPOTOTOKON*® ETEPON [P OYK ECYEN YN' AAA” HN €TI TTAPHENOC KAITOI TE

KoYCa XN €K[ €1]NON TTOY TTANTGOC TTEPI OY GHCIN 0 6C KAl TTHP Ala GONHC TOY AdA
KAF0) TIPGOTOTOKON BHCOMAI AYTON YYHAON TTAPA TOIC BACIAEYCIN THC FHC'
TOYTOY Kal O TTANCODOC TTAYAOC AIAMNHMONEYEI AETN" OTAN A€ €1CATATH

TON TIPOTOTOKON €1[ C] THN 0IKOYMENHN AEFEI* KAl TIPOCKYNHCATOCAN AYT
TIANTEC ATTEAOI O €ITA TTWC €ICBEBHKEN €IC THN OIKOYMENHN" €20 Fap Y

Tap[ YN ] AYTHC 0Y TOTTIKWE MAAAON AAAA BYCIKWC™ ETEPOC Fap KaTa dycI”
ECTIN® TIAPA € TOYC KATA TIACAN THN OIKOYMENHN* €ICBEBHKEN E€IC AYTHN [€

NOMENOC aNOC* Kal
MEPOC AYTHC YPHMA
TICAC Ala THN CAPK® MNHCTEYMENH AYTW OYCH EFKYW*
CIN" KaITOI MONOT€
NHC YTTapY N O€T o o
ke [emer]an Ae re S €KeIS ETTAHCOHCAN Al HMEPAI

ATTOFPA\PACGAI CYN MAPIAM TH €

0 EreNeTO A€ EN TW EINAI AYTOYC

FONEN HMOON AAEA TOY TEKEIN AYTHN
bOoC. TAYTH TOI Kal

ONOMACBH TIPAOTETOKOC: TTPWTEYE! FaP, OC EPHN’ EN TIACIN AYTOIC:-
[ceyrpoy apy(1)emicko(rmoy)]?

ToN TOY Y AOFON €2 OYNGON APPHT(C KATABEBHKENAI KAl €K TINC AFIOY* Kl

€Z AYTHC THC OYCIAC THC TTAPOENOY AlYA TPOTTHC KAl AMAPTIAC Y WPICE ecc\PKd)

COAl K&l TEAEIWC ENHNOPWTTHKENAI KATA TTAYAON OMOAOTHCWMEN AETONTA

0T€ A€ HADEN TO TTAHPWMA TOY YPONOY EZATTECTEIAEN O 6c TON ?'l'ON AYTOY
FENOMENON €K ['YNAIKOC TTICTOYTAl MEN [P H KYHCIC. 0 TOKOC* TA CTTAPI'ANA'

TO THC CAPKWCEMC AAHOEC™ THN A€ ANWOEN ACMATON KABOAON. ACTHP TOIC
MATOIC ETTIPAINOMENOIT BEOAOMEI TOYTON 0 AIBANOC WOC e_w_npocd)epomeNoc'
MAPTYPEI TO KATA TTANTN KPA[TOC]' GC YTTO TTOAAC BACIAEWC KEIMENOC O XpPYcoc
TO COOTl—IiPION madoc oTrep YTIECTH CAPKI* KAI THN Ala THC ZWOTTOI0Y TAPHC Ka



Luke 2:5-6

076-1. From an unattributed source. What sort of first-born? For she had no other Son,
but she was still a virgin even though she had given birth to the Christ, that one assur-
edly about whom God the Father speaks through the voice of David: ‘And I will set
him first-born, exalted among the kings of the earth’ (Psalm 88:28 LXX). Of him the
all-wise Paul also makes mention, saying: “When he brings the first-born into the
world, he says, ‘Let all the angels of God worship him’ (Hebrews 1:6). Then how did
he enter into the world? For he is separate from it, not in place but rather in nature,
because he is different in respect of his nature from those who are throughout the
whole world. He entered into it when he became human and obtained a share in it
through the incarnation, even though divinely he was the only-begotten. When he
became our brother, for this reason he was also called first-born. For he takes first
place, as I have said, among all of them. &

076-2. From Severus the Archbishop. Let us acknowledge that the word of God has
ineffably descended from heaven, and from the Holy Spirit and from the very
substance of the Virgin he has taken flesh, without changing and devoid of sin, and
has become completely human, as Paul says: “When the fullness of time had come,
God sent his son, born of a woman’ (Galatians 4:4). For on one hand, the
conception, the birth, the swaddling clothes make trustworthy the truth of the incar-
nation; on the other hand, a star shows to the magi the bodiless descent from
above. Frankincense indicates his divinity, as it is carried towards God. Gold bears
witness to God’s power over all things, as it lies under the feet of the king.
The fragrant myrrh depicts the salvific suffering which he undertook in flesh

' Scholium 076-1: Cyril, Fragments on Luke; Homily 1 on Luke.
* Scholium 076-2: Severus, unknown work. The author’s name in the gutter was visible to
Greenlee.



Luke 2:7-8

and the destruction of decay through the life-giving tomb. So because of all this let us
bow before the one who reveals himself as the true God in complete self-emptying,
asking for forgiveness of our sins and his great mercy. &

077-1. From an unattributed source. The one who is infinite is born in a cave. She laid
in a manger the one who was divinely in the bosom of God the Father. For he finds
no place. We are all in our sins: God does not abide with those who are under sin. He
found humanity made like brute beasts, for it was broughtinto comparison with fool-
ish flocks and made like them. Lying in a manger, he correspondingly became like food
so that we should change our life as beasts and be carried up into the understanding
which befits what is above. &

077-2. From Severus the Archbishop, from Sermon 36. In the manger the Word laid
himself down in wordlessness, showing how he will be concerned for those who are
like foolish beasts and will settle among them. &

o78-1a. Why indeed did the angel not descend in Jerusalem and seek out the scribes
and Pharisees? He did not enter into the synagogue of the Jews, but he found shep-
herds ‘living in the fields and keeping watch over their flock by night” (Luke 2:8), and
he spoke the good news to them. 078-1b. It is because the others had been corrupted
and were about to be goaded by envy, but these shepherds were unaftfected and eager
for the ancient way of life of the patriarchs, for they too were the shepherds of Moses
himself. &

078-2. From Saint Cyril. Shepherds became the first of those who received
knowledge of the mystery. The type looks again into truth. For Christ makes himself

! Scholium 077-1: Cyril, Fragments on Luke.
*Kephalaion 2: On the Shepherds in the Fields.

3 Scholium 077-2: Severus, Sermon 36.

#Scholium 078-1a: Origen, Homily 12 on Luke.

> Scholium 078-1b: Origen, Fragment 57 on Luke.
¢Scholium 078-2: Cyril, Homily 2 on Luke.
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Luke 2:8-12

manifest to spiritual shepherds so that they may speak the good news to the others,
just as the shepherds then doubtless did. First, they were taught by the holy angels,
then they ran to the others and proclaimed the good news. Angels therefore initiate
the proclamations about him, and they proclaim his glory as God who was born mi-
raculously in flesh from a woman. For God, the Lord of all, was in the form which
corresponds to ours, so that he might release the curse which was set on the first
woman. For it was said to her ‘in pain will you bear children’ (Genesis 3:16). For as
they bear children which will die, they have the sting of grief. But since a woman has
borne Emmanuel in the flesh, who is life, the power of the curse is released. He has
extinguished, along with death, giving birth in pain still for the mothers who are on
earth. &

079-1. From the same, Saint Cyril. Whenever you see a baby wrapped in swaddling
clothes, do not stay in your thought only up to its birth in the flesh, but leap up to
contemplation of its godlike glory. Ascend into the heaven: thus you will behold him
in the highest peaks possessing all-surpassing glory. You will see him ‘sitting on a lofty
and elevated throne’ (Isaiah 6:1); you will hear the seraphim singing his praise, saying
that both the heaven and the earth are full of his glory. But this has also come to pass
on the earth: for the glory of God shone around the shepherds (cf. Luke 2:9), and there
was ‘a multitude of the heavenly host’ (Luke 2:13) praising Christ. &

079-2. And a little later on. Therefore do not look on the one who lies in a manger

' Scholium 079-1: Cyril, Homily 2 on Luke.
*Scholium 079-2: Cyril, Homily 2 on Luke.



Luke 2:13-14

simply as a baby, but see in our poverty the one who, as God, is rich. For this reason
he is glorified even by the holy angels themselves. &

080-1. From Saint Cyril. For angels and all the highest powers have peace with God,
who preserved for them their appointed order, yet in no manner do they transgress
what he decides but they are in an established order which accords with justice and
holiness. We wretches, however, have set up our own desires in place of the wishes of
the master and in our own order we have become hostile to him. Yet this has been
undone through Christ, ‘for he is our peace’ (Ephesians 2:14). For he has united us
through himself to our God and Father, taking away from between us the sin which
creates hostility and justifying us in faith. He calls near those who are far off, and in a
different way he forms the two peoples into one new humanity, making peace and
reconciling both in one body to the Father. For it pleased God the Father to recapitu-
late all things in him. He has bound together what is below to what is above, and has
proclaimed one flock those who are in heaven and on the earth. And so Christ has
become for us both peace and goodwill. &&

080-2. From Severus, Archbishop of Antioch, from Sermon 36. At first what is cele-
brated through the angels is hidden from the shepherds. They are the type of those
who would be shepherds of the churches, and very appropriately. For they should lis-
ten to the words ‘On earth peace’ according to their order, since they would speak of
peace to the whole fullness of the Church. The face of the shepherds and the joy which
came on them through the revelation indicates clearly how the Good Shepherd has
come for the sheep that wandered. For he knows that shepherds are never as joyful

! Scholium 080-1: Cyril, Homily 2 on Luke.
2 Scholium 080-2: Severus, Sermon 36.
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Luke 2:15-19

as at the finding of the lost member of the flock, which was not in anyone else’s power
to find but the chief shepherd, Christ. &

081-1. From Severus, from the same sermon. Ah, a type of divine mystery! For Bethle-
hem is translated as ‘house of bread’, which is where the shepherds intended to go after
the proclamation of peace, to the spiritual house of the heavenly bread, which means
to hasten to the Church. Christ is ‘the living bread which came down from heaven’
and is given ‘for the life of the world’ (John 6:51), as he himself says in the gospels. &

081-2. From the same again, In Response. The Shepherd of the heavenly spirits, and
the creator of all perceptible and imperceptible creation was given flesh and made hu-
man from the Holy Spirit and from the God-bearing Mary. He was born as a child in
Bethlehem, which is translated as ‘house of bread’. Illuminated by divine and heavenly
glory, seeing this child and the heavenly host and hearing the song of praise, the shep-
herds seek him hotfoot, saying ‘Let us go, then, up to Bethlehem’ (Luke 2:15). They
are also the advance type of the shepherds and priests of the Church, whose task is to
seek the heavenly bread and the Lamb of God who takes away the sin of the world and
mystically makes everything holy according to his great mercy. &

1 See also Plate 3.

2 Scholium 081-1: Severus, Sermon 36.

? This marginal addition, ‘Because Bethlehem is interpreted as house of bread’ is made by the
first hand, and presumably derives from the exemplar. It is from Cyril of Alexandria and du-
plicates the observation earlier in the main scholium.

* Scholium 081-2: Severus, Fragments on Luke: YmakoH is the title of a homily by
Severus [CPG 7039].

> Tregelles misinterprets the decoration under the Vatican paragraph number as the catena sec-
tion number 1.

¢ One page is missing, which would have contained Luke 2:20; the catena text may be found
in Codex Palatinus (fol. 3v).



Luke 2:21

081-4. ... Of the Holy Spirit and of this, again, was that ancient Jesus (i.e. Joshua)' a
type, who went into battle with Moses. For he first made the sons of Israel cross the
Jordan, and then straightaway he stopped them and circumcised them with stone
knives. Therefore when we have crossed the Jordan, then Christ circumcises us in the
power of the Spirit: he does not cleanse the flesh but rather cuts out the defilement in
souls. Accordingly, in us Christ circumcises and takes on his name (i.e. Saviour), as I
have said. For then, even then were we saved through him. &

082-1. From Severus, Archbishop of Antioch, from the Letter to Caesaria the Noble-
woman . That problem which you have asked is from the Docetists who follow the
Manichees. They think that they are propounding something irrefutable and they as-
sert: ‘If the Lord submitted to circumcision according to the law, just as the gospel
says: “When eight days were fulfilled it was time to circumcise the child; and he was
called Jesus’ (Luke 2:21), what became of his foreskin?” For those wretched people
think that we are enclosed into confusion, and they do not know that to refuse the
acknowledgement of what is written because of what is not written is only character-
istic of their own folly and godlessness. For not only does the gospel bear witness
through these words which have been cited that he was circumcised according to the
law, but also Paul, writing to the Romans, said: ‘For I tell you that Christ has become
a servant of the circumcised on behalf of the truth of God, in order that he might
confirm the promises given to the patriarchs’ (Romans 15:8). For to the patriarchs
Abraham, Isaac and Jacob both the covenant of circumcision was given and the
promise was made that all the countries of the nations would be blessed in their off-
spring. But their offspring was Christ. It was about him that writing to the
Galatians Paul said: ‘Now the promises were made to Abraham and to his oft-
spring. It does not say “And to offsprings” as of many, but it says “And to your
offspring,” that is, to one person, who is Christ’ (Galatians 3:16). And so Christ

! The Greek for Joshua and Jesus is identical.

*Scholium 081-4: Cyril, Homily 3 on Luke.

* Scholium 082-1: Severus, Letter II1.74 to Caesaria the Noblewoman (Select Letters 97).
* Tregelles believes that the Vatican paragraph number 1y may be seen in the margin, but it s
not visible on the images.
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came to fulfil the goal of these promises, and truly to submit to circumcision according
to the flesh, and to fulfil the ministry which consists of this. For ministry and service
is the whole reason for God’s dispensation. Thus by faith in him he caught all the
nations and made them children of Abraham. So, as the divinely-inspired scripture
says that he was truly circumcised, who would dare to say that he did not submit to
circumcision? This is what those who maintain this fantasy wish to deny, along with
other things. And since nothing is written about the part of him which was circum-
cised—I am speaking of his foreskin—for the sake of this will we not agree that he was
truly circumcised? He said ‘For thus it is fitting for us to fulfil all righteousness’ (Mat-
thew 3:15) and he was made like us ‘in all things yet without sin’ (cf. Hebrews 4:15).
For perchance even some divine miracle took place concerning that part which was cut
off, which scripture left unknown to us, and guessing at things which are undisclosed
is extremely dangerous. It is certainly clearly established in his regard that when he rose
from the dead, he also kept this uncorrupted, as it was a part which belonged to his
whole body, according to the ineffable words which he knew to guard it for this pur-
pose. For we too ourselves in the resurrection will receive our own body complete: it
will not have diminution from wounds or any other sort of suffering, but will be
healthy and perfect. But it is good to question the impious, who think that from such
questions they scare those who believe correctly and they reduce them to not acknowl-
edging that the Lord suffered true sufferings in the flesh. What do they say
about the blood which came forth from his immaculate side mixed with water?
Was it carried into the earth? For neither is this acknowledged by the holy

! This symbol, corresponding to the standard annotation for onueiwoot (‘note’), appears to be
marking a detail in the scholium which is noted at the bottom of the following page.
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scripture of the gospels. But they will be anxious at the fear of loss and, they say, it is
consistent for them to say that in appearance only and not in truth did the blood flow.
John, who became Bishop of Constantinople and herald of the dispensation of the
truth, has spoken with boldness when he began in the sermon which is written down
‘About the Cross and about the Robber’: he did not fear the fear of these unholy peo-
ple, but said that the blood dripped on the earth and purified all of it. He has written
as follows: ‘For what reason is he slaughtered on the height of the scaffold and not
under a roof? So that he might purify the nature of the air: for this reason it is on high
and not with a roof lying above, but with the heaven lying above. For while the air was
purified when the sheep was sacrificed on high, the earth was also purified, for the
blood dripped on it from the rib’.* So, if also according to this account, the foreskin
that was circumcised touched the earth, assuredly it sanctified it. And the one who was
willingly circumcised for the reasons he knew, just as he anticipated when he said, en-
tirely preserved it. At the moment of the resurrection, lacking nothing in this respect,
he arose complete and uncorrupted with his whole body. However, he showed the
marks of the nails and the spear, in which he will also be seen by those who pierced
him, according to the unerring sayings of the divinely-inspired scripture. &

5

NB. Because it is the answer matching (?) the question. &

! John Chrysostom, Homilia in Crucem et in Latronem (Homily on the Cross and the Rob-
ber).

* There is an illegible note in the right margin, possibly by the first hand, which appears to
consist of at least six letters in a vertical line. There is a daseza on the first character, suggesting
it is &, while the lower letters include oy. It may be a marginal indication of the reference to
Chrysostom (arioy 1anNoy).

? There is a mostly illegible note in the right margin, possibly by the first hand, of three or four
lines of text: the last line appears to be em ctertc, with the remains of a decorative border
below.

* Tregelles has TH at the beginning of the next line.

> This line appears to be blank.

¢ This seems to be an editorial comment related to the onueiwoou sign on the previous page: it
is not present in Codex Palatinus, indicating that it is not an omission or separate scholium.
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€Z anemirpadoy:-

TTI—TH TECCAPAKOCTH HMEPA KABAPCIC EFINETO KATA TON NOMON OTI KAl EN TECCAPA
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083-1. From an unattributed source. On the fortieth day there was a purification ac-
cording to the law, because the development of the male also takes forty days. This is
a sign that the formation itself required cleansing from God. In the case of Christ, the
formation was holy: it was not from human seeds but from divine power. What was
born was also holy, but it was not so by being made holy; he was clean not by being
cleansed. Similarly, he was baptised when he did not need cleansing through water,
but so that he should make the waters of baptism holy and so that he should fulfil all
righteousness (cf. Matthew 3:15), in obedience to the prophet. In this way, then, for
his purification an offering was made for the one who did not require purification,
doves and pigeons, a sign of his simple and modest behaviour. Such things are shadows
and types for humans, but in the case of Christ they are the truth: for he is the power
of true modesty, and the state of being of true simplicity. é&

083-2. From an unattributed source. Tell me, what sort of purification was it, when it
was not the union of woman and man? When it was not sleep nor pleasure which
came together? When it was not marriage, not copulation? What sort of purification?
For, evangelist, there is no account of a bed, for the God-bearer is not struck by the
pains of Eve when she bears gods. The curse which was in paradise does not hold sway
there, for the virgin mother did not conceive and give birth in the same way as other
women. The purification of which you now read and write, Luke hints to us by using
the same word, purification: it is not of defiled or transient flesh in the manner of
those who give birth and are born. Away with you! For the offspring from the one
who had not experienced marriage was undefiled and absolute, since his origin was
from the Father without intermediary before eternity. But it reminds us of the for-
mation of the earthly Adam and Eve, which was holy and pure of any filth and blem-
ish, stronger than any disgrace, and how not one of these things was presupposed.
Once they had been disobedient, it was made subject to labour and, from their turning
aside it was bound to a turn for the worse instead of the better utterances: a curse
instead of a blessing, and death instead of immortality ... 4

! Scholium 083-1: Titus, Homilies on Luke.

*Scholium 083-2: Cyril, Fragments on Luke.

? This line is now hidden in a gutter; some letters were visible to Greenlee, and the whole text
has been restored on the basis of Codex Palatinus.

* One or two pages are missing, which would have contained Luke 2:22-33; the catena text
may be found in Codex Palatinus (fol. 4v).
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086-1. From Saint Basil; likewise Origen. I think that the Lord is ‘for the falling and
the rising’ (Luke 2:34) not when some fall and others rise, but when the same person
may be raised up for greater goodness. For while the advent of the Lord is destructive
of our bodily affections, it stimulates the proper qualities of the soul. As when Paul
says “Whenever I am weak, then I am strong’ (2 Corinthians 12:10), the same person
is weak and strong: yet while he is weak in the flesh, he is strong in the Spirit. Thus
too the Lord does not provide some people the opportunity for falling and others
the opportunity for rising. For those who fall from the state in which they once were
very clearly fall downwards, but the unbeliever never stands. He always trails along
the ground after the snake at the point where he fell. He has nowhere then to fall
from, because he has been cast down in his unbelief. When, through the first
good deed, the one who stood in sin falls and dies, then he lives in righteousness
and rises as faith in Christ grants to each one of us. Let the worse fall, so that the
better may take the opportunity for the resurrection. If fornication does not fall,
chastity does not rise. If irrationality is not diminished, the rationality which is in us
does not flourish. So this man is ‘for the falling and the rising of many, and to be a
sign that will be opposed’” (Luke 2:34). We have come to know in particular
that ‘asign’ in the divine scripture is the cross. For it says that Moses placed the snake
on ‘a sign’ (Numbers 21:8), that is on a cross. This is a sign indicative of something
strange and obscure, seen by them but understood only by those who
are ready for understanding. They do not cease quarreling about the incarnation
of the Lord: some assert that the body was assumed and others that his
dwelling here was bodiless; some claim that his body could experience suffering
and others that in some way an illusion fulfilled the bodily dispensation;

' Scholium 086-1: Basil, Letter 260 (“To Optimus the Bishop’).
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s |E|FOYMAI €1C TITWCIN KAl ANACTACIN EINAI TON KN* OYK AAAGWN TTITITONTWN Kal aA
AN ANICTAMENMN. AAAA TOY AYTOY BEATICONOC AIANICTAMENOY* KABAIPETIKH
MEN AP ECTIN TGN COMATIKWON TTAOWN, H TOY KY €TTIPANEIA. AIEFEPTIKH A€
TN THC YYYHC TAIOMATWN® (OC OTAN AEMH TTAYAOC* OTAN ACOENM. TOTE AY
NATOC EIMI™ 0 AYTOC ACOENEI KAl AYNATOC AAA’ ACOENEI MEN TH CAPKI. AYNaTOC
N €CTI T TINI OYTW Kal 0 KC' 0YY! TOIC MEN TOY TTITITEIN TAC APOPMAC TTAPEYEL.
TOIC A€ TOY ANICTACHAI™ Ol AP TTIITITONTEC ATTO THC CTACEWC EN H TTOTE HCAN KaTa
THTITOYCI AHAONOTI™ OYAETTOTE A€ ICTHKEI O ATTICTOC A€l YAMAI CYPOMENOC META

TOY 0bewc” w ¢y

OAYMAZONTEC ETTI TOIC AAAOY NETTECEN OYK €
X€! OYN 0B€EN TTECH

MENOIC TTEPI AYTOY KAl €YAO N T0 KaTABEBA

[HCEN AYTOYC CYMEWN Kal €l COAI TH ATTICTIA

TTEN TTPOC MAPIAM THN MHTEPA WC TTPWTH €YEPreECia
TS AYTOY ™ TAOY 0YTOC KEITAl €IC TON CTHIONTA TH

_ AMAPTIA TTECEIN Kal
TITAWCIN KAl ANACTACIN TTOAAW

ATTODANEIN €1TA
ENTW WKAI €IC CHMEION &N ZHCAI TH AIKAIOCY
TINEFOMENON” NH K&l ANACTHNAI
THC €IC YN TTICTEWC
EKATEPON HMIN YAPIZOMENHC TTITITETM Ta YEIPONA® IN& AABH KAIPON Ta BEATI®
€1C THN ANACTACIN™ €AN MH TTECH H TTOPNEIA. H COPPOCYNH O0YK ANICTATAI™ EAN
> MH H &AOTIa CYNTPIBH. TO AOFIKON TO €N HMIN OYK ANOHCEI™ 0YTOC OYN €IC TITW
CIN KAl ANACTACIN TTOAAGN €1C A€ CHMEION ANTIAEFOMENON. KYPIGWC CHMEION €
> INWMEN TTAPA TH 0€1a FPAGH TON CTAYPON™ €OHKEN AP PHCIN MGYCHC TON
OQIN ETTI CHMEIOY TOYT E€CTIN €TTI CTAYPOY O CHMEION ECTIN TTAPAAOZ0Y TINOC
KAl APANOYC TIPATMATOC ENAEIKTIKON® OPGMENON MEN TTAP AYTWN. NOOYMENO™
A€ TTAPA TN ENTPEYWN THN AIANOIAN ETTEI OYN, OY TTAYONTAI ZYFOMAYOYNTEC
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others still say that the body was earthly and others that it was heavenly; some say that
he existed before time began, while others say that he took his beginning from Mary.
For this reason, he is ‘a sign that will be opposed.” &

086-2. From Saint Cyril. For Emmanuel was placed by God the Father for the foun-
dations of Sion, being a stone which was ‘a cornerstone, chosen and precious’ (Isaiah
28:16, 1 Peter 2:6). Those who believed in him were not put to shame, but those who
were unbelievers, and were unable to see the mystery regarding him, fell and were
crushed. For again our God and Father said somewhere: ‘See, I am placing in Sion a
stone of stumbling and a rock of scandal, and the one who believes in it is not put to
shame’ (Isaiah 28:16). ‘It will crush the one on whom it falls’ (Luke 20:18). But the
prophet has assured the people of Israel of safety, saying: ‘Sanctify the Lord himself,
and he will be your fear. And if you have believed in him, he will be your sanctifica-
tion, and you will not encounter him in the manner of a stumbling stone nor as a rock
of offence’ (Isaiah 8:13). Therefore as Israel did not sanctify Emmanuel even though
he was the Lord and God, and they were not willing to believe in him, like those who
trip on a stone they were worn away because of their unbelief and have fallen. Yet
many have arisen, namely those who have accepted faith in him. &

086-3. And again. Or the most wise Paul also writes: “The cross is a stcumbling-block
to Jews and foolishness to Gentiles’ (1 Corinthians 1:23). And again, “The message
about the cross is foolishness to those who are perishing, but to us who are being saved
itis the power of God for salvation’ (1 Corinthians 1:18). &

! Scholium 086-2: Cyril, Homily 4 on Luke.
*Scholium 086-3: Cyril, Homily 4 on Luke.



Luke 2:35

087-1. From Saint Basil. It says that the testing word is a sword, which judges thoughts
and ‘pierces undil it divides soul from spirit, joints from marrow, and judges the
thoughts’ (Hebrews 4:12). Now it follows that at the time of the passion, every soul
was subjected to that type of judgement, according to the voice of the Lord who said
“You will all be scandalised in me’ (Matthew 26:33). Simeon also prophesies about
Mary herself that ‘as you stand by the cross and see what comes to pass and hear the
voices after the testimony of Gabriel, after the secret knowledge of the divine concep-
tion, after the great revelation of the miracles, there will be a turbulence around your
soul. But it was necessary for the Lord to taste death on behalf of all and to become
the world’s atoning sacrifice, to justify all people in his own blood. And therefore a
certain separation will touch even you, who have been taught the things about the
Lord from above’: this is the sword. &

087-2. From Saint Cyril, Archbishop of Alexandria, from the Commentary on Zech-
ariah. We affirm that in these contexts it is made clear that the sword is temptation, as
in the form of a dagger, or even the passion itself which was brought upon Emmanuel
by the madness of the Jews. It seems that the righteous Simeon understood it in this
way and, indeed, even said so when the holy Virgin brought the eight-day-old Jesus:
‘And a sword will pierce your own soul’ (Luke 2:35). For I simply say, was she not
struck down by a sword when she saw the one who was born from her in flesh being
crucified? It says ‘O sword, awake against my shepherd’ (Zechariah 13:7), meaning let
the redeeming passion be enacted right away, and let the moment come of the revela-
tion of what is good. &

! Scholium 087-1: Basil, Letter 260 (“To Optimus the Bishop’).
2 There is a decoration on the initial letter.
? Scholium 087-2: Cyril, Commentary on Zechariah/Fragment on Luke.
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Luke 2:36-39

088-1. From Saint Basil. It hints that after the scandal at the cross of Christ which
comes both on the disciples and on Mary herself, a form of healing will follow on
swiftly from the Lord, which strengthens the heart for faith in him. For thus we see
that Peter too clung fast to faith in Christ: his human weakness was exposed so that
the strength of the Lord might be shown. &

' Scholium 088-1: Basil, Letter 260 (“To Optimus the Bishop’).

* Tregelles thinks that the catena section number 1z appeared in the margin by the side of A,
but it is not visible on the images. He misreads annac as annHe in the chapter ditle.

3 Kephalaion 4: On Anna the Prophetess.

* Several pages are missing, which would have contained Luke 2:40-3:5a.



Luke 3:5-6

104-1. From Origen. ‘Mountains and hills’ are the opposing powers: through the in-
dwelling of Christ ‘they have been made low’ (Luke 3:5). “Valleys’ are the people who
have been filled with good deeds. Everything that is ‘crooked has been made straight’
(Luke 3:5): for each of us was crooked and yet, in the indwelling of Christ which
reaches our soul, whatever is crooked becomes straight. &

104-2. And again. Rough was our life and its reason precarious, but when our Lord
came he made everything smooth. And while this has also come to pass for the Gen-
tiles, for his other people, who have been made low, ‘every mountain and hill will be
made low’ (Luke 3:5). For they were once a mountain and hill, but they have been
made low and humbled. &

105-1. From Saint Jobn, Archbishop of Constantinople. No longer Jews or proselytes
only, but also the entire nature of humankind. For through all life of the rough places
being destroyed, it hinted that tax collectors and prostitutes and robbers and magi-
cians, who had previously turned aside, later walked along the straight path. This is
what he himself said: “Tax collectors and prostitutes are going before you into the
kingdom of God’ (Matthew 21:31). &®

105-2. And a little later on. ‘All flesh will see the salvation of God’ (Luke 3:6) every-
where shows that the power and the knowledge of these good tidings will be poured
out to the ends of the world, away from brutal behaviour and a harsh will, changing
the human race to great kindness and gentleness. &

105-3. From Saint Cyril. No longer just Israel, but ‘all flesh’. For the Saviour and Lord
of all things does not keep his gentleness limited, nor did he save one nation: rather,
he has caught in his net everything under the heaven. He enlightened those in dark-
ness. This was what was celebrated by the lyre of the Psalmist: ‘All the nations which

! Scholium 104-1: Origen, Homily 22 on Luke.
*Scholium 104-2: Origen, Homily 22 on Luke.

3 Scholium 105-1: Chrysostom, Homily 10 on Matthew.
#Scholium 105-2: Chrysostom Homily 10 on Matthew.
> Scholium 105-3: Cyril, Fragment II.13 on Luke.
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Luke 3:7-8

you have made will come and worship before you, Lord’ (Psalm 85:9 LXX). They have
been saved together with the remnant of those from Israel, which is just what the great
Moses long ago also declared, speaking as follows: ‘Rejoice you nations with his peo-
ple’ (Deuteronomy 23:43). &

106-1. From Origen. See how great is the coming anger. It overturns the world. It pun-
ishes those who lack education. Each person makes material for it from the deeds they
have done. ‘So bear fruits worthy of repentance’ (Luke 3:8). But what are these fruits?
‘Peace, patience, kindness, goodness, faith, gentleness, self-control’ (Galatians 5:22-23)
and whatever is in harmony with these. But John prophesies the destruction of the
original people and the calling of the Gentiles. To those who boast about Abraham
he says: ‘Do notbegin to say “We have Abraham as our ancestor™ (Luke 3:8) and then
says about the Gentiles: ‘For I say to you that God is able to raise up children for Abra-
ham from these stones’ (Luke 3:8). §®

106-2. From Saint Cyril. The blessed Baptist was full of the Spirit. He was not unaware
of the outrages there would be against Christ from the evil behaviour of the Jews. For
he foreknew that they would also disbelieve him and they would wag their venomous
tongue and hurl insults. Accordingly, having these things in view, he even calls wicked
those of them who come to their senses. He criticises them because even though they
had the law which speaks of the mystery of Christ and the forewarnings of the proph-
ets relating to this, they have become dull in their hearing and reluctant for faith in
Christ the Saviour of all. ‘For who warned you to flee from the coming anger?’ (Luke
3:7). Was it not the divinely-inspired scripture, which says that those who believe in
Christ are blessed, but forewarns that the unbelieving and faithless will have hard and
inescapable punishments imposed on them. Unless ... *

' Scholium 106-1: Origen, Homily 22 on Luke.
*Scholium 106-2: Cyril, Homily 7 on Luke.
3 At least one page is missing, which would have contained Luke 3:8b—11a.



Luke 3:11-14

II0-L ... to have two tunics and wear them. One would be the old and the other would
be the new (cf. Colossians 3:9-10). Instead we should take off one, but keep the other.
They were also asking about ‘Share with anyone who has none’ (Luke 3:11). Who is it
who does not have even one garment around his skin and is uncovered, so that we may
share with them? I do not mean that this is impossible and that this is an exaggerated
encouragement towards the duty to clothe the poor and not to be heedless of the com-
mandment. &

-1 From the same, Origen. Persuade the tax collectors that they should not take from
those who are taxed anything except what is set down according to the taxes. For the
one who contravenes this contravenes the commandment not of John but of the Holy
Spirit which is in him. &

m2-1. From Saint Cyril. See how, just as a knowledgeable physician applies to each
sickness an efficacious and fitting remedy, so the Baptist himself gave to each profes-
sion a beneficial and appropriate word. To the crowds who were proceeding towards
repentance, he gave the order to take care for each other; for the tax collectors he shuts
off the path to unrestrained greed. He calls with great wisdom to the soldiers not to
oppress anyone. For God does not cast off anyone who conducts themselves properly
and justly according to their own choice. &

! Scholium 110-1: Origen, Homily 23 on Luke.
*Scholium 111-1: Origen, Homily 23 on Luke.
? Kephalaion 6: On Those who Questioned John.
#Scholium 112-1: Cyril, Fragment I1.20 on Luke.
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Luke 3:14-16

13-1. From Saint Cyril. So admirable and great was John that the crowds of the Jews
went as far as to suggest that, somehow, he might be the Christ himself, who had been
described through the shadow of the law and had been heralded beforehand by the
holy prophets. As soon as some people ventured this type of suggestion, he puts an
end to the conjecture giving way like a servant to the honours of his master. For the
distance between God and human is immeasurable. &

114-1. From the same. For itis a peculiar property of the unique substance which trans-
cends everything to be able to send the Holy Spirit into some, and to reveal as partici-
pants in the divine nature those who draw near to it. This exists not in taking and
sharing what is from someone else, but as personal and belonging in substance to
Christ, for ‘he baptises in the Holy Spirit’ (cf. Luke 3:16). So, then, he is God and the
fruit of the substance of God the Father, the incarnate Word. But he
accomplished this even when he became human, as he was the one Son with
the flesh united to him in an ineffable and incomprehensible manner. And so the
blessed Baptist, after stating beforehand that T am not worthy to bend
and untie the thong of his sandals’ immediately added, “This man will baptise
you with the Holy Spirit and fire’ (Luke 3:16). Clearly he had feet and sandals,
for no-one if they had any sense would say he had feet and sandals while

' Scholium 113-1: Cyril, Homily 10 on Luke.
*Scholium 114-1: Cyril, Homily 10 on Luke.
? The moy” projects into the right margin and may be a later addition, perhaps by the firsthand.



Luke 3:16-17

the Word was without flesh and had not yet been made like us, but only when he
became human. Since he did not cease being God, he continued even so to act in a
divine way, giving the Spirit to those who believe in him. For he, in one and the same
person, was himself at the same time both God and human. &

us-1. From Origen. If you were holy, you would be baptised in the Holy Spirit, but if
you were a sinner, you would be baptised in this fire. For the same baptism results in
fire and judgment for those who are unworthy and wrongly baptised, but for those
who are rightly baptised and on the way to salvation it results in the Holy Spirit and
salvation. This man who baptises ‘in the Holy Spirit and fire’ is said to have ‘a win-
nowing-fan in his hand and to clease thoroughly the threshing floor and to gather the
grain into his storehouse, but to burn up the chaft with unquenchable fire’ (Luke
3:17). I wish to see in what manner my Lord Jesus has a winnowing fan and what sort
of wind is blowing. For on a calm day the winnowing fan is totally useless for this. The
chaff is separated to a fitting place, while the grain overcomes the wind and is carried
down all together. See that there are never temptations which separate the chaff: it is
the wind which reveals that the grain is grain.+ So if ever you have been overcome when
your soul was tempted, the temptation did not make you into chaff but proved that
you already were chaff and lightweight and faithless. On the other hand if you ever
withstood the temptation when a temptation happened, the temptation did not make
you faithful and patient but brought to light the virtue of patience which is within
you. §®

1s-2. From Saint Cyril. ‘See!” says the blessed Baptist, ‘the threshing floor belongs to
Christ as master.” For thus he cleanses it, separating and distinguishing the chaff from

! Scholium 115-1: Origen, Homily 26 on Luke.

*The initial reading ¢poapoy has been corrected to cpoapoy.

? Scholium 115-2: Cyril, Homily 10 on Luke.

+ Codex Zacynthius reads ToN cIToN 0TI ecTi cHToC, literally ‘that the grain is of a moth’, but as
this is not found in the standard text of Origen it appears to be a spelling error due to the
similar sound of oitog and awrog. If the variant were originally intended as a pun, it could be
translated as ‘that the grain is greying’.
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Luke 3:17—20

the grain. But while the grain is carried into the storehouse, which means that it is
considered worthy of safety and God’s preservation and protection and love, the
chaff, as it is useless matter, is consumed by fire. &

116-1. From Origen. One who teaches the word of the gospel does not proclaim a single
thing, but more, for they have the promised understanding that many things are pro-
claimed. So John proclaims ‘many other things’ (Luke 3:18) and they are not written
down because, when the reality was too great to be committed to writing, Luke was
silent. &

1y-1. From the same. With great illegality Herod married the wife of his brother,
against the law of Moses. But John, undaunted, who showed no partiality, did not
fear his princely authority. He did nothing less than fulfil the freedom of prophetic
speech. He condemned Herod for the illegality of his marriage and was locked up in
prison. Not taking thought for death, he did take thought about Christ. &

' Scholium 116-1: Origen, Homily 27 on Luke.
*Scholium 117-1: Origen, Homily 27 on Luke.
3 Several pages are missing, which would have contained Luke 3:21-38.



Luke 4:1

122-1. From Saint Cyril, Archbishop of Alexandria. Now I ask you to look at how
human nature is anointed by the grace of the Holy Spirit in Christ as first fruits and
crowned with the highest honours. For long ago, the God of all made a promise, saying
that: ‘It shall come to pass in those days that I pour out out my Spirit on all flesh’ (Joel
2:28). What was promised is fulfilled for us in Christ first. And Christ somewhere said
about those of old who had given way without restraint to love of the flesh, ‘My Spirit
will not dwell in these humans because they are flesh’ (Genesis 6:3). Since everything
has become new in Christ and we have been enriched by rebirth through the Spirit
and water, we are no longer called children of flesh and blood but rather we call God
our Father: therefore it is very appropriate that, being in honour from now on and
having the glorious boast of adoption, we have become partakers of the divine nature
through the sharing of the Holy Spirit. But he, when he became among us the first-
born to many brothers and yielded himself to emptiness, is the first to receive the Spirit
even though he is himself the giver of the Spirit, so that worthiness should also come
to us through him and the grace of the fellowship with the Holy Spirit. Paul also
teaches us something of this sort when he talks about him and us: ‘For the one who
sanctifies and those who are sanctified all have one Father. For this reason Jesus is not
ashamed to call them brothers, saying, “I will proclaim your name among my broth-
ers” (Hebrews 2:11-12). Since he is completely unashamed to call us brothers because
of his assumption of our likeness, because he transferred to himself our poverty, he is
sanctified with us even though he himself sanctifies the whole creation, so that he
should notappear to be refusing the measure of humanity. He did not flee from being
born human for the sake of the salvation and the life of all, and was born in our like-
ness in every respect whatever apart from sin alone. &

! Kephalaion 7: On the Temptation of the Saviour.
*Scholium 122-1: Cyril, Homily 12 on Luke.
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Luke 4:1—2

123-1. From Saint Cyril. What, then, is ‘He was led’? Not so much that he was taken
away, but that he spent time and made his dwelling. For we ourselves are also accus-
tomed in a fashion to say of everyone who lives in moderation, “This particular person
leads his life well’. So Jesus made his dwelling in the desert ‘in the Spirit’: this means
spiritually. For he had fasted, giving absolutely nothing as nourishment for the needs
of the body. He was not himself in need of fasting, but he is a type for us: he set up his
own affairs as a template and was made an example of an exceptional and admirable
life among us. For from where could we know that, for those on earth, loving to spend
time in deserted places is beneficial and necessary for salvation? For such people go
away, as if it were from waves and storms and the useless distractions of this present
life. As if in keeping with the blessed Joseph, they strip off and return to the world
everything that belongs to it (cf. Genesis 39:12). He shows to those who choose to live
in this way that abstinence is a necessity, of which fasting is the fruit. For thus will
Satan be defeated when he tempts. Accordingly you too should first put on the ar-
mour of God, the breastplate of faith, the helmet of salvation (cf. 1 Thessalonians s:8).
You should first ‘be clothed with power from on high’ (Luke 24:49), meaning that
you should be revealed as a partaker in the Holy Spirit through the precious baptism,
and then you should choose to establish the life that is desirable and held in honour
with God. Then you will lay hold of the deserts with spiritual power; then you will
fast in a holy fashion and mortify pleasures and you will be stronger than Satan when
he tempts you. &®

123-2. From Severus, Archbishop of Antioch, from bis treatise against the Testament of
Lampetios. Just as he was baptised for us even though he did not need purification,

being himself the purification and sanctification of the waters, so he both fasts and is

tempted on our behalf. In the respect that he is truly human, he attracts the tempta-

tion of the devil; in the respect that he is God, he himself is unapproachable by the

tempter. And from the temptation he himself did not ... 3

' Scholium 123-1: Cyril, Homily 12 on Luke.
*Scholium 123-2: Severus, Against the Testament of Lampetius.
3 At least one page is missing, which would have contained Luke 4:3-5.



Luke 4:6—9

125-L ... it was he who was worshipped everywhere. But the law of God, having placed
him outside the dominion which had been contrived for him by trickery, commanded
to worship the one who by nature and in truth is God, and to perform service to him
alone. &®

126-1. From Saint Cyril. The devil brings up a third temptation, that of vanity. But he
also shot wide of his aim for this. ‘For it is said,” he says, ‘Do not put the Lord your
God to the test’ (Luke 4:12). For God does not grant aid to those who tempt, but to
those who believe in him. Nor, because he considers us worthy of being spared, should
we make an exhibition of ourselves. To those who tempted him, Christ never gave a
sign. For ‘a wicked and adulterous generation asks for a sign, and a sign shall not be
given to it’ (Matthew 16:4). Let Satan hear this even now when he tempts. Therefore
we have been victorious in Christ and the one who once held power in Adam has de-
parted in shame, so that we might have him under our feet. For when Christ was vic-
torious, then he sent on to us as well the ability to be victorious. ‘See,” he says, ‘I have
given you power to trample on snakes and scorpions and on all the power of the en-
emy’ (Luke 10:19). Observe how maliciously he wishes through the use of the scriptures

! Scholium 125-1: Cyril, Fragment I1.25 on Luke.
*Scholium 126-1: Cyril, Fragment I1.26 on Luke.



1

Fol. XXVIIr

AYTOC HN O TTANTAYOY TTPOCKYNOYMENOC™ 0 A€ ['€ TOY BY NOMOC. €20 TIBEIC AY

TON THC €Z ATTATHC &YT® TIETTOPICMENHC APYHC. ENI TG KaTa PYCIN Kal AAHOWC
ONTI 6 TIPOCTETAYE TIPOCKYNEIN® KAl AYTG) MONG) TAC AATPEIAC ETTITEAE

Kal EITTEN AYT® 0 AlaBoAoc

COl AWCW THN €Z0YCIAN TAY
THN ATTACAN Kal THN AOZAN aY
TWN. 0TI EMOI TTAPAAGAOT(AI)
KAl 0 €AN OEA AIAWMI AYTH

CY OYN €aN TIPOCKYNHCHC ENG
TTION €MOY ECTAI COY TTACA”
KAl ATTOKPIOEIC O IC EITTEN AY
T  FETPATITAL KN TON ON COY
mpocky[N]JHcelc karayTo [mo]
N AaTpeycelc

KZKS HrareN A€ aYTON €IC TAHM - Kal
ECTHCEN ETTI TO TITEPYTION
TOY TEPOY" KAl EITTEN" €1 YioC
€1 TOY OY BAAE CEAYTON €N
TEYOEN KAT®

__Toy arioy KYPI)\)\(OY): 2

5 TpITHN TTEIPaN 0 Ala

BoAoc TTpocarel- TH-
THC KENOAOZIAC
AAN €Zw BeBAHKe
KAl €IC TOYTO CKO
TOY " EIPHTAI TaP
QHCIN OYK EKTTEI
PACIC KN TON N oY’
OY [ap TOIC TTEIPAZOY
Cl YapIZETAI 6C TAC
ETTIKOYPIAC. AAAA
TolC TTICTeYoYCI

€IC AYTON' OY [ap
[0T|] (belA[oYC HMAC]
AZI01" Ala TOYTO
HMEIC ETTIAEIKTIA
OPIAOMEN TIPOC TOY
TOIC OYAETTOTE YC
TOIC TIEIPAZOYCIN
AYTON EAIAOY CH
MEION" [ENEA [P
TTONHPA KAl MOIYA
AIC™ CHMEION ETTIZH

TEI KAl CHMEION 0Y AOOHCETAI AYTH. TOYTO KAl NYN AKOYETW TTEIPAZON, 0

CATANAC OYKOYN NENIKHKAMEN EN X_())_. K&l O TTOTE KPATHCAC €N AAAM, ATTHA

BEN KATAICKYMENOC* IN, HMEIC YTTO TTOAAC EXWMEN AYTON™ OTE AP NENIKH

KEN 0 }(C* TOTE Kal EIC HMAC TTAPATTEMTTGN TO AYNACOAI NIKAN® TAOY A€AWKA

(DHCIN ?MIN TIATEIN ETTAN® ocbecoN Kal CKOPTTIGON Kal €TTI TIACAN THN AYNA

MIN TOY €X9P0Y. OPA A€ TTWC KAKOYPI®WC Ald THC YPHCEMWC TWN MPad®N O

+KZ



Fol. XXVIIv

A€l KAOEAEIN THN AOZAN TOY KT WC AEOMENOY AITEAIKHC BOHOEIAC™ OC MEA
AONTOC Trp[oc]KorrTem €1 MH ATTEAOI AYTWD BOHOEIEN™ OY rap TEpPI TOY XTGIPHTAI
b XPHCIC TOY YAAMOY OY AP A€ITAI ATTEAWN O TON AFTEAWN AECTTOTHC:-

TOY arioy TiToy: !

KZToyToYC TOYC TPEIC TTEIPACMOYC EKTEAECAC O AIABOAOC, ANEY OPHCEN* TINEC OY”
eiciN o1 Tpefic H]
ract[pi]map[ri]a 1
DIASPrYPIa” H KE
NOAOZIa" aAAoYC AYTOY ENTEAEITAI TTEPI COY TOY
mapa ToyT[oyc] el
PACMOYC OYK €XEI’
mplwToc] 0 adam al PN APOYCI CE MHTTOTE TTPOC
& KOIAIAC TTEIpAZE
Tal. ETIEIAH OYK €I
X€ TTAEONEZIN" OY coy[ '] kai ATTOKPIGEIC O Ic €l
A€ KENOAOZIAN'
[TTaNTON KC N |

[kH]? [kat mHaenoc eTe] K EKTTEIPACEIC KN TON 6N COY'’
POY ONTOC™ OY TTPO
CATEI AYTW 0 Al
BoAocC OPTHN. oY CMON 0 AIABOAOC ATTECTH
A€ TAP EIYEN w Op
FICOH ™ ATTO THC
FACTPIMAPTIAC TO
T[e] HPZATO* Kal NY~
EKEIOEN HPZATO  TI A€ ECTIN TO €WC KAIPOY* €ZEAEYETO MAP TGN TOYAMWN TH-
TIONHPIAN XC A€ Al TOYTO TTAPEFENETO INA THC OIKONOMIAC TIAHPGCH TON

FEFPATITAI AP OTI TOIC ATTEAOIC
AladYAaZal Ce Kal OTI €TTI Y€l
KOYHC TTPOC AIGON TON TTOAA
TTEN YT~ OTI EIPHTAI OY

=3 Kal CYNTEAECAC TTANTA TTEIPA

ATT AYTOY AYP! KAIPOY'

CKOTTON:



Luke 4:10-13

to take away the glory of the Lord, as if he needed the assistance of angels, as though
he would stumble unless angels assisted him. For the application of the psalm is not
spoken about Christ, for the master of the angels has no need of angels. &

127-1. From Saint Titus. Having completed these three temptations, the devil with-
drew. So which are these three? Gluttony, avarice, vanity. He does not have other
temptations but these. Adam was first tempted through his stomach, since he did not
have avarice or vanity. As the Lord is of all people and no-one else exists, the devil does
not bring up anger to him, for he did not have anything to be angry about. In the
beginning he started with gluttony; now too he started from the same place. But what
is ‘Until an opportune time’ (Luke 4:13)? He was waiting for the wickedness of the
Jews. But Christ came for this reason, that he should fulfil the aim of the divine dis-
pensation. &®

! Scholium 127-1: Titus, Homilies on Luke.
* According to Tregelles, the Vatican Number kH is just visible.



Luke 4:14-15

128-1. From Origen. Since he was still intending to compete, in the temptation against
the devil the Spirit is named twice without any qualification. But when he has fought
and overcome the three temptations written above, pay attention to the accuracy of
scripture about the Spirit. It says that Jesus returned in the power of the Spirit’
(Luke 4:14). It has added ‘in the power’ because he was the competitor who was
victorious. §®

128-2. From Saint Cyril. Leaving aside his way of life in the cities, he dwelt in deserts.
There he fasted and was tempted by Satan; there he was victorious on our behalf; there
he crushed the heads of the dragon; there, as the blessed David says, “The swords of
the enemy failed in their goal and cities were destroyed” (Psalm 9:7 LXX), meaning
those who were like a tower and cities. Accordingly, having prevailed over Satan and
having crowned in his own person human nature with the prizes against that oppo-
nent, he returned to Galilee in the power of the Spirit, exercising divine activity and
power, performing very many miracles, and he received much admiration from every-
one. He wrought signs of divinity not as someone from outside who had obtained the
gift of the Spirit, like the company of the saints, but rather being by nature and in
truth Son of God the Father, and possessing what he had as his own inheritance. In-
deed, he said to him ‘that all that is mine is yours, and what is yours is mine, and I have
been glorified in them’ (John 17:10). He has therefore been glorified through exercising
as his own power and activity that of the consubstantial Spirit. &

! Scholium 128-1: Origen, Homily 32 on Luke.
*Scholium 128-2: Cyril, Fragment I1.27 on Luke.
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Luke 4:16—20

129-I. Since it was necessary to make himself manifest from then on to those from the
race of Israel, and to unveil the mystery of the incarnation to those who did not know
it, and as he had been anointed by God the Father for the salvation of what is under
the heaven, in all wisdom he also makes this dispensation. He grants this, even before
the others, to those from Nazareth with whom he was nurtured, I mean according to

the flesh. &

130-L. From the same. Most distinctly through these words, he was the one saying
through the voice of the prophet that he both would be made human and would come
to save what is under the heaven. For we affirm that the Son had been anointed in no
other way except that he was born according to the flesh, meaning according to our
nature, and he was made human. &

' Scholium 129-1: Cyril, Fragment I1.28 on Luke.
*Scholium 130-1: Cyril, Fragment I1.28 on Luke.
? Several pages are missing, which would have contained Luke 4:20-31.



Luke 4:32-34

138-1. For the Jews thought that Christ was nothing other than one of the saints and
that he came into their midst in the rank of a prophet, but, so that they might have a
greater opinion and idea of him, he surpasses the measure of a prophet. For he never
said ‘thus says the Lord,’ as of course was their custom, but as Lord of the law he spoke
things that went beyond the law. With divine authority he rebuked the unclean
spirits. §®

138-2. From the same. The evil spirits were driven out and, moreover, were brought to
the perception of his unconquerable power. They uttered aloud imperious and crafty
words saying, ‘Let us alone! What have you to do with us, Jesus of Nazareth? Have
you come to destroy us? We know who you are, the Holy One of God’ (Luke 4:34).
They pretend to speak well of him and call him ‘the Holy One of God.” For they
thought that, through such a word of praise, they would make him desire empty glory,
and they would make him refrain from punishing them, as if he were returning one
favour for another. But the deceitful one will not catch his prey, for ‘God is not
mocked’ (Galatians 6:7). The Lord stops their unclean tongues, and then commands
them to leave those who bear them. But those who were made witnesses of such great
deeds are astonished at the authority of the word. For he does not offer up a prayer,
nor does he ever fulfil his signs of divinity by asking for power from another to accom-
plish them. Instead, he himself is the Word of God the Father, the living and active
one, through whom all things are and in whom are all things. It was he who ground
down Satan, and stopped the profane mouth of the unclean spirits. &

' Kephalaion 8: On the Man who had the Spirit of the Demon (the text of this title is slightly
different from the list on fol. Iv).

*Scholium 138-1: Cyril, Fragments IT. 39-40 on Luke.

? Scholium 138-2: Cyril, Fragment I1.41 on Luke.
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Luke 4:34-37

140-1. From Saint Titus. Why did he throw him down (cf. Luke 4:35)? Because the
Lord approached. For when he was talking, it was as if he was in his right mind and he
spoke like someone calm. For while the words were from the spirit, the tongue be-
longed to the man: the people used to think that he did not give utterance like some-
one in the power of an evil spirit, but he was talking from his own heart. Jesus ap-
proached him to throw the man down so that it would become clear that it was the
spirit who spoke. &

141-1. From the same. For there was no longer uncertainty about the events but aston-
ishment about what had been seen. &

!Scholium 140-1: Titus, Homilies on Luke.
2 Scholium 141-1: Titus, Homilies on Luke.



Luke 4:38—39

142-1. From Saint Cyril. See how he lodged with one of the disciples, a man who was
poor and undistinguished in his way of life: he willingly endured poverty for our sake,
so that we might be enriched by his poverty and we might learn to seek the company
of the humble and not to exalt ourselves over those who are in need and distress. Ac-
cordingly, let us too welcome Jesus. For whenever he enters and we have him among
us in our mind and heart, then he will quench the fever of unsuitable pleasures. He
will also raise us up and render us strong in a spiritual way, clearly, so that we also
minister to him, meaning that we accomplish what he thinks fit. Observe again, I ask
you, what great benefit the touch of his holy flesh possesses. For it drives away both
diverse diseases and a crowd of demons, and it overthrows the power of the devil. For
although he is able to accomplish these works of wonder by a word and a nod of the
head, he also lays his hands on those who are in the grip of sicknesses, so that he might
teach something of what is required. For it was necessary, it was necessary for us to
learn that the holy flesh which he had made his own bore the activity of the power of
the Word, as he had implanted divine power in it. Therefore may he touch us too, or
rather may we touch him through the mysterious blessing,+ so that he may also free us
from weaknesses of the soul and the attack and greediness of demons. &

143-1. From Saint Titus. He banishes diseases; he drives out impiety; he scares away
demons; he casts out every evil. He brings truth into the world through his divine au-
thority. &

! Kephalaion 9: On the Mother-in-Law of Peter.

*Scholium 142-1: Cyril, Fragments I1.42-44 on Luke.

3 Scholium 143-1: Titus, Homilies on Luke.

*Payne-Smith, The Gospel according to S. Luke, 71 sees this as a reference to the Eucharist, based
on 1 Corinthians 10:16.
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Luke 4:39-43

(There is no catena present on this page.)

' Kephalaion 10: On Those Healed from Various Diseases.
*The first hand originally wrote AynonTec.
? Several pages are missing, which would have contained Luke 4:44-5:17.



Luke 5:17-18

149-1. The writer of Proverbs, too, says somewhere: ‘Son, do not despise the teaching
of the Lord, nor faint when you are reproved by him. For the Lord teaches the one he
loves, but he whips every son whom he receives’ (Proverbs 3:11-12). So it is well, then,
that Christ proclaims he will cut away the origins of sickness and, as it were, the root
of suffering, meaning sin. For once this has been removed, which is the cause of suf-
tering, then assuredly it is necessary that the sickness is taken away with it. So the Sav-
iour and Lord of all things, as he has the most divine authority, has proclaimed the
forgiveness of sins. But the word again sets in uproar the slow-learning and envious
gang of Pharisees. &

150-1. From Saint Titus. Itis a wonder that those who brought the paralysed man, since
they were not able to come in through the door, carried him up onto the house. Thus
they undertook an unusual and novel activity. For having torn off the tiles, they rear-
ranged the underlying wood. Yet while all this was going on, Jesus was patient and
those who were present were silent: they wanted to see the outcome, and observe what
he said and what he did. So having opened up the house, they let down the bed and
bring the paralysed man into the middle. The Lord speaks ‘having seen their faith’
(Luke 5:20), not the faith of the paralysed man but the faith of those who had made
such a noble struggle, with the result that one man is healed by the faith of others.

' Kephalaion 13: On the Paralysed Man. Tregelles suggests the heading has been erased; it is
very difficult to make out on the images. Nevertheless, there do seem to be several letters in the
very top margin (including koy just to the left of the pencil page number), which suggest that
it may have been written by a later hand.

*Scholium 149-1: Cyril, Fragment I1.55 on Luke.

3 Scholium 150-1: Titus, Homilies on Luke.
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Luke 5:19-21

But someone might say that it was an open courtyard area into which they lowered
the bed of the paralysed man through the tiles, and they did not dismantle any of the
roof at all. &

151-1. From Saint Cyril. He says “Who is this who is speaking blasphemies?’ (Luke s:21).
But, Pharisee, you would not have said this about him if you knew the divine scrip-
tures, if you remembered the words of the prophets, if you understood the august and
great mystery of the incarnation. They surround him with charges of blasphemy, de-
termining the ultimate condemnation for him and decreeing his death. For the law
given through Moses commanded that the one who spoke evil against God should
undergo death. But when they had dared to do this, he shows right away that he is
God, so that again he may condemn them for intolerable impiety. For he says, “What
do you debate in your hearts?’ (Luke 5:22). Therefore Pharisee, when you say “Who
can forgive sins except the one God?” (Luke s:21). I ask you in turn, “Who can know
hearts, and perceive the thoughts in the depth of the intellect, except God alone? For
he himself says somewhere, by the voice of the prophets that “I am the Lord who
searches hearts and examines the internal organs” (Jeremiah 17:10).” David also says
somewhere, about both him and us, “The one who fashioned their hearts one by one’
(Psalm 32:15 LXX). Therefore the one who as God knows hearts and internal organs
is is the one who as God even forgives sins. &

' Scholium 151-1: Cyril, Fragment IL.56 on Luke.



Luke 5:21-24

152-1. From Saint Cyril. For in saying “Your sins are forgiven you’ (Luke 5:23), there is
still an excusable place for unbelief. For a human does not see forgiven sins with the
eyes of the body, but the paralysed man, casting off his disease, standing up and walk-
ing around, has a clear demonstration of divine strength. This is why he says, ‘Stand
up and take your bed and go to your home’ (Luke s5:24). This, indeed, is what was
done. &

153-1. From the same. He returned to his dwelling, released from such along infirmity.
It was therefore demonstrated through this very deed that ‘the Son of Man has au-
thority on earth to forgive sins’ (Luke 5:24). And about whom does he say this? Is it
about himself, or somehow perhaps also about us? Both one and the other are true.
For he himself, as God incarnate, as Lord of the law, forgives sins; but we too have
received from him this gift which is so glorious and worthy of wonder. For he crowned
human nature with such honour also at the time he said to the holy apostles, “Truly I
tell you, whatever you bind on earth will be bound in heaven, and whatever you loose
on earth will be loosed in heaven’ (Matthew 18:18). And again, ‘If you forgive the sins
of any, they are forgiven; if you retain them, they are retained’ (John 20:23). &

! Scholium 152-1: Cyril, Fragment I1.57 on Luke.
*Scholium 153-1: Cyril, Fragment I1.58 on Luke.
3 Tregelles erroneously gives the line break as BAac | dHMIAC.
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Luke 5:24-27

154-1. From Saint Cyril. Levi was a tax collector, a man insatiable for financial gain,
unbridled in acquisitiveness, an unjust desirer of what did not belong to him: for this
is the habit of tax collectors. But he was snatched away from among the workers of
injustice and amazingly he was saved when Christ, the Saviour of us all, called him. For
he said to him, ‘Follow me’ (Luke 5:277), and the other man abandoned everything and
followed him. You see how truly the most wise Paul says that ‘Christ came into the
world to save sinners’ (1 Timothy 1:15)? You see how the incarnate first-born Word of
God transferred the possessions of the devil to himself? And while Levi has been
saved, for us this matter has brought about great hopes, because we have been taught
by this very event that repentance brings salvation. Moreover God, the master of all,
will guarantee this, as he says by the voice of the prophet, “Turn to me and be saved,
you from the edge of the earth’ (Isaiah 45:22). But there are some who attempt to
deprive of the divine gentleness those who are captured by sins: for they
do not accept repentance, but somehow they blame the one who saves for seeking
what is his and gathering from everywhere what is scattered. They do not hear

' Kephalaion 14: On Levi the Tax Collector. Tregelles states that the title is partly erased, but
this may simply be later use of the manuscript; he erroneously has Toy TeAcwNHN.
*Scholium 154-1: Cyril, Fragments I1.59-60 on Luke.

3 This line and the last line of the page are indented: the reason is unclear. There is a large tear
in the parchment subsequent to the copying of the catena text in the last four lines.



Luke 5:27-31

the Saviour saying “Those who are well have no need of a physician, but those who are
sick. I came to call not the righteous but sinners to repentance’ (Luke 5:31-32). &

155-1. From Saint Cyril. For the Saviour of all, since he is indeed the physician of spirits,
does not desert those who need him. As he is able to cleanse, he purposefully took up
residence with those who had not yet been purified. But, Pharisee, let us see the pride
of your arrogance, of the types of accusation which your public superciliousness
against those who are sinful has brought upon you. Let us take Christ as our narrator,
who knows all things. For he spoke thus: “T'wo men used to go up into the Temple to
pray. One of them was a Pharisee and the other a tax collector. But the Pharisee stood
and prayed, saying, “God, I thank you that I am not the same as other men: greedy,
unjust, adulterous, or like this tax-collector. I fast twice a week; I tithe all my posses-
sions.” But the tax collector says, beating his breast, “God, be merciful to me, a sinner.”
Truly I say to you that he went away to his house having been made righteous, unlike
that Pharisee’ (Luke 18:10-14). So the tax collector who confessed his sin was made
righteous in place of the scornful Pharisee. &

! Scholium 155-1: Cyril, Fragment I1.62 on Luke.
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Luke 5:31-33

156-1. From Saint Cyril. They move over from one set of accusations to another, once
they have received an explanation for the first, wanting to contrive an opportunity
and to denounce the holy disciples and Jesus himself with them as caring little for the
law. For they say, ‘Yes, you feast with tax-collectors and sinners, although the law com-
mands that the one who is pure should not be associated with those who are impure.
Your excuse for transgressing the law is concern for others. Why do you not fas, as is
the custom for those who are proper and wish to live by the law?” In response to such
claims someone might say, ‘Do you, Jew, fully know the way of fasting? Have you ever
fasted according to the will of God? For as the prophetIsaiah says, ‘In the days of your
fasts you find your own wishes and you goad all those subject to you. If you fast for
lawsuits and fights and you strike the humble one with fists, why do you fast for me?
This is not the fast which I have chosen says the Lord’ (Isaiah 58:3—5). How then do
you, who does not know how to fast, blame the holy apostles that they do not fast in
your manner? §®

! Scholium 156-1: Cyril, Fragment I1.63 on Luke.
*The LXX, as followed in the translation, reads ¢l eig xpioeic.



Luke 5:34-35

157-1. From Saint Cyril. Observe again, I ask you, how Christ shows that they are not
participants in the feast but have no share at all of the delight at him and remain out-
side the universal festival. For the revelation of our Saviour to this world is nothing
other than a festival which has spiritually joined human nature to him just like a bride,
so that the woman who had long been barren should become fruitful and most pro-
ductive. Therefore all those who have been called by him through the new gospel proc-
lamation are ‘friends of the bridegroom’ (cf. Luke 5:34). No longer is it the scribes and
the Pharisees, who only attended to the shadow of the law. But once he had granted
the friends of the bridegroom not to afflict themselves as for an occasion or need, since
they were observing a spiritual feast, in order that fasting might not become com-
pletely rejected by us he continues in an extremely purposeful manner, saying: “The
days will come when the bridegroom will be removed from them, and then they will
fast’ (Luke 5:35). For everything is good on its own occasion. What is the taking of the
bridegroom away from them? Clearly, it is his being taken up above. &

! Scholium 157-1: Cyril, Fragment I1.64 on Luke.
2 The first hand wrote ypai | Nal.
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Luke 5:36

158-1a. From Saint Cyril. Because to those who have the law as their guide, the pro-
nouncements by Christ are inadmissible and invalid, how do they go into the hearts
of humans which have not obtained renewal through the Holy Spirit? He makes this
clear when he says: ‘A patch from an old garment cannot be added to a new one, nor
can old wineskins contain new wine’ (cf. Luke 5:36—37). For the first covenant has
grown old and was not without fault. The blessed Paul also confirms this when he
writes about it: ‘For if the first was without fault, a place would not have been sought
for a second’ (Hebrews 8:7). And he adds to these words that “What has grown old
and aged is close to vanishing’ (Hebrews 8:13). Therefore those who rely on the old
covenant and have the ancient commandment in their mind have no share of the new-
ness which is in Christ. For all things have become new in him, but they have an en-
feebled intelligence and are irreconcilable and without connection to the ministers of
the new covenant. Indeed, through one of the holy prophets, the God of all said about
them somewhere that, ‘A new heartand a new spirit will I putin them’ (Ezekiel 36:26).
The blessed David too writes in a psalm as follows: ‘Create in me a new heart, God,
and renew a right spiritin my inner parts’ (Psalm so:12 LXX). We have been instructed
also to ‘Cast off the old human and to put on the new one which has been renewed in
the image of its creator’ (cf. Colossians 3:9—10). Paul also offers advice, saying: ‘Do not
be conformed to this age, but be transformed by the renewing of your mind, so that
you approve what is the good and pleasing and perfect will of God” (Romans 12:2).
Therefore those who have not yet obtained renewal in the Spirit do not know how to
approve the good and pleasing and perfect will of God. 158-1b. The heart of the Jews
is accordingly an old wineskin, and because of this it has not contained the new wine,
meaning the gospel and salvific pronouncement ‘which gladdens the human heart’ (cf.
Psalm 103:15 LXX). But Christ has made known that we are full of such good
things. &

' Scholium 158-1a: Cyril, Fragment I1.65 on Luke.

*The first hand initially wrote cycyHmaTizecoal and corrected it 272 scribendo.
?Scholium 158-1b: Cyril, Homily 22 on Luke.

* Several pages are missing, which would have contained Luke 5:36-6:20.



Luke 6:21

1711 ... and so on. And pursuing these things by their own deeds, this man has not
obtained what he has for himself rather than for his needs. The one who weeps is not
rich, but poor in spirit and an inheritor of the kingdom of heaven. This is the poverty
blessed by the Spirit; this is the wealth which has also been well mastered, and like a
servant and slave put at the service of good works. Accordingly, being wealthy is not
forbidden, but being enslaved to the desire for wealth and being led towards it like a
low-born captive slave. &

171-2. From Saint Cyril. Indeed, again in Matthew he says: ‘Blessed are those who hun-
ger and thirst for righteousness, because they will be satisfied’ (Matthew 5:6). Here, in
contrast, he says simply that ‘the hungry’ will be blessed (cf. Luke 6:21). We therefore
say that to hunger and thirst for righteousness is great and special, meaning to love
endeavours which lead to piety just as much as laying claim to some food and drink.
For righteousness shows this. But since we ought also to give an account of the mean-
ing in these words, following the explanation of what was spoken before, we say again
that the Saviour called blessed those who love voluntary poverty, to accomplish the
apostolic course beyond what is fine and unhindered. But it is assuredly the case for
those who practise this sort of poverty that both scarcity of necessities and finding
barely enough nourishment accompanies it. For assuredly it follows having neither
gold or silver in their belts, or two tunics, that they must endure the greatest hardship.
This is a burden for those in toil and persecutions, and for this reason and very appro-
priately, the one who knows the heart does not permit us to be dispirited at what re-
sults from poverty. For, he says, those who are now hungry for the sake of piety to-
wards him will be satisfied, meaning that they will luxuriate in the good things which
will be given to them, plainly both the intelligible and the spiritual. &

! Scholium 171-1: Severus, Fragments on Luke.
*Scholium 171-2: Cyril, Fragment I1.80 on Luke (Homily 27).
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Luke 6:21-22

172-1. From Saint Cyril. He calls blessed those who weep and says that they shall laugh.
But we say that weeping is not simply those who shed a teardrop from the eyes, for
this is common and accompanies all, believers and unbelievers, if one of the customary
reasons to grieve should come to pass. Rather it is those who shun alife of hilarity and
dissolution among carnal pleasures. For we say that, while some people live in enjoy-
ment and laughter, others, who refuse luxury and unbridled carnality and are all but
weeping because they hate what is worldly, the Saviour says are blessed. Therefore,
having commanded us to practise poverty, he crowns with honours the things which
follow poverty, which are the lack of necessities for nourishment and being downcast
through affliction. Foritis written that “The afflictions of the righteous are many, and
the Lord will save them from them all’ (Psalm 33:20 LXX). &®

173-1. From the same. Already he announces the persecution, before the apostles were
sent out. The gospel anticipated the outcome. For assuredly, those who proclaimed
the gospel message, who made the Jews abandon their service according to the law so
that they might know the way of well-being according to the gospel, and who ensnared
the idolaters to acknowledgement of the truth, ought to encounter many God-resist-
ing and unholy men. For these people stir up wars and persecutions against those who
proclaim Jesus; they persecute piety. Accordingly, when the occasion arises on which
these things would come to pass at the hands of certain people, in order that they do
not fall into senseless apathy, he announces in advance for their benefit that even the
approach of harsh things will be rewarding and advantageous for them. For,
he says, they will abuse you as misled and separate you as deceivers from
them, meaning from friendship and communion with them. But, he says,
let no account be taken of such things among you. For what injustice will the
uncontrolled tongue of such people do to the mind which is well-
established? He says that, for those who know how to love wisdom piously,

' Scholium 172-1: Cyril, Homily 27 on Luke.
*Scholium 173-1: Cyril, Homily 28 on Luke.
? Tregelles has micHcwcin (corr. Greenlee).



Luke 6:22—24

endurance in such things will not be without fruit but a cause of the highest
happiness. &

174-1. From Saint Cyril. Having already revealed that poverty of every good thing for
God’s sake and hunger and weeping will not be without reward for the saints, he shifts
his argument to what are the opposites to these and shows that they are productive of
punishment and judgment. So that by the desire for crowns on one hand they may be
captured for hard labours and the choice of poverty for God’s sake, and by the fear of
the impending punishment on the other hand they may flee wealth and living in lux-
ury and laughter, meaning in worldly pleasures, he says that the former will be inher-
itors of the kingdom of heaven, while the latter will encounter the utmost misfor-
tunes. For, he says, ‘you receive your consolation’ (Luke 6:22). It is possible to see this
well depicted, as in a painting, in the parable about the rich man and Lazarus. For he
says to the rich man, ‘during your lifetime, you received your good things and Lazarus
his evil things. But now he is comforted here and you are in agony’ (Luke 16:25). But
come, let us examine that matter with regard to ourselves: if there is anyone who is
wealthy in the world, would such a person be completely lost from the expectation of
being pitied by God? We do not say this, but rather that it was possible for the rich
man to have had pity on Lazarus, so that he might also have become a participant in
the other’s consolation. Moreover, the Saviour showed a way of salvation to those
who have wealth on this earth, saying: ‘Make for yourselves friends by means of dis-
honest wealth, so that they may welcome you into their dwellings’ (Luke 16:9). &

! Scholium 174-1: Cyril, Homily 29 on Luke.
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Luke 6:24—26

174-2. From Severus, Archbishop of Antioch, from Sermon 113. The word does not
apply to all of those who are in good fortune, but only to those who place everything
in their possessions and have devoted their attention to them and are indeed poor in
spirit. Mark places this next, expounding more clearly the thought of the Saviour and
writing as follows: ‘How difficult it is for those who trust in possessions to enter into
the kingdom of God’ (Mark 10:24). Therefore it is not being a master of possessions
but trusting in wealth which will shut off the kingdom of heaven. Who is the person
who trusts in possessions? The one who does not hear the voice of the Lord saying,
‘Do not store up for yourselves treasures on earth, where moth and rust consume and
where thieves break in and steal; but store up for yourselves treasures in heaven, where
neither moth nor rust consumes and where thieves do not break in or steal. For where
your treasure is, there your heart will be also’ (Matthew 6:19-21). &

! Scholium 174-2: Severus, Sermon 113.

* The first hand wrote mapicTHcI.

3 kAayTe has been corrected to kAayceTe by the first hand 7 scribendo.
#The erasure of the first T in ayT | TN may be by the first hand.



Luke 6:27

175-1. From Saint Titus 9> Whenever you hear the gospel words, do not be weighed
down in your thought, but be eager in your purpose. For the one who is unmotivated
is not well motivated for what is easy, but the one who is eager is also able to face
difficulties. He says, “Take my yoke and know that my burden is light’ (cf. Matthew
11:30). For if you bear it fully, what seems to you to be heavy will be found most light
when it is tested. &

175-2. From Saint Cyril. The blessed Paul speaks truly that ‘If someone is in Christ, it
is a new creation’ (2 Corinthians s:17). For everything has become new in him and
through him, both covenant and law and also practice. But observe how extremely
proper such a practice and life is for the holy teachers. They were going to announce
the message of salvation to people throughout the earth, and from this it was that they
should expect that those who persecuted them would not be easy to number and they
would plot in many different ways. But if it had resulted that the disciples were vexed
by such annoyances and then wished for revenge on those who annoyed them, they
would have kept quiet and passed them by, no longer setting the divine proclamation
before them or calling them to knowledge of the truth. Accordingly, it was necessary
to build up the mind of the holy teachers through such a solemn sense of endurance
that they should bear nobly everything that happened to them, even if some scorn
them and plot against them in an unholy fashion. But he had accomplished this him-
self, even before the others, as a paradigm for us. For while he was still hanging on the
precious cross, even though the multitude of the Jews laughed at him, he made inter-
cession to God the Father for them, saying, ‘Forgive them because they do not know
what they do’ (Luke 23:34). Yes, indeed, the blessed Stephen too, even though he was
being pelted with stones bent his knees and prayed, saying, ‘Lord, do not hold this sin
against them’ (Acts 7:60). And the blessed Paul: “When we are abused, we bless; when
we are reviled, we offer encouragement’ (1 Corinthians 4:12). Therefore while such an
exhortation was necessary for the holy apostles, it is also most useful for us in order
that we should lead our life in a correct and admirable manner. For it is full of all love
of wisdom. But preconceptions which are not good and the insuperable tyranny of
the passions which are within us render it hard for our minds to accomplish. &

" This cross is the same as that used to mark Vatican paragraphs, but no number is present.
*Scholium 175-1: Titus, Homilies on Luke. Itis not clear whether the following 6 (the number
9) is part of the source indication or something separate.

?Scholium 175-2: Cyril, Fragment I1.81 on Luke.

*eypoyc is an error for eyopoyc.
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THMENOC TOY TIMIOY CTAYPOY KAITOI THC TOYAAIGN TTAHOYOC [e]mre)\co
> CHC AYT®:* TAC TTPOC ON Kal T‘[P—A)\ITAC ?rrep AYTWN ETTOIEITO AETWN" adEC AY
> To[1]c 0TI 0YK 0IAACI TI TTOIOYCIN™ Nal MHN Kal 0 MAKAPIOC CTEDANOC* KAITO!
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radals Kal TGN €N HMIN ONTOON TTABWN H AYCKATATWNICTOC TYPANNIC:-
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Luke 6:27-29

176-1. From Saint Cyril. Christ has become ‘the end of the law’ and the prophets, said
the most wise Paul (Romans 10:4), for the law instructs people towards the mystery of
him. But the same blessed Paul said again. ‘Once faith has come, we are no longer under
an instructor’ (Galatians 3:25). For we are no longer children in our minds, but rather we
have grown ‘to maturity, to the measure of the full stature of Christ’ (Ephesians 4:13).
Accordingly, we have no need of milk, but rather of more solid food (cf. Hebrews s:12).
Christ grants this to us, making clear the way of righteousness beyond the law. For he
himself said to the holy apostles, “Truly I say to you, unless your righteousness exceeds
that of the scribes and Pharisees, you will not enter into the kingdom of heaven’ (Mat-
thew 5:20). I say, then, that it is necessary to explain what this ‘exceeding in righteous-
ness’ is which is in accordance with the gospel and message of salvation. The law which
was prophesied through Moses to older generations used to command a like-for-like ap-
proach. While it prohibited wrongdoing, it was not rather the case at all that those who
had already been wronged should endure it patiently, as the law of the gospel wishes.
Foritsays: ‘You shall not murder, you shall notsteal, you shall not swear falsely’ (Exodus
20:15); further, in addition to these, ‘an eye for an eye, a hand for a hand, a foot for a foot,
awound for a wound, a bruise for a bruise’ (Exodus 21:24). The point of this command
is not for others to do wrong, but rather that those who have already been wronged
should not extend their anger against their wrongdoers beyond equal measures. The
force of the way of life in accordance with the law was assuredly noté pleasing to God,
but it had been in the position of an instructor for the ancients, accustoming them little
by little to righteousness in due proportion and raising them up naturally to the perfect
possession of what is good. For it is written that ‘the beginning of the good way is
doing what is just’ (Proverbs 16:7 LXX), but in the end all perfection is in Christ
and from his decrees. For he says, ‘If anyone strikes you on the cheek, offer the other
also’ (Luke 6:29). In such matters, the way of obtaining patient endurance is indicated
to us. In addition, he also wishes us to despise possessions so that even if someone has
only a cloak, they should not think it an unbearable happening to remove with it their
tunic as well. This virtue belongs to a soul which is completely turned away from the
passion of desiring riches. For, he says, ‘Do not ask back from the person who takes your
goods, but give to everyone who begs from you’ (cf. Luke 6:30), which is a proof of
love and embrace of poverty. The compassionate person should assuredly also be

' Scholium 176-1: Cyril, Fragment I1.82 on Luke.

2 mwcewc seems to have been corrected to mwycewc.

3 This marginal numeral m¢ has been added by a later hand.

* Most of this section number is in the gutter, and it is not entirely clear that it reads og.
* Tregelles erroneously breaks ciarona as cia | Fona. The final line of biblical text is offset to the
right and written in the same script as the catena text.

¢ Reuss, Lukas-Kommentare, 260 reads oy, ‘not’ (also reflected in the Syriac version), where
Codex Zacynthius erroneously has oyn, ‘therefore’.



Luke 6:29-32

one who does not bear a grudge, so that they even perform acts of friendship to ene-
mies. &®

177-1. From Saint Cyril. But it was reasonable that the holy apostles might somehow
perhaps think that these words were hard to put into practice. Accordingly, he who
knows all things accepts the law of the love we have for ourselves as an arbiter of what
anyone would wish to obtain from another. For he says, ‘Become such a person your-
self to others as you would wish them to be towards you.” If that is that they are harsh
and unsympathetic, fierce and proud, bearing grudges and evil, then be such a person
yourself. But if on the contrary it is that they are kind and do not bear a grudge, do
not think it unbearable to be such a person. Somehow, perhaps, for people who are of
such a disposition, the law is superfluous. For God writes on our hearts the knowledge
of his own will, as it says, ‘For in those days, says the Lord, I will give my laws into
their mind and I will write them on their heart’ (Jeremiah 31:33). &

! Scholium 177-1: Cyril, Fragment I1.83 on Luke. kipyAAoy sic.

* Tregelles claims that the Vatican Number mz is in the margin but has been erased: neither
number nor erasure are visible on our images.

3 Tregelles erroneously has the line break at ara [ roocin.
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Luke 6:33—36

178-1. From Saint Cyril. This matter is also excellent and most pleasing to God and
extremely fitting for holy souls. But that we shall receive the recompense with a more
generous hand from the God who distributes everything generously to those who love
him, he has himself given full assurance, saying ‘A good measure, pressed down, run-
ning over, will be put into your lap” (Luke 6:38). &

' Scholium 178-1: Cyril, Homily 32 on Luke.
*'This last word on the line, 071, may be a later addition.
3 Tregelles has aaneizoycin (corr. Greenlee).



Luke 6:36—38

179-1. From Saint Cyril. He excises a very difficult passion from our minds, the begin-
ning and source of contempt. For while it is necessary for people to examine them-
selves and order their lives according to God, when they do not do this they meddle
instead with other people’s business. If they see anyone unwell, just as if they reach
forgetfulness of their own weaknesses, they make the matter the pretext for finding
faultand a starting-point for slander. For they condemn them: not knowing that they
are equally sick as those who suffer at their hands, they pass sentence on themselves.
Thus the most wise Paul also writes somewhere, ‘For in passing judgement on another
you condemn yourself, because you, the judge, are doing the very same things’
(Romans 2:1). Yet we ought rather to pity those who are weak, as they have been sub-
jected to the onsets of the passions and inescapably entangled in the snares of sin.We
ought to pray for such people and encourage them and rouse them to sobriety and
endeavour not to fall into the same faults. ‘For the one who judges his brother,” as the
disciple of the Lord says, ‘speaks against the law, and judges the law. There is one law-
giver and judge’ (James 4:11-12). For the judge of sinful nature should be above it. As
you are not such a person, why do you judge your neighbour? The sinner will defend
themselves before the judge. But if you dare to condemn, even though you do not
have the authority for this, you will rather be condemned yourself, as the law does not
allow judging others. &

! Scholium 179-1: Cyril, Fragment II.85 on Luke.
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Luke 6:38-39

180-1. From Saint Cyril. It seems to me somehow that the second declaration is op-
posed to the first. For if we will receive ‘a good measure, pressed down and running
over’, how will ‘the measure you give be the measure you get back’ (Luke 6:38)? For it
appears rather that these things are commensurate: there is no sort of excess in the
recompense which will be given to us. What, then, are we to say? The most wise Paul
will free us from difficulties and supply a solution to these questions. For he says that
‘the one who sows sparingly,” instead of fittingly, and with hand withdrawn, ‘will also
reap sparingly. And the one who sows bountifully will also reap bountifully’ (2 Co-
rinthians 9:6), meaning richly. If someone does not have anything, they have not
sinned by not doing this. For a person is acceptable based on what they may have, not
based on what they do not have. This is also what the law which came by the all-wise
Moses set as a type, for each person of those under the law takes as a sacrifice to God
what they have at hand and at their disposal. Some take bullocks, others rams or sheep
or turtle-doves or pigeons, or wheat flour steeped in oil, but even the one who brought
the last of these, which is so small and cheap, because they did not have a bullock was
equal to the first in respect of their offering. &

181-1. From the same. The blessed disciples were going to be initiators and teachers of
what was under the heaven. Accordingly they should display to people everywhere
that they possess everything fitting for piety: they ought to know the path of a pure
way of life, and be craftsmen for every good work, and implant in those who were
instructed the word which is correct and saving and completed for truth, since they
had already seen in advance and had their mind richly illuminated by the divine light,
so that they should not be blind guides of the blind (cf. Matthew 15:14). Even if it came
to pass that some people advanced to such a point that they obtained virtue in rivalry
with their instructors, they will be made to stop at the level of their teachers and be
imitators of them. Again Paul confirms this, saying, ‘Become imitators of me, just as I
am of Christ’ (1 Corinthians 1r:1). Accordingly, as the teacher does not yet judge, why
do you yourself judge? For he did not come to judge the world (cf. John 12:47) but to
show mercy. &

' Scholium 180-1: Cyril, Homily 32 on Luke.

*The first hand appears to have written eyol.

3 Scholium 181-1: Cyril, Homily 32 on Luke.

* The first hand wrote the first two letters of kabwc at the end of this line before the whole
word on the next line: they have been deleted.



Luke 6:39—42

182-1. From Saint Cyril. He convinces us from compelling arguments to refrain from
wishing to judge others, and instead to be concerned with our own hearts and to seek
to separate them from the passions which are within them, asking this from God. For
he is the one who cures those who are crushed in their heart and frees us from spiritual
sicknesses. For why, if you are sick in a greater and more painful way than is the case
for others, do you ignore what affects you and criticise them instead? Therefore the
commandment is compelling for the benefit of all who wish to be pious, but especially
for those who have been entrusted with teaching others. For if they are good and so-
ber, arranging their affairs according to the image of a pure life, then they may reason-
ably criticise those who have not chosen to act in a comparable fashion, because they
have not received the impression of the conduct from the goodness which is within
them. If some people were careless and easily captured by the pleasures of what is bad,
how could they rebuke others who suffer from the same sickness? &

' Scholium 182-1: Cyril, Homily 33 on Luke.

* Tregelles kapdpoc (corr. Greenlee).

3 According to Greenlee, [ erkeyeipic Jmenoic is a correction from [eryeipic Jmenoic.
# The first hand wrote ay for ayToic.
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Luke 6:42—43

183-1. From Origen. The good tree is the Holy Spirit. The bad tree is the devil and his
servants. The one who has the Holy Spirit displays its fruits, which the Apostle Paul
enumerates, but the one who has the opposing power brings forth briars and thistles,
the passions of dishonour. &

183-2. From Saint Titus. Let us escape the destruction of sin. When our Lord and Sav-
iour says ‘there is no fine tree that bears bad fruit’ (Luke 6:43), do not consider it per-
mission to be lazy. For the tree is set in motion by nature, but you lead your life by
your decision. Every tree which does not bear fruit has been made ready for another
purpose (cf. Luke 3:9), but you have been dedicated to the practice of virtue. Let no
one read into this a heretical opinion and understand these things wrongly. For if it is
by nature that you are evil, why do you learn? For what purpose are you taught? For
what is so by nature is an unchangeable matter. But if change is the teacher and the
word makes you turn and encouragement remodels you, and teaching shifts your un-
derstanding, the apprehension that all is from compulsion is cast out and the teaching
is acknowledged thatitis from choice. For this reason, there is teaching; for this reason,
fasting; for this reason, even, Christ came to be present. For otherwise, things which
were unchangeable by nature would have been pointless. So now, I ask you, look at
the change and understand the choice. No-one holds responsible irrational animals
who are set in motion by nature, but humans who turn aside of their own volition to
the same behaviour as irrational creatures. &

! Scholium 183-1: Origen, Fragment 112 on Luke.

2 Scholium 183-2: Titus, Homilies on Luke.

’ Tregelles and Greenlee note that this line is repeated from the previous page.
Greenlee suggested that it might be preceded here by ekBaAe mpwToN THN Ao, in order to give
better sense, but there is no sign of this on the images. The repetition may be accidental.
“The v is inside the o.

> omoloTpotTian has been corrected from oimoioTporTIaN.



Luke 6:43—45

183-3a. From Saint Cyril. Therefore the life of each person will be the proof of their
behaviour. For the beauty of a true and well-lived life is not characterised by external
adornments and contrived virtues, but from the deeds a person performs. Again,
Christ said somewhere: ‘Beware of those who come to you in the clothing of sheep,
but inside are ravenous wolves” (Matthew 7:15). See again how Christ commands that
the people who approach us should be distinguished not from their clothing but from
how they truly are: ‘For,” he says, ‘the tree is known by its fruit’ (Luke 6:44). 183-3b.
And just as it is senseless to search for the choicer kinds of fruit on thistles (I mean
grapes or figs), so it is ridiculous to imagine we can find in hypocrites and fools any
admirable qualities, that is to say the nobility of virtue. One would say that among
such people there are thorns and thistles, but nothing sweet: everything is bitter and
malformed. For figs do not grow on briars, nor are grapes produced on a thorn bush.
Therefore the teachers must be distinguished not from appearances but from how
each of them lives their life. &

! Scholium 183-3a: Cyril, Homily 33 on Luke.

*Scholium 183-3b: Cyril, Homily 33 on Luke.

? Greenlee believes that there is punctuation after akandec which was later erased, but there is
no evidence of this on the images.
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Luke 6:45—46

184-1. From Saint Titus. He was not then addressed as Lord, except by a few. But after
the proclamation of the religion and the coming to faith of the nations, the Church
began to address as Lord the real Lord. &

184-2. From Saint Cyril. Both the name and fact of lordship are fitting only to the
nature which is beyond all and most high. For he rules and has dominion over all
things. ‘For there is one Lord, one faith, one baptism’ (Ephesians 4:5). And again Paul
says, ‘For even if there are many gods and many lords in heaven and on earth, for us
there is one God, the Father from whom all things come, and one Lord, Jesus Christ,
from whom all things come, and we from him’ (1 Corinthians 8:5). So, knowing the
only Lord in nature and truth, God the Word who reigns with God the Father, we
name him in this manner. §®

184-3. And a little later on. Dangerous and worthy of the utmost condemnation is the
wish not to be subject to the Christ who rules all things. One should understand this
from many other sayings as well as those which appear here. While the true servant is
crowned with special honour, the disobedient and lazy one rushes into outer darkness.
For those who received the talents and doubled for the master what was given were
honoured with these praises from him, as he said to each one, “Well done, good and
trustworthy slave. You were trustworthy in small matters: I will put you in charge of
great ones. Enter into the joy of your lord’ (Matthew 25:23). But he surrounded with
harsh and inescapable condemnation the one who, as alazy slave, buried in the ground
what he was given. &

! Scholium 184-1: Titus, unknown work.

*Scholium 184-2: Cyril, Homily 34 on Luke.

3 ANWTATH is a correction from aNwTH, with the two additional letters written above the line,
following the source indication. Reuss, Lukas-Kommentare, 71 reads aNwTaTw here.
*Scholium 184-3: Cyril, Homily 34 on Luke.



Luke 6:47—48

185-1. From an unattributed source. Many are the ongoing battles, and against many is
the struggle which humans face: evil spirits, passions of the soul, bodily pains, afflic-
tions of circumstances. Even these come upon those steadfast in the commandments
of the Lord through their daily observances, so that unsound things may not come up
like a rush of violent waters and disperse the beliefs we hold, but our excellence may
be unassailable through a good reputation in the face of hostile circumstances. Let us
not become conspicuous in falling, but in victory. For the falling of those who have
displayed greatness is indeed conspicuous when they fall from their greatness, but con-
spicuous too is the glory of those who are steadfast in faith, since they are fixed on
greatness. §®

185-2. From Saint Cyril. The one who is obedient and easily led does not so much
become a hearer of the law as a doer of deeds. They will have a most stable balance in
every fine and good deed. They will be like a house which is well-established and has
an unshakeable foundation, so that if temptations and the savagery of the passions
which are in us should attack in the manner of a winter storm or floods of waters, they
will suffer nothing dreadful. But the one who only inclines their ear to whatever Christ
should say, keeping nothing stored up in their mind nor, indeed, accomplishing any
of the commandments, shall be similar, again, to a house which is on the very brink of
falling. For they shall readily be led away to that which is not permitted, when pleasure
arouses them and carries them off into the pits of sin. &

! Scholium 185-1: Source unknown (also in Cramer’s edition of the Catena on Luke).
*Scholium 185-2: Cyril, Homily 34 on Luke.
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Luke 6:48-7:1

186-1. From Saint Titus: With these fuller teachings, he has not only satisfied his holy
disciples, but he has also spread out a table of gospel commands for them and mixed a
wine which gladdens the heart of humans (cf. Psalm 103:15 LXX). He goes down to
Capernaum. There a great and marvellous event takes place, which is also worthy of
his own greatness. There was a virtuous man, also prominent for the goodness of his
character; a commander of soldiers and a fellow citizen to the inhabitants of Caper-
naum. It came to pass that sickness fell on one of of his faithful servants, who seemed
to be about to breathe their last. It says, ‘He heard about Jesus’ (cf. Luke 7:3): then he
sends to him, asking as from God things clearly beyond the nature and power of a
human. For his request was to release from the chains of death the man who was

gripped by his final illness. é®

186-2. And a little later on. They say ‘He is worthy of having you do this for him’
(Luke 7:4). How marvellous a deed! Those who slander the glory of Christ persuade®
him to perform wonders; those who reject faith in him urge him to show those who
do not yet believe things that lead to faith. Tell me, how do you come with this re-
quest? Do you know and trust that he is able to accomplish divine wonders, able both
to bring people to life and to drag them out of the snares of death? How, then, did
you say that ‘He casts out demons by Beelzebub, the ruler of the demons’ (Luke 11:15)?
&

' Scholium 186-1: Cyril, Homily 35 on Luke; the written attribution is incorrect.

2 The first hand wrote Toy for Toyc.

3 The first hand initially wrote ecya | Taicoal and overwrote it to ecyaTaic | opacéal.
#Scholium 186-2: Cyril, Homily 35 on Luke.

> Tregelles has ectin and Greenlee has ectiin (sic) here but it is clearly ecTrn.

¢Reuss, Lukas-Kommentare, 72 (supported by the Syriac) reads dvameifovow (‘persuade’) ra-
ther than &meifovaw (‘disobey’).

7 Tregelles incorrectly has a small displaced tac after eic (corr. Greenlee).



Luke 7:1-6

187-1. From an unattributed source. So, while the elders of the Jews ask for a favour for
the sake of something small, the costs incurred for the synagogue, the Lord gives him-
self, not for this reason but for the far greater cause of wishing to bring about faith for
all humans by his power. Also, he then wishes to benefit a centurion, who keeps all in
order, and to guide the others to faith by this. And in no way is he unaware of what
will happen, what the centurion, on seeing him arriving in his house, intends to ask.
But, knowing that the forthcoming request is from reverence, he acknowledges a com-
mander with trustworthy esteem: he will set each side in motion, applying what is
proper for a human. So in his esteem there is the promise and its fulfilment, and in his
request there is the power for the healing which had not yet come to pass. &

! See also Plate S.
2 Scholium 187-1: Source unknown.
3 Kephalaion 18: On the Centurion.
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Luke 7:6

188-1. From an unattributed source. He perceived that Jesus was the ruler; the master,
not the slave. He was not the one begging and bound to receive, but the one who
possessed and was able to supply: who gave commands and did not receive commands.
‘For,” he says, ‘if I, who have authority, order and it comes to pass, you who have not
authority but the absolute power of divinity, what could you not do with a nod?’ (cf.
Luke 7:8). &

188-2. From Saint Titus. Observe how the elders of the Jews wanted Jesus to go to the
actual house of the one who made the request, as if he were not able otherwise to raise
the one who lay there except by coming to him. But the other man had faith that he
would effect it even at a distance, and accomplish it with a word. Therefore he rightly
won the stronger decree. For Jesus said, “Truly I tell you, not even in Israel have I
found faith of this sort’ (Luke 7:9). He right away made the man recover from sickness
who shortly before was gripped by death. So by the holy decree of God, Israel fell from
its relationship to him, and instead he called and adopted the nations, whose heart was
better prepared for the faith in him which is required. The divinely-inspired singer
will confirm this to us again when he says about such things on one occasion that
“Your ear paid attention to the promptness of their heart’ (Psalm 9:38 LXX), and
again, on another, “Their weaknesses were multiplied and after this they went quickly’
(Psalm 15:4 LXX). For even though they had been weighed down by many sins, nev-
ertheless they went quickly to receive teachings through Christ. But about Israel, the
prophetic word says: ‘God will reject them, because they have notlistened to him, and
they will be wanderers among the nations’ (Hosea 9:17). &

1 Scholium 188-1: Source unknown.

*Scholium 188-2: Cyril, Homily 35 on Luke

3'The first hand wrote the first letter of the biblical text (1) on the line above, then erased it and
started it one line lower.

* At least one page is missing, which would have contained Luke 7:7-11a.



Luke 7:11-15

190-1a. From an unattributed source. This is also the source of our comfortabout those
who die, as we imagine the resurrection before our eyes. But these people rose again at
the point of death. ‘Christ once risen dies no more: death no longer has dominion over
him’ (Romans 6:9). For he has become for us the first fruits of the resurrection and
‘the first-born from the dead’ (Colossians 1:18) and life according to nature. 190-1b. Yet
why did he not accomplish the miracle with only a word, but touched the bier as well?
So that you might learn how effective the holy body of Christ is for human salvation.
For itis a body of life and flesh of the all-powerful Word, and it bore his power. For
just as when iron meets fire it makes the character of the fire effective and fulfils its
function,+ since this flesh became that of the Word, who instilled life in all things,
accordingly, this itself is also life-giving and destroys death and corruption. &

! Scholium 190-1a: Titus, Homilies on Luke.

* eCTTAATYNICOH was initially written as eCTTAAYNICOH.

3 Scholium 190-1b: Cyril, Homily 36 on Luke.

# This follows Reuss, Lukas-Kommentare, 74 in reading ypeiay minpol. If ypoloy dmominpot is
read with the manuscript, the translation might be ‘and finishes its surface’.
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Luke 7:16-19

191-1. From Saint Cyril. This ‘great’ is said by a senseless and ungracious people. For a
lictle later, they consider him neither a prophet nor a benefit which has appeared for
the people, but they hand over to death the one who destroyed death, not knowing
that, at that very moment, he brought an end to death when he brought about resur-
rection for himself. &

192-1. From the same. For the marvel of the miracle did not escape the notice of anyone
in the whole of Judaea. Some of his friends also announce this to the holy Baptist. &

193-1. From the same. The blessed Baptist did not fail to recognise the Word of the
Father which had become human. Do not imagine this. For he already knew very
clearly that this was the one to come. But he contrived something which was wise and
well-planned and which was likely to be of no small benefit for those who had been
taught by him. For they did not yet know Christ, or his glory and his superiority over
all things, and were somehow silently stung when he wrought miracles and surpassed
the Baptist in the pre-eminence of his deeds. &

193-2. And a little later on. What, then, does he wish to understand in asking and say-
ing, ‘Are you the one who is to come or are we to wait for another?’ (Luke 7:19). He
spoke accordingly because he was purposefully pretending ignorance, not so that he
himself should find out—for as the forerunner he knew the mystery—but rather so
that his disciples should be given full assurance how great the superiority is of the

! Kephalaion 20: On Those Sent by John.

*Scholium 191-1: Cyril, Fragments on Luke.

3 Scholium 192-1: Cyril, Homily 37 on Luke.

#Scholium 193-1: Cyril, Homily 37 on Luke.

> Tregelles says that section number vy is in the left margin but has been erased.

¢ Tregelles has chapter number x here but this actually occurs two lines above, with section
number Qr at this point.

7'This o has been inserted by a corrector.

¥ Scholium 193-2: Cyril, Homily 37 on Luke.



Luke 7:20-21

Saviour, and that the word of the divinely-inspired scripture had indicated in advance
that he was the God and Lord to come. All the others were servants sent in advance of
a master to prepare the way of the Lord, as it is written: he was called by the prophets
‘the one who is to come’ (cf. Psalm 117:26 LXX), the Saviour and Lord of all people.
11 3

194-1. From the same Saint Cyril. As he was God, Christ knew the purpose of the mat-
ter and the cause for the arrival of the disciples of John. Then, indeed, especially for
this moment, he brought about many more signs of divinity than those which had
already happened. So they became witnesses and spectators of the magnificence which
was within him, and they gathered among themselves much wonder at the power and
effectiveness within him. They bring forth the question, asking as if from John
whether he is ‘the one to come’ (Luke 7:20). Next, I ask, look at the skill of the Sav-
iour’s purpose. For he did not simply say ‘I am’, but rather he brings them to full as-
surance which is through the works themselves, so that after they have appropriately
received faith in him they should return to the one who sent them. For he says, ‘Go
and tell John what you have seen and heard. The blind receive their sight, the lame
walk’ (Luke 7:22) and so on. The blessed prophets announced before that all these
things would come to pass through me at their appointed moments. If T have become
the one who has accomplished what was said long ago and you yourselves have become
spectators of these things, then ‘blessed is anyone who takes no offence at me’ (Luke
7:23). &

! Scholium 194-1: Cyril, Homily 37 on Luke.
* Tregelles has ayTH Ae for ekeINH.
3 Tregelles has exapica| To BAemein (corr. Greenlee).
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Luke 7:22-24

195-1. From Saint Titus. Do you think that John changes here and there, like one tossed
by winds, so that at one point he bears witness that I am the Christ, and at another he
asks if I am he? I know what my spirit does: mine is the grace, mine is the dispensation
he has. Why, then have you come out into the desert, which has nothing pleasant? Do
you claim that you went out because of the sight of him? It is clear, then, that for no
other reason have you left the cities and arrived in the desert except to seek after the
man and the reputation. He asks me, not in ignorance, but I know what he is doing.
Itis not the case that he changes and is now here, then elsewhere. &

! Scholium 195-1: Titus, Homilies on Luke.
2This T(oy)c has been added to the left of the biblical text by a corrector.



Luke 7:25—27

196-1. From Saint Titus. Surely he has no admirable appearance? Surely no kingly hon-
our? Surely he had no kingly commands? Surely he bore no writings and beliefs and
kingly laws? Surely he was not a man to be sought for his appearance? Did he not wear
a cloak of hair? Did he not have food from the wild? Surely nothing of this sort per-
suaded you to go away there? &

197-1. From the same. If you went away for a good reason, like a prophet, ‘Yes, I tell
you, and more than a prophet’ (Luke 7:26). For a prophet foretells, but this man has
not only come and foretold, but he has also pointed, saying, ‘Behold the Lamb of God
who takes away the sin of the world’ (John 1:29). &

197-2. From the same. He calls John an angel, not because he was an angel, for he was
human by nature, but because he did the work of an angel, announcing the arrival of
Christ.7 This man preached a baptism of repentance, so that repentance should receive
forgiveness. For without repentance, forgiveness is not granted. &

198-1. He had also been borne witness by the voice of the prophets that he was ‘sent
before my face to prepare my way before me’ (Luke 7:27, cf. Malachi 3:1). é®

! Scholium 196-1: Titus, Homilies on Luke.

2 Scholium 197-1: Titus, Homilies on Luke.

? Tregelles has Hmdie | cmenon but Greenlee reads Hmdi | cmenon and states that the last two
letters of the line are almost certainly not ie. This may be confirmed by the angle of the de-
scenders, and we have recorded the letter as lacunose because of a hole in the parchment.
*The first hand corrected its original ymapyTe | cento YTapyoN | Tec.

> Scholium 197-2: Titus, Homilies on Luke.

¢Scholium 198-1: Cyril, Homily 38 on Luke.

7 The Greek word angelos also means ‘messenger’.
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Luke 7:28

199-1. From an unattributed source. Note the exactness of the phrase: he says ‘greater
among those born of women’ (Luke 7:28) so that he might exclude the Virgin. For
while he was born from a woman and consented to receive a body from our stuff, so
that he might make holy the whole through the first-fruits, he speaks of the offspring
of women who give birth according to nature in order to set apart the Virgin who gave
birth contrary to nature. §®

199-2. Another. John had such a reputation, and was awesome in his origins, noble in
his appearance, holy in his purpose, unimpeachable in his life, pure in his intention,
spirit-bearing in his grace, powerful in all things and noble in every way. For he was
the son of the chief priest, and awesome to the people, as he was compared to those
who had previously departed this life for God. While he was great, nevertheless he still
faced reversals in life: he had not yet received the promised hope. Accordingly, ‘the
least in the kingdom of heaven is greater than he’ (Luke 7:28), not because John too
will not be set apart, but we may compare his reputation at that point with that grace
which is expected. &

199-3. From Saint Cyril. The one who is least, at any rate in respect of life according to
the law, is greater than he. How, or in what way? The blessed John, together with the
others who were also born before him, was born of a woman. But those who have
accepted the faith are no longer called the offspring of women but, as the most wise
evangelist says, “They were born from God’ (John 1:13). For ‘to all who received him’
he says, meaning Christ, ‘he gave power to be become children of God, to those who
believed in his name, who were born not of blood or of the will of flesh or of the will
of man, but of God’ (John r:12-13). We have been born again into God’s adoption,
and ‘not of perishable seed’, according to what is written, ‘but through the living and
enduring word of God’ (1 Peter 1:23). The all-wise Paul also makes us confident of this,
having written as follows: ‘But because you are children, God has sent the spirit of his
Son into your hearts, crying “Abba, Father”.” (Galatians 4:6). For when Christ, who ran-
sacked Hades, came back to life, he then gave to those who believe in him the spirit

! Scholium 199-1: Titus, Homilies on Luke.

% Scholium 199-2: Unknown source (also in Cramer’s edition of the Catena on Luke).
> Tregelles omits this page.

#Scholium 199-3: Cyril, Homily 38 on Luke.

5 KpazoN appears to be a correction from KpazeN.



Luke 7:28

to the holy disciples, indeed, before everyone else. For he breathed on them, saying
‘Receive the Holy Spirit. If you forgive the sins of any, they are forgiven; if you retain
them, they are retained’ (John 20:22—23). For since they have fully become participants
in the divine nature, they have been enriched with the lordly and authoritative Spirit.
Through this, he has conferred upon them the divine dignity, I mean, the ability to
forgive sins to whomever they wish, but also to retain those of others. Before the res-
urrection of Christ and his ascension into heaven, the spirit of adoption was not
among human beings: the all-wise evangelist John makes this plain when he says, ‘For
as yet there was no Spirit, because Jesus was not yet glorified’ (John 7:39), meaning the
glorious resurrection from the dead and the entrance into heaven. For, having as-
cended into heaven, the only-begotten Word of God sent to us the Advocate in his
place, and it is among us through him. And he taught us this when he said, ‘For I do
not go away, the Advocate will not come to you; but if I go, I will send him to you’
(John 16:7). Therefore even though we are inferior to those who have established the
righteousness which is in the law, I mean in respect of the dignity* of life, yet we have
entered into greater things through Christ. §2 It is necessary to remember that alt-
hough the blessed Baptist was so great in virtue, it says that he confessed that he stood
in need of holy baptism. For he said somewhere in conversation with Christ, the Sav-
iour of all, ‘T need to be baptised by you’ (Matthew 3:14). But he would not have had
need of holy baptism unless there were something greater in it and it surpassed the
righteousness in the law. &

1 The Greek aeTioTHTa is corrupt, perhaps for aZioTHTa: the meaning is taken from the Syriac.
* Although the hedera symbol is placed here, this scholium is a single continuous text in Reuss,
Lukas-Kommentare, 77.
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Luke 7:28-32

200-1. Another. For when the Saviour had borne witness to them, those who were
made righteous gave thanks. &

201-L. From Saint Cyril. Perhaps it was some sort of a game among the Jewish children,
which wentas follows: a crowd of children was divided into two parts, which laughed
at the disorder of life and the uneven course of the matters in it and the terrible and
sudden change of one set of affairs to another. While one part piped, the other la-
mented. But those who lamented did not sing along with those who piped and re-
joiced, nor indeed did those who had the pipe match with those who were weeping.
Then they used to reproach each other other in some fashion for their lack of sympa-
thy or rather their disorder. Christ contended that the peoples of the Jews experienced
something similar with those who were their rulers. &

1 Scholium 200-1: Source unknown.
*Scholium 201-1: Cyril, Homily 39 on Luke.



Luke 7:33-34

202-1. From Saint Titus. It was not reasonable for our Lord Jesus to abstain from such
foods, in case he provided an opportunity for the heretics. They claim that created
products are bad, and they attack wine and bread. For if they attack when the Lord
eats and drinks, what a more compelling excuse would they have for attacking created
products if he did not eat. Besides, the Lord had no need of self-denial, for he was Lord
of holiness and master of nature itself. &

202-2. From Saint Cyril. By which matter will you be made captive for belief, foolish
Pharisee? You disparage everything indiscriminately and judge nothing worthy of
praise. The blessed Baptist preceded the Saviour, saying ‘Repent, for the kingdom of
heaven has come near’ (Matthew 3:2). He was worthy of confidence and was able to
persuade, as attested by that very life which was so brightand admirable. Later on, you
dare to speak ill of such a man as this, who should have been considered worthy of all
wonder. You said that the man was possessed by a demon, who by his abstinence put
to death the law of sin which lurks in the limbs of our flesh and makes war against the
law of our mind. The blessed Baptist was the way of piety to Christ. But let us also see
the other man, who appears somehow to be the opposite path to the conduct of the
holy Baptist. Christ was not in the desert, but rather spent his time in the city with the
holy apostles. His way of life did not have such harshness as there was in that of the
holy Baptist. So do you then praise that? Not at all. You became a fault-finder even
against Christ himself. For you® said: ‘Look, a glutton and a drunkard, a friend of tax-
collectors and sinners!” (Luke 7:34). &

! Scholium 202-1: Titus, Homilies on Luke.

% elkoc is a correction from eiko.

? Scholium 202-2: Cyril, Homily 39 on Luke.

*0c is a correction from wc.

> A corrector has added this ThN in the right margin.

¢ ¢pn¢ in Reuss, Lukas-Kommentare, 78, for epr in Codex Zacynthius.
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Luke 7:35-36

203-1. From Saint Cyril. He had been invited by one of the Pharisees, but since he is
kind and benevolent and ‘wishes everyone to be saved and to come to the knowledge
of the truth’ (1 Timothy 2:4), he assented to the one who asked a favour and entered
and reclined at the table. Then a woman came up, who had led a licentious life but
was shown to be faithful in her devotion. Not unaware of the disgrace in her former
behaviour, she began to call to Christ, as he was able to wipe her clean, set her aside
from all blame and grant release from her misdemeanours. &

203-2. From Saint Severus, Archbishop of Antioch, from Sermon 118. The Pharisee is a
type of the synagogue of the Jews. The Word of God came to dwell as if in a single
home: he was only recognised in Palestine and appeared in the tent of witness. &

203-3. And a little later on. The sinful woman entered the home and the Church came
of its own accord, assembled from the nations throughout the world, and it believed
in Christ of its own accord, as he reclined with ungracious and senseless people. But
remarkably well did it say ‘See, a woman who was a sinner’ (Luke 7:37), not in one
kind only, but in every sort of sin and sexual immorality. For it is the custom of the
divine scripture to name every sin generically as sexual immorality, especially the sup-
planting of divine worship whenever there is a preference for lifeless carved idols and
stones and wood instead of the one God. &

' Kephalaion 21: On the Woman who Anointed the Lord with Myrrh.

*Scholium 203-1: Cyril, Homily 40 on Luke.

3 Scholium 203-2: Severus, Sermon 118.

*Scholium 203-3: Severus, Sermon 118.

* Tregelles says that + before ng is almost entirely cut off. However, what is visible may be a
small ¢, indicating that NG was originally written in a smaller hand before the page was trimmed
and the number was re-added later on.



Luke 7:37

204-1. From Saint Severus, Archbishop of Antioch, from the Letter to Anastasia the
Deacon. You asked if it is according to the narrative of the holy gospels. One might
inquire whether it was one woman or two who anointed the Lord with myrrh, for the
four evangelists have written that he was anointed with myrrh by a woman. Accord-
ingly, I have considered this myself and made a careful study of the narrative. Having
looked intently at the accuracy of the gospel writings, I reckon there are three women
and one man, from the quality of the characters and from the manner of the deed itself
and from the difference of the occasions. For John says this about Mary, the sister of
Lazarus and Martha, who is exceedingly praised and pious, and is reckoned among the
disciples of Jesus, giving his account as follows: ‘Six days before the Passover Jesus came
to Bethany, the home of Lazarus, whom he had raised from the dead. There they gave
a dinner for him. Martha served, and Lazarus was one of those at the table with him.
Mary took a pound of costly perfume made of pure nard, anointed Jesus’ feet, and
wiped his feet with her own hair’ (John 12:1-3). Six days before the Passover, at the
house of Mary and Lazarus and Martha, the evangelist clearly recounted that this hap-
pened, just as earlier he voiced in advance the very same thing: ‘Mary was the one who
anointed the Lord with perfume and wiped his feet with her hair; her brother Lazarus
was ill’ (John 1:2). For the divine scripture has voiced in advance many such things
which are ... just as with regard to Judas, Mark counts out the names of the twelve
apostles and says ‘and Judas Iscariot, who betrayed him’ (Mark 3:19), even though he
had not yet betrayed him: rather, he wrote what was going to happen as though it had
already taken place. Matthew introduces a long discourse spoken to the disciples,
when Jesus wanted to walk to the cross which would be for salvation, about the

1Scholium 204-1: Severus, Letter to Anastasia the Deacon.
? Part of this line is illegible.
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Luke 7:37

completion of the present age and about the preparation of good works which would
introduce to us the life to come. He brings them in as follows, saying, “When Jesus had
finished saying all these things, he said to his disciples: “You know that after two days
the Passover is coming”,” and so on (Matthew 26:1-2). ‘Now while Jesus was at Beth-
any in the house of Simon the Leper, a woman came to him with an alabaster jar of
very costly ointment, and she poured it on his head as he sat at the table’ (Matthew
26:6-7). Next, it must be understood how, when Jesus said that “You know that after
two days the Passover is coming’, the evangelist thus recorded that he arrived in the
same Bethany, in the house of Simon the Leper, and that he was honoured by the
woman with myrrh, not when his feet were anointed but when the alabaster jar was
poured over his head. So, from this too, then, the difference appears. For while this
happened in the house of Simon the Leper, what was written by John was in the house
of Mary and Martha. Again, it appears from the nature of the deed: in one the woman
anointed his feet and wiped them dry with the hair of her own head, but in the other
she pours it on the head of Jesus. And it also appears from the time: John said that that
meal took place six days before the Passover, but Matthew two days before: only Mark
speaks in accordance with Matthew that the same happened in every respect. &

204-2. And a little later on. Luke, indeed, does not speak about the occasion of the
Passover, but somewhere around the middle of the gospel or even slightly before this,
he has written that one of the Pharisees invited Jesus Christ, our Lord and God, to a
feast, as follows: ‘One of the Pharisees asked Jesus to eat with him and he went into
the Pharisee’s house and took his place by the table. And a woman in the city, who
was a sinner, having learned that he was eating in the Pharisee’s house’ (Luke 7:36-

37) ...3

L aAAais a correction from aAa.
2 Scholium 204-2: Severus, Letter to Anastasia the Deacon.
? At least one page is missing, which would have contained Luke 7:37b-39a.



Luke 7:39-43

208-1. From Saint Titus. When Simon answered and said, “The one for whom he can-
celled most’ (Luke 7:43), in response to this Jesus says, “What, then, do you conclude?
For neither are you without sin. What benefit is it if you are less in debt but, however,
are still not delivered from your sins? Do not be proud: you yourself also have need of
the forgiveness of sins. It often happens that the one who has stumbled much is deliv-
ered by the confession of their sins. Yet the one who has sinned little may, through
arrogance, not reach the remedy of confession and receive no benefit. For it is not
through not having many possessions that judgment is averted, but condemnation
even applies to the lowly. For in the same measure in which it is sinful, so is the soul
deprived of speech before the judgment seat of Christ. &

! Scholium 208-1: Titus, Homilies on Luke.
*Tregelles mentHKoNTa (corr. Greenlee).
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Luke 7:44-47

209-1. From Saint Titus. The provision of water is easy, but the pouring out of tears is
not easy. You did not provide what was prepared; she emptied out what was unpre-
pared, and she watered my feet with tears and washed away her own sins. She wiped
them dry with her hair so that by her hair she might touch the holy skin, and through
the means by which she had sought for fresh sin, she sought holiness. &

210-1. From the same. You despised me; she honoured me. You did not lack anything
to confess; she knew keenly her own evils. For this reason, I say to you ‘Her many sins
are forgiven’ (cf. Luke 7:48). He spoke what was true so that the Pharisee should
understand that just as the Lord knew the weight of the sins, he also heard his
thoughts. &

! Scholium 209-1: Titus, Homilies on Luke.

% YpHcIC is a correction from YpHCHC.

3 Scholium 210-1: Titus, Homilies on Luke.

*Several pages are missing, which would have contained 7:47b-8:4a.



Luke 8:4—5

216-1. ... to come to faith in him. They also opposed in an unholy fashion even the
commands given through him, and they criticised those who wanted to sit before him
and thirsted for instruction from him. They dishonoured him, saying: ‘He has a de-
mon and is mad. Why do you listen to him?’ (John 10:20). Therefore it was not
granted to them to know the mysteries of the kingdom of heaven, but rather to us
who are more ready for faith. For he himself has given to us the sole ability to under-
stand ‘parables and dark speech, the words of the wise and riddles’ (Proverbs 1:6). For
they are images, like the parables, of deeds which are not seen but are rather under-
stood and spiritual in nature. For what the eyes of the body are incapable of seeing,
this the parable shows to the eyes of the mind, beautifully shaping the subtlety of spir-
itual things through matters which are perceptible and similar to touching. Let us see,
then, what sort of understanding the word of the Saviour weaves for us. ‘A sower,” he
says, ‘went out to sow’ (Luke 8:5) and so on. &

216-2. From Saint Titus. ‘He went out’: for the coeternal Word of the Father was in
the bosom of the Father before every age. For it is not only then when he sows, nor
then when he is born of Mary that he takes the beginning of his existence, but he was
born before the ages and ‘he was in the world and the world did not know him’ (John
r:10). The sower went out to sow his own seed. Why is it his own? For he does not
borrow the word. The Word of God as it exists by nature is not Paul’s own seed, nor
John’s, nor of any other of the apostles or prophets. But while it was seed, it was not
their own: instead, they have what they received. Christ, however, has his own seed,
from his own nature, as he brings forth teaching. For if Paul says: ‘I planted,
Apollos watered’ (1 Corinthians 3:6), he assigns the act of sowing to the Saviour,
but the planting to himself. For the one who plants takes from one place and
transfers to another. The one who sows does not transplant, but he takes
from his own storechouses and scatters, sowing with a generous hand. Paul
said, ‘Since you desire proof that Christ is speaking in me’ (2 Corinthians 13:3).
But the Saviour says: ‘Do not call anyone teacher on earth. For your one

! Scholium 216-1: Cyril, Homily 41 on Luke.
2mraBoAal is an error for mapaBoAal.

3 Kephalaion 22: On the Parable of the Sower.
4Scholium 216-2: Titus, Homilies on Luke.
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Luke 8:5-8

teacher is in heaven’ (cf. Matthew 23:8). What sort of teacher? The one who discourses
without having studied. This is why the Jews said ‘How does this man know letters
without having studied them?’ (John 7:15). This is why he called the seed his own, that
you might learn that the seed is of his nature. For he is also the sower of all that is good,
and we are his land: of him and from him is all spiritual fruit-bearing. He teaches us
this too, saying, “Without me you can do nothing’ (John 1s:5). &

217-1. From Saint Cyril. What the aim is of the discourse, and whither the deeper
meaning of the parable points, let us learn from him who puts it together. The blessed
disciples before us were ignorant of these things. They went up to the Saviour entreat-
ing him and saying, “‘What is this parable?’ (cf. Luke 8:9). And what did Christ say to
this? “The seed is the word of God’ (Luke 8:11) and so on. &

! Scholium 217-1: Cyril, Homily 41 on Luke.



Luke 8:9-12.

218-1. From Saint Cyril. What s the reason that what falls on the paths is snatched up?
We may see right away that the answer is in the solidity. Every path is hard and un-
ploughed, because it is exposed to the feet of all, and none of the seeds can be buried
in there. Instead, they lie on the surface and are ready to be snatched away for those
birds who wish. Therefore all those who have a mind in them which is hard and closed
up, these do not receive the divine seed. For the divine and sacred warning does not
work its way into them, by means of which they could bear the fruits of the glories
which lead to virtue. These people have become the path trampled by unclean spirits
and by Satan himself, which has no ability ever to become nourishing for what is holy
as they have a heart which is barren and unproductive. &

! Scholium 218-1: Cyril, Homily 41 on Luke.
* Tregelles erroneously records the section number 10 here in the column left margin; in fact,
it occurs at the beginning of the next verse on the following page.
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Luke 8:13

219-1. From Saint Cyril. For there are people who hold faith within themselves with-
out careful examination, as if it is simply from words, but they do not apply their mind
to the testing of the mystery. Such people have piety towards God which is light and
without roots. They go into the churches, they feel pleasure at the multitude of those
who are assembled and they gladly accept instruction in the mysteries, but in an un-
discriminating way and from shallow wishes. Once they have gone out of the
churches, they are straightaway carried off from the holy teachings to forgetfulness.
While Christian affairs are carried on a fair wind and there is no trial disturbing them,
even at such a time these people scarcely keep safe the faith within them. But when
persecution is raging, they have a heart which avoids conflict and a mind which runs
away. To them the prophet Jeremiah says: “T'ake up weapons and shields’ (Jeremiah
26:3), especially as the God who saves has an unconquerable hand. As the all-wise Paul
says, ‘God is faithful, and he will not let you be tested beyond your strength, but with
the testing he will also provide the way out so that you may be able to endure it’ (1
Corinthians 10:13). Yet even if it might somehow happen that we suffer in the cause of
championing piety in Christ, then we would be completely and thoroughly worthy of
envy. Indeed, the Saviour declared to the holy apostles, ‘Do not fear those who kill the
body but cannotkill the soul; rather fear the one who can destroy both body and soul
in hell’ (Matthew 10:28). He did not only teach us these things with words, but also
with deeds. For he laid aside for us his own soul, and he won for himself all that is
under the heaven with his own blood. Accordingly, we do not belong to ourselves but
rather to the one who bought us and ransomed us, and we owe to him our life. For, as
the marvellous Paul says, ‘For this reason Christ died and lived again, so that he might
be Lord of both the dead and the living’ (Romans 14:9). &

! Scholium 219-1: Cyril, Homily 41 on Luke.
*This is not an erasure but blank space.



Luke 8:14

220-1. From Saint Cyril. For while the Saviour sows, although the seed remains within
the souls of those who have received it and has already risen, so to say, and has shot up
to the point of being visible, it is choked by the worries of the world. Just as Jeremiah
says, it becomes ‘A handful which does not have strength to make wheat-meal’ (Hosea
8:7!). ‘Change, then, the changes for yourselves,” says another prophet, ‘and do not
sow among thorns’ (Jeremiah 4:3). Therefore, so that the divine seed shall flourish
within us, let us cast out worldly worries from our minds. But the rich and fertile soil,
which produces fruit one-hundredfold with regard to such things, might very justly
be considered what was spoken from God by one of the holy prophets: ‘And all na-
tions will call you blessed, because you will be a desired land’ (Malachi 3:12). For when-
ever the divine word is brought down at some point into a mind which is pure of the
customary annnoyances, then it fixes its root deeply and like an ear of corn shoots up
and produces fine fruit. ButI think that fact is also beneficial to say to those who have
chosen to learn. For Matthew, when he is recounting this very same chapter to us, said
that the good soil produces fruit in three different ways. For he says that one brought
forth one hundred, one sixty, and one thirty (cf. Matthew 13:8). Observe, then, how
Christ said that there were three types of failure, and these are likewise equal in num-
ber to the successes. For those of the seeds which fall on the path are snatched up by
birds; those in the stony ground only blossom and are withered not a long time after;
those in the thorns are choked to death. But the desirable land brings forth fruit in
three different ways, as I have said: one hundred, and sixty, and thirty. As the all-wise
Paul writes, ‘Each has a particular gift from God, one having one kind and another a
differentkind’ (1 Corinthians7:7). For we do not find that the successes which happen
for the saints are always and everywhere in equal measure. It is simply necessary to be
eager for what is better and superior to the more earthly things. &

! Scholium 220-1: Cyril, Homily 41 on Luke.
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Luke 8:15-16

221-1. From Saint Jobn, Bishop of Constantinople. Saying these words, he leads them to
strictness of life, training them to be energetic, as if they are under the gaze of all people
and competing in the middle of the theatre of the world. ‘For do not look at this,” he
says, ‘that we are now sitting here and are in a small part of a corner, as you will become
visible to all.” é®

221-2. From Origen. The one who does this does not take thought for the people en-
tering the house, for whom it is necessary to set up the lamp. They attach to the true
light and the bright word and the rays of wisdom the mind within them, which has a
nature according to how the Creator prepared it when the lamp still lacked the kin-
dling from the Word and Wisdom and the truth of the True Light. &

221-3. From Apollinarius. One ought to be eager to keep the brightness which is given
to us in the height, and not to conceal it in laziness, of which the bed is the symbol: it
slows the body down with carnal pleasures. For we do not have by nature what is
good, but from a gift. Leave aside such a failure to take proper concern: instead he
leads us away from the love of our own glory by setting the glory of God as the goal of
our deeds. &

' Scholium 221-1: Chrysostom, Homily 15 on Matthew.
*Scholium 221-2: Origen, Fragment 121c—d on Luke.
3 Scholium 221-3: Apollinarius, Commentary on Matthew (?).



Luke 8:17—20

222-1. From Victor the Presbyter. For when there is such great excellence, it is impossi-
ble for it to lie hidden. &

223-1. From the same. For the one who has an eager purpose will receive the grace of
the Spirit and wisdom and knowledge and a worthy reward for their labours. &

224-1. From the same. For what is within us is from nature or it is given by grace. Unless
we guard these things through constant attention and industrious eagerness, we will
be punished: not only do we receive nothing, but we also lose even what we thought
we had. &

225-1. From Saint Titus. From this it is clear that the Saviour was not with his relatives
according to the flesh. For he had left them behind and devoted himself to his father’s
teaching. But when he was missed because of his absence, and they desired to see him
because of his long time away, his mother arrives, and his brothers, the earlier children
of Joseph, who were called brothers. The family of the Lord is not restricted, nor is his
friendship with humans circumscrib